chapter six

6:1 Jesus went out from there and came into His hometown; and His disciples followed Him.  {kai, (cc)--evxe,rcomai (viaa--3s) to go out, to depart--evkei/qen (ab) from that place, away from there--kai, (cc)--e;rcomai (vipn--3s) He comes—eivj (pa) into--h` patri,j (n-af-s) 8X, used in a less restrictive sense to mean fatherland, homeland; used in more restrictive sense to mean the immediate locale, the hometown of one’s ancestors--auvto,j (npgm3s)--kai, (cc)--avkolouqe,w (vipa--3p) follow a leader--auvto,j (npdm3s) Jesus--o` maqhth,j (n-nm-p) disciples, students--auvto,j (npgm3s) His}

Exposition vs. 1

1. Although it is not stated as to why Jesus departed from Capernaum, this departure marked somewhat of a crisis in the history of that place, since it will no longer be the base of Jesus’ operations.

2. It is only mentioned one other time in Mark and, like many other cities, the inhabitants would come to be denounced by Jesus Christ for their unbelief.  Mk. 9:33; Lk. 10:15

3. Additionally, we know that Pharisaic opposition was growing that area, and the Herodians were largely concentrated around Herod's residence at Tiberias, which lay to the south on the western side of the Sea of Galilee.  Mk. 3:6

4. Since the name of the town to which Jesus goes is not mentioned, there is some question as to the actual place that is in view.

5. Some have concluded that Nazareth is in view since there is a clear passage that equates being in Nazareth with the term patri,j (patris), which is used of both larger and smaller geographic areas.  Lk. 4:16,23
6. It is certainly unusual that if Mark had Nazareth specifically in view that he would not have used the name of the city, since he has mentioned that town twice previously.  Mk. 1:9,24
7. Since the Greek noun patri,j (patris) can refer to one’s native country (and could be translated as homeland/fatherland), it can be used to refer to one’s native region, or of one’s hometown.
8. Although some have suggested that it is to be understood here in a broader sense, and place Jesus in a nearby town (such as Cana, which was only 5-6 miles away), it is far more likely that Jesus Christ has indeed returned to His boyhood home in Nazareth.
9. Nazareth was located some 20 miles southwest of Capernaum, and was a small village, located in the mountains north of the valley of Jezreel.

10. Although many archaeologists are content that Nazareth was simply a small, out of the way town that did not have more than about 500 inhabitants, others attack the veracity of the Scriptures and insist that Nazareth never existed.

11. Their arguments are based on several factors, none of which are significant enough to reject what the Word of God clearly asserts.

12. The chief argument is that the town is mentioned only in the New Testament; there are no references to it in the Old Testament, the Mishnah, the Talmud, or by the historian Josephus.

13. However, in the end, this is simply an argument from silence, which must be recognized as not constituting a valid argument at all.

14. Admittedly, it was a small town, a rather insignificant place with a bad reputation (such as any small town might have), and is spoken of in a rather disparaging way in the New Testament.  Jn. 1:45-46

15. Nevertheless, to suggest that it never existed, that Jesus Christ could not have been raised there, or that He did not visit this place certainly puts one at odds with the biblical revelation. 

16. This section of Mark poses an interesting chronological problem, since there is a significant difference of opinion respecting the timing of this visit to Nazareth.

17. Some see this as a departure from the chronological flow of Mark, pointing to an earlier visit to Nazareth that was recorded by Matthew and Luke.  Matt. 4:13; Lk. 4:16-30

18. However, this is very unlikely for the following reasons.

a. Luke’s record seems to indicate that Jesus Christ was traveling around by Himself at the time He visits Nazareth in chapter 4; there is no mention of any disciples with Him.

b. Additionally, Luke continues his record with the events that we have seen previously in Mark; this includes the call of the disciples (Mk. 1:17; Lk. 5:10), and the sequence of events involving the healing of the paralytic and Matthew’s dinner party.  Mk. 2:1-15; Lk. 5:16-29

c. Both Matthew and Mark record this visit to Nazareth after the lengthy parabolic session that had occurred a day or two earlier.   Matt. 13:54-58; Mk. 6:1-6

d. Finally, Luke is the only author that makes a point of seeking to record everything in strict chronological order (if that is his point).  Lk. 1:3

19. Therefore, the visit  in Mark 6 should not be considered to be the same as the earlier visit recorded in Luke, which took place toward the beginning of His ministry, prior to the first Passover recorded in John.  Jn. 2:13

20. Matthew only mentions the first visit to Nazareth in passing; Mark completely omits it, while Luke provides the fullest account.  Matt. 4:12; Lk. 4:16ff

21. It is very difficult to date the first visit to Nazareth, since we do not have an accurate chronology from the time of the temptation by Satan (Oct.-Nov. 29 AD) to the first Passover (April 30 AD); Jesus Christ certainly returned to Galilee during this time as per John’s account.  Jn. 2:1

22. However, if one places the first rejection in Nazareth following the arrest of John the Baptist (summer/fall 30 AD), it shortens the time between the two visits considerably.

23. Therefore, given that Jesus Christ clearly returned to Galilee during the 4-6 months before the first Passover (Jn. 2:1-13), the time between the first visit recorded by Matthew and Luke, and this visit recorded by Matthew and Mark, could have been two years or more apart.  

24. Luke’s account of Jesus’ rejection in Nazareth, provides a very probable explanation as to why Jesus Christ relocated the family away from Nazareth, since the inhabitants very quickly manifested their murderous opposition to Jesus Christ.  Lk. 4:28-29

25. Therefore, Jesus relocated the family to Capernaum early on in His ministry (Matt. 4:13; Lk. 4:31) and used it, rather than Nazareth, as His primary base of operations.

26. The absence of any mention of the disciples in Luke’s account would tend to suggest that Jesus was alone on this visit; however, it is possible that some of the original disciples (only 5 have been mentioned) were still with Him.

27. In the end, these types of chronological problems, which become apparent as one studies the Synoptic Gospels, have led to differing views as to which author was most chronologically accurate.

28. Some argue for Luke, based on his statement that he was attempting to create a record that was in consecutive order; however, the Greek adjective kaqexh/j (kathexes) denotes an order or succession based on time, space, logic, or other factors.  Lk. 1:3

29. Some argue for Matthew, based on the fact that other than John, his account is the only one of an eyewitness; further, his work as a government official may have caused him to better understand the value of recording accurately and systematically.

30. Some argue for Mark, based on his association with Peter, his use of temporal markers in the text, and the fact that he records more action and less teaching than any of the other accounts.

31. Nevertheless, all these facts about each author are also countered by other facts that make it impossible to tell who had the most emphasis on chronology, or if any of them did.

a. Matthew clearly has more of a thematic organization to his work, alternating between action and extended didactic sections.

b. Mark often uses indefinite terms and phrases when making the transition from one event to another, suggesting little concern about strict chronology.

c. Luke clearly departs from strict chronology early on in his gospel, recording the arrest of John the Baptist before he had even baptized Jesus.  Lk. 3:20-21

32. In the end, the believer must recognize that God did not choose to record everything Jesus did; nor, did He made certain that believers were provided an absolutely accurate chronology of the life of Christ.  Jn. 21:24-25

33. The recent flow of events may also have left the reader with the false impression that the very divided response (recorded in Mk. 2-3) has been transformed into complete success for Jesus.

34. The reader has observed the forces of wind, water, demons, sickness, and deep comatose conditions have all succumbed to Jesus’ authority and power.

35. This section serves to provide balance to the success that Jesus was enjoying around the northern part of the Sea of Galilee by bringing the rejection of Jesus’ power and authority back to the forefront.

36. While the reader is provided no information about the purpose of this visit to Nazareth, it is apparent from Mark that Jesus has reunited with His regular band of disciples, who accompany Him to Nazareth.

37. If there is not a significant delay between the events recorded in chapters 4-5 (and there is no indication that there is), then this visit follows on the heels of the four miracles recorded by Mark.

38. He had lived in obscurity in Nazareth most of His life, and had left there as nothing more than a common carpenter.  Mk. 6:3

39. Additionally, there is the issue of His unusual birth; one should expect that everyone in Nazareth knew about Mary and the fact that she was pregnant before her marriage to Joseph.

40. Therefore, one should not be surprised to find that those in Nazareth likely did not have too high a view of Jesus or His family.

41. Now, He has launched Himself into the public eye, surrounded Himself with disciples, and returned to Nazareth as a very popular rabbi, with a reputation for the miraculous that precedes Him.

42. As part of their ongoing training, these disciples would get to observe the fact that  those that knew Jesus best physically were some of the quickest to manifest unbelief when it came to His person and ministry. 

43. Additionally, Jesus Christ is getting ready to send them out, having spent some time training them and preparing them for their mission (Mk. 3:14); this would be a good object lesson in the type and degree of rejection that He knew they were getting ready to face.

6:2 When the Sabbath came, He began to teach in the synagogue; and the many listeners were astonished, saying, "Where did this man get these ideas, and what is this wisdom given to this man, and such miracles as these being performed by His hands?  {kai, (ch) and, when, then--gi,nomai (vpadgn-s) having become--sa,bbaton (n-gn-s) a sabbath, the weekly sabbath--a;rcw (viam--3s) to initiate an action, to begin--dida,skw (vnpa) to teach, comp.infin.—evn (pl)--h` sunagwgh, (n-lf-s)--kai, (ch)--polu,j (ap-nm-p) many--avkou,w (vppanm-p) hearing--evkplh,ssw (viip--3p) 13X, lit. to strike out of, to knock for a loop, to overwhelm, amaze, were astonished--le,gw (vppanm-p) saying, result.part.--po,qen (abt) from what place, i.e. what source--ou-toj (apddm-s) to this man--ou-toj (apdnn-p) these things, these insights or teachings--kai, (cc)--ti,j (aptnf-s) what?--h` sofi,a (n-nf-s) wisdom, the capacity to recognize and understand things as they are, and the ability to function appropriately--h` (dnfs) the wisdom which--di,dwmi (vpapnf-s) having been given--ou-toj (apddm-s) this man, “Him”--kai, (cc)--h` du,namij (n-nf-p) lit. the powers, abilities; esp. the metaphysical power manifested in supernatural acts--toiou/toj (a-dnf-p) such a kind as, such a type of--dia, (pg) with gen. denotes intermediate agency--h` cei,r (n-gf-p) --auvto,j (npgm3s) His--gi,nomai (vppnnf-p) becoming, “being performed”}

Exposition vs. 2

1. Verse 2 is introduced with an indefinite temporal marker, which notes that it is a Saturday, but provides no information about other chronological matters.
2. However, the way that Mark records this suggests that Jesus Christ and His disciples may have been in town before the Sabbath in view; this would suggest that He did not do any miracles or offer any teaching prior to this public appearance.
3. In spite of the fact that the Jews were largely in unbelief, and the institutions of Jesus’ time had been corrupted, Jesus continues to attempt to work within the established system.

4. He did not advocate revolution, rejection of the Temple, or abandoning the synagogues (which would indeed come to pass at a later time); however, He did instruct His followers to respect the existing institutions without embracing the bad example of those in authority.  Matt. 23:2-3

5. Mark continues to emphasize something that was a regular facet of Jesus’ ministry, which is the fact that Jesus is viewed as a teacher, engaged regularly in teaching, and astonished people with His style and content.  Mk. 1:22, 6:2

6. We know that Jesus Christ has made teaching His highest priority, and uses the Sabbath as the perfect opportunity to address people with His message; additionally, the synagogue provides a very suitable environment since people were ostensibly there to learn God’s plan.

7. As on many other occasions, there is a substantial crowd assembled to hear Jesus, Who astonishes them with His thoughts, the wisdom with which He spoke, and the miracles that they had heard that He had done.

8. No doubt, there were many eyewitnesses present that day that had observed the nature, quality, and quantity of miracles that Jesus had performed, some of which had occurred within the last few days.

9. Although the English translation might suggest to the reader that Jesus entered the synagogue and began to teach as soon as He arrived, such is not the case.

10. The right to teach in the synagogue was controlled by the leaders of the synagogue, the services of which can be investigated more fully in Edersheim’s book.

11. The services were devoted to the worship of God, beginning with prayer, the reading of the Scriptures, the explanation of the same, and perhaps a discourse from a Rabbi, or a distinguished stranger.

12. Edersheim goes on to point out that the actual institution of proclaiming God’s Word was viewed with tremendous respect and admiration; he states, “Indeed, Jewish tradition uses the most extravagant terms to extol the institution of preaching. To say that it glorified God, and brought men back, or at least nearer to Him, or that it quenched the soul’s thirst, was as nothing. The little city, weak and besieged, but delivered by the wise man in it, (Eccles. 9:15) served as symbol of the benefit which the preacher conferred on his hearers. The Divine Spirit rested on him, and his office conferred as much merit on him as if he had offered both the blood and the fat upon the altar of burnt offering.”

13. Therefore, one should understand that the Jews placed a great value on those that could teach God’s word, and when Jesus Christ taught in such a dogmatic and authoritative way, people could not help but be impressed.

14. One might wonder why these people would allow Jesus Christ to speak in the synagogue, given the results of His first sermon and their violent response.

15. One reason is that a significant amount of time has passed, and people tend to have very short memories; secondly, Jesus’ reputation had grown exponentially since His departure and relocation to Capernaum.

16. Thirdly, there was the natural tendency manifested by most people to want to see the miraculous; since Jesus Christ had become widely known for this, they were likely hoping to see some sort of miracle.

17. Lastly, as Jesus Christ came to Nazareth this time, He came as a widely-acclaimed Rabbi, and it was quite common to allow visiting rabbis to speak in the synagogue service.

18. One thing that is evident between this visit and the earlier one recorded in Luke is the tone of the people as they comment upon the teaching; it is not the murderous rage expressed previously.

19. Although that is true, the reader should not think that this tiny town, with its narrow views, its prejudices, its cliques and its pride in itself had substantially changed at all.

20. Since the reputation of Jesus Christ had grown over the intervening time, there is little doubt that this would have stimulated the arrogance of this little village.

21. People tend to manifest the view that if one of their hometown boys goes out and makes it big, that this reflects favorably upon the town and its inhabitants.

22. However, Jesus Christ will make it quite clear that His ministry and reputation does not stem from His association with Nazareth; nor does it enlarge the reputation of the Nazarenes.

23. The impact of His teaching upon His audience is recorded in verse 2; it is described by the Greek verb evkplh,ssw (ekplesso), which is a compound that literally means to be struck from/by something.
24. It is used to strike upon one’s senses in such as way as to cause him to be filled with amazement to the point of being overwhelmed; hence, it means to amaze, astound, or astonish.
25. No doubt, these people were stunned by what they considered to be the radical transformation of Jesus Christ from small town boy to big time celebrity.

26. However, their amazement is short lived, and it will quickly give way to unbelief, skepticism, criticism, and disdain.

27. Mark, who records the least amount of information about the content of what Jesus Christ taught,  points out that the first great difference that would strike those that heard Jesus was the very different nature of His content from that of their religious leaders.

28. The very stunned audience expresses their amazement with a series of three questions, each of which acknowledges an important aspect of Jesus’ teaching and actions.

29. It should be emphasized that the questions that follow are those voiced by the majority of those listening to Jesus (many were saying); only a small minority ever took Him seriously.

30. The participle of the verb le,gw (lego—saying), which is to be understood as a result of the verb astonished, does not have an object; therefore, rather than approach Jesus and ask Him directly, these people expressed their confusion to one another.

31. These people knew Jesus and His family, as will be evidenced by the comments that follow; they did not consider them to be anything out of the ordinary, which led them to expect nothing unusual from Jesus Himself.

32. In fact, religious traditions aside, there is no evidence that Jesus Christ did anything out of the ordinary in Nazareth before He came to John the Baptist and was publicly presented as the Messiah; He simply spent His time learning the plan of God, and figuring out His mission in life.  Lk. 2:51-52

33. The first question focuses on the fact that Jesus Christ was considered to be nothing more than a local boy, from very humble beginnings, who had not been instructed in the Rabbinic schools of His day.

34. Thus, the first question about where He got this things refers to the various ideas and concepts that Jesus Christ was communicating, which clearly challenged His audience, who focus on His lack of religious training.

35. The use of the near demonstrative pronoun ou-toj (houtos—this, this man), which occurs twice in verse 2, is to be understood as conveying a tone of contempt.

36. These Nazarenes manifested their superior willingness to judge this man by their own “infallible” doctrinal standards.

37. The irony of a group of small town people, living in a backwater village of no repute, judging the Son of God by their petty standards is not to be missed; their comments manifest an envious arrogance that expresses itself in these verses.

38. Their second question focuses on the wisdom Jesus Christ manifested in His teaching, which was clearly viewed by those listening as something that did not originate with Himself.

39. They understood that the content, nature, authority, and power in His teaching was not something that found its source in the religious wisdom of the day.

40. Therefore, given the fact that they use a passive of the verb di,dwmi (didomi—to give), the implication is that Jesus’ doctrine and miracles must come from some outside source; it was certainly not something that was characteristic of the Rabbinic teachings of that time.

41. This is further confirmed in their final question about His miraculous powers, which uses the preposition dia, (dia) with the genitive case to express an intermediate agent.

42. Thus, Jesus Christ is viewed as the recipient of supernatural wisdom and the channel of supernatural power; the real question that must be answered is what was the source of that supernatural wisdom and power?

43. It would be surprising if these people did not already know about the official religious position that Jesus Christ was acting by virtue of satanic inspiration.  Mk. 3:22 

44. Therefore, while everyone had to acknowledge the supernatural power, authority, and wisdom with which Jesus acted, there were two widely different views as to the source of that power.

45. Their last question was not based on personal observation, but was based on hearsay, since there is no evidence that Jesus Christ had done, or was doing, miracles at that time in Nazareth.

46. Since the issue of the source of His wisdom and power would tend toward one of two conclusions, it is surprising to see that the Nazarenes do not opt for either; rather, they simply choose to believe that He is just another man, in spite of evidence to the contrary.

6:3 "Is not this the carpenter, the son of Mary, and brother of James and Joses and Judas and Simon? Are not His sisters here with us?" And they took offense at Him.    {ouv (qt)--ou-toj (apdnm-s) again, note use of this man--eivmi, (vipa--3s)--o` te,ktwn (n-nm-s) 2X, one that constructs things, one that builds, a carpenter, a builder, or craftsman--o` ui`o,j (n-nm-s)--h` Mari,a (n-gf-s) of the Mary--kai, (cc)--avdelfo,j (n-nm-s) brother--VIa,kwboj (n-gm-s) James--kai, (cc)--VIwsh/j (n-gm-s) Joses--kai, (cc)-- VIou,daj (n-gm-s) Judah, Judas, Jude--kai, (cc)--Si,mwn (n-gm-s) Simon--kai, (cc)—ouv (qt)--eivmi, (vipa--3p)--h` avdelfh, (n-nf-p) the sisters--auvto,j (npgm3s) of Him--w-de (ab) in this place, here--pro,j (pa) to, toward, with--evgw, (npa-1p)--kai, (ch)--skandali,zw (viip--3p) they were stumbling, they were scandalized—evn (pi) instrumental “by”--auvto,j (npim3s) Jesus}

Exposition vs. 3

1. Their consternation continues to be expressed in verse 3, in which the crowd of Nazarenes focus their attention on what they do know of Jesus.

2. It is apparent that those listening to Jesus cannot reconcile the audacity of His teaching, as well as the supernatural evidence of miracles, healings, and exorcisms, with the human being with whom they thought they were so familiar.

3. At this point, they could not arrive at any possible explanation that harmonized this obvious disparity; therefore, they began to wonder aloud about this Jesus they had previously known.

4. In the Greek language, the strong negative particle ouv (ou—no, not) is used with the present indicative of the verb eivmi, (eimi—to be, is) to indicate a rhetorical question.

5. However, it is a question that expects an affirmative answer; as such, it is designed to focus on something that is thought or known to be true.

6. In this case, they are not seeking confirmation of the fact that this is the carpenter; they are asserting their absolute knowledge that this is the carpenter.

7. Although there is a textual issue here, the best evidence suggests that the reading in Mark is original; however, it should be noted that some texts conform the text to Matthew’s version.  Matt. 13:55

8. The designation they use for Him, the carpenter, indicates that Jesus Christ had followed the same course as other young men that were not being trained in religious schools; He took over the family business after Joseph’s death, as was the custom in Israel. 

9. Matthew says that they asked if He was not the carpenter’s son, which has the same effect as calling Jesus the carpenter.

10. The fact that Jesus followed in His father’s steps was expected, since the father was responsible for his children’s education. 

11. In addition to teaching his trade to his sons, a father would be highly concerned with their moral and religious education, since a father’s duty was to teach his children the commandments.  Ps. 78:5

12. Fathers were also required by law to teach their children the meaning and purpose behind the great feasts and the customs associated with them.  Ex. 13:6–8

13. Although religious education was paramount in Israel, those that were not preparing for a religious (or possibly military) career were to be instructed in vocational and industrial training, which Joseph seems to have done.

14. The Greek term te,ktwn (tekton) is a broad term that denoted one that worked with metals, stone, or wood; the emphasis is on the act of building or constructing things.

15. Their point is that Jesus Christ was not part of the religious establishment in Israel; therefore, He was nothing more than a common laborer that worked with His hands, Who should not be teaching in the first place.

16. As someone that was viewed primarily as a manual laborer, Jesus Christ would not be the type of person that should manifest such wisdom and power.

17. The second portion of their question focuses specifically on His relationship to Mary; it contains an implied insult since it was common for a male to be known as the son of his father.  Judges 11:1

18. Although some have suggested that they were referring to Him by the only parent they knew (since Joseph was dead by this time), it was still customary to refer to a man as the son of his father.

19. The fact that they referred to Jesus Christ on His first visit to Nazareth by the name of His father indicates that the level of antagonism was not as strong on the first visit as it was on this second visit.  Lk. 4:22

20. Therefore, it seems more likely that they are singling Mary out as the most notable of Jesus’ parents as part of their criticism of Him; in their view, this provides additional reasoning for rejecting Jesus

21. It is evident that they now referred to Him as Mary's son; this was designed to be a deliberate insult, which implied that Jesus was an illegitimate child.

22. This was not the first or last time that such language was used toward Jesus Christ; His enemies were not afraid to make this an issue when they could not effectively deal with Him.  Jn. 8:41, 9:29

23. As Stauffer has observed, “The Jews did not speak insultingly about such a person's birth if they believed he lived a life pleasing to God, but if that person became an apostate they spoke publicly and unreservedly about his illegitimate birth.”

24. Based on this, Cranfield concludes that “Consequently this appellation reflects the belief of the Nazarenes that Jesus was not virgin born and was displeasing to God.”

25. Some others do not see this as an insult with respect to the legitimacy of His birth; rather, they simply see it as an informal description that focuses on “the boy down the street”.

26. In either case, the stress is on the fact that these people think they know Jesus, which essentially precludes Him from being anyone special in their minds.

27. The third aspect of their question focuses on the supposed brothers of Jesus, who are listed only here and in the Gospel of Matthew.  Matt. 13:55

28. All five of the boys’ names were common at that time in Israel; in fact, so common that one would have a hard time in distinguishing them from many others with the same names.

29. The names indicate that none of these four supposed brothers of Jesus had manifested anything that would cause them to stand out from any of their contemporaries; likewise, Jesus Christ seems unremarkable to those of Nazareth.

30. While none of Jesus’ brothers accepted Him as the Messiah at this point, two of them (at least) would later become believers after the resurrection.

31. Although there are some that are still uncertain, it is widely concluded that James became a believer soon after the resurrection and was heavily involved in the early activities in Jerusalem.

32. Paul indicates that Jesus Christ appeared personally to James following the resurrection.  ICor. 15:7

33. He was present in the Upper Room (as were some of his brothers), during the ill-advised attempt to elect the replacement for Judas.  Acts 1:12-14

34. He seems to have quickly rose to power in the Jerusalem church and was one of the recognized leaders; it is clear that his opinion seemed to have carried the most weight at the Jerusalem council.  Acts 15:13-21

35. Paul specifically mentions him as being a man of some importance in the Jerusalem church; in fact, Paul applied the term apostle to him when he visited Jerusalem in 38-40 AD.  Gal. 1:19

36. However, we know that the term apostle was not always used technically; therefore, James is not one of the twelve Jesus Christ called as apostles in a technical sense.  Lk. 6:13

37. There are some extreme statements about his piety that are clear exaggerations; nevertheless, while these extreme views should be discounted, that basic picture of James seems to be correct.

38. He was called James the Just, correctly reflecting the consistency of his faithful conformity to the right way of life as he saw it.

39. This strict and forceful man is also recognized as being the author of the book of James, which was apparently written very early in the Church Age, and reflects his pragmatic views.

40. The last time he is mentioned in the Acts narrative (May 57 AD), he is still the overseer in Jerusalem, seeking to make peace between Paul and the legalistic segment of the Jews.  Acts 21:17-24

41. According to Josephus, he was martyred by orders from the High Priest in 62 AD.  Josephus, Antiquities of the Jews 20.200 

42. The only other brother about which we have any information is VIou,daj (Ioudas—Judas, Jude), who is the author of the New Testament book that bears his name.

43. Although we know nothing of the other two brothers, some believe that when the Bible references the brothers of Jesus, it is referring to all of them; however, that cannot be proven.  Acts 1:14; ICor. 9:5   

44. Their last question concerns the sisters of Jesus, who the inhabitants of Nazareth indicate are still residing among them.

45. This would indicate that Jesus’ sisters had married by this time (how many sisters He had we do not know), and continued to reside in Nazareth with their husbands.

46. If they were indeed present that day in the synagogue, we are told nothing of their reaction to all this; further, there is no record whether they ever became believers, remained in unbelief, or simply avoided Him.

47. Mark concludes verse 3 with a parenthetical observation that the New American Standard renders they took offense at Him.
48. They fulfilled, in a negative sense, the words of Christ about those that did not stumble over Him.  Matt. 11:6 

49. In this case, it was not so much what Jesus said or did that offended these people; it was their own preconceived notions about who He actually was that caused their downfall.

50. The verb skandali,zw (skandalizo) means first to shock someone by word or action, which  produces anger or consternation, which then leads to spiritual stumbling, and possibly to a permanent spiritual fall.

51. Just are there are various degrees to which one may stumble in the physical realm, there are various degrees of spiritual stumbling, which range from a momentary shock that produces a loss of balance, to a scandal that results in a fall from which the believer does not recover.  Jn. 6:61-66

52. In this case, it was the local knowledge of Jesus that led these people to be offended about His human origins and background; therefore, they concluded that He was nothing more than an ordinary man that they knew and understood.

53. There is little doubt that His teachings had begun to penetrate their consciousness, and rather than admit that His teachings were factual and correct, they dismissed them by dismissing Him.

54. This is not the first or last time in the angelic conflict when a communicator will endure rejection because his teachings make demands on the conscience of the hearers.

55. In fact, this is very much the nature of an ad hominem (against the man) attack, which is an argument based on the failings of an adversary rather than on the merits of the case.

56. In this case, there was no failing on Jesus’ part; the rejection of the Nazarenes was based on their perceptions based on their historical familiarity with Jesus, not on the facts that existed at that time.

6:4 Jesus said to them, "A prophet is not without honor except in his hometown and among his own relatives and in his own household."  {kai, (ch) now, but, not translated--le,gw  (viia--3s) was saying, again a regular bit of content--auvto,j (npdm3p)--o` VIhsou/j (n-nm-s)--o[ti (cc) introduces content of His speech—ouv (qn)--eivmi, (vipa--3s)--profh,thj (n-nm-s) one who speaks for God in divine matters, revelation is presumed--a;timoj (a--nm-s) 4X, lit. without honor, to be considered unimportant or insignificant, despised, dishonored—eiv (cs)--mh, (qn) lit. if not, except, unless—evn (pd)--h` patri,j (n-df-s) homeland, hometown--auvto,j (npgm3s)--kai, (cc)—evn (pd)--o` suggenh,j (ap-dm-p) 11X, belonging to the same family or extended clan, relatives, kinsmen--auvto,j (npgm3s)--kai, (cc)—evn (pd)--h` oivki,a (n-df-s) the household, those in the immediate family--auvto,j (npgm3s)}

Exposition vs. 4

1. Although there is no textual indication that the crowd ever addresses Jesus specifically, there is little doubt that He became aware of their views.

2. As He has done previously, when He becomes aware of their erroneous thinking Jesus publicly makes a statement that addresses the issues.  Mk. 2:8-11,17

3. In these cases, Jesus Christ could have become aware of what was being said in at least three different ways.

a. His disciples may have related the prevailing views to Him.  Matt. 15:12

b. He may have overheard those that were speaking.  Mk. 2:17

c. God the Holy Spirit may have revealed the information to Him.  Mk. 2:8

4. In any case, Jesus Christ knew what the situation was, and addresses it immediately with an axiomatic saying.

5. There is no historical indication of where this saying originated; therefore, it is entirely possible that Jesus coined this saying Himself.

6. Although there are parallel expressions in Jewish and Gentile writings, the statements are not identical, since few of them contain a reference to a prophet.

7. Nevertheless, the concept of rejection among those to whom one is well known is a common theme in many of these statements.

8. In this case, the statement of Jesus Christ calls to mind the earlier rejection by those within His immediate family, while anticipating the greater rejection of the nation of Israel.

9. This saying was one that Jesus Christ used on a number of occasions, as seen in the biblical references and the use of the imperfect form of the verb le,gw (lego—was saying, used to say).  Matt. 13:57; Jn. 4:44

10. The statement itself deals with those that are referred to as prophets, who are defined as men that have been inspired by God to reveal His will or purpose.

11. In fact, the Greek term profh,thj (prophetes—prophet) is the equivalent of the Hebrew noun aybin" (nabhiy’), which properly denotes a delegate or mouthpiece for another.  Ex. 7:1

12. As such, the prophet is a spokesman for God, having received divine revelation, which he is expected to communicate to others in his periphery.

13. In spite of this calling and evident sanction by God, the prophet becomes the focal point of disrespect for those that know him best.

14. Jesus moves from the larger circle of people, to a smaller circle of people, and concludes with the smallest group of people in the life of the prophet.

15. The prophet should generally expect to be disregarded by those that were the most familiar with him since the time of his birth.

16. Those in his hometown would have been aware of his birth, which was generally unremarkable; they would have watched him grow up and would have been aware of his family background, genetics, education, and training.

17. These people would likely feel the most qualified to comment on the man in view, since it is their conclusion that they know him better than others do.

18. The second, smaller circle of people that reject the prophet are his relatives, which would include the extended family of grandparents, aunts and uncles, cousins, and other relatives.

19. Like those in the hometown, these people believe that they have had a more intimate view of the prophet, and likely noticed nothing in the relationship that would be considered exceptional.

20. The last, and smallest group are those of the man’s immediate family, those that have lived on a daily basis with him, under the same roof.

21. In the Old Testament, Moses is recognized as the prototype of the prophets, being the forerunner of the Messiah Himself, who must be recognized as a prophet, according to the very words of Moses.  Deut. 18:15,18

22. The prophetic office continued through men such as Samuel (ISam. 3:19-20), Elijah (IKings 17:24, 18:36), Elisha (IIKings 2:15, 6:12), and men such as Isaiah, Jeremiah, Ezekiel, Amos, Obadiah, etc.

23. John the Baptist was recognized as the first prophetic voice in Israel since the time of Malachi, and was held in high esteem by the common people.  Matt. 14:5, 21:26

24. It is clear from this statement that Jesus Christ is designating Himself as a prophet, since He was uniquely delegated by God as His mouthpiece; this view was shared to varying degrees by the crowds and His followers.  Matt. 21:11; Lk. 24:19

25. While the content of the prophet’s message was determined by God, it is evident that the concepts of consolation and encouragement could be mingled with rebuke and condemnation, depending upon the time in which the prophet lived, and the condition of that generation.  Isa. 40:1, 52:8; ICor. 14:3

26. What is clear from Jewish sources is that the credibility of the prophet was demonstrated by the types of miracles that he could perform.

27. Therefore, in this case, Jesus Christ has fulfilled every test of a prophet, has been widely acclaimed in Judea, Samaria, and Galilee, and has provided a multitude of miracles to corroborate His status.  Mk. 3:7; Jn. 4:40-42

28. Yet, while many in other areas lauded Him for His teaching and works, the people in Nazareth focused on His background, His family, and the unremarkable nature of what they knew of Him.

29.  Their mental attitude, which is also expressed in their words and actions, is found in the Greek term a;timoj (atimos), which denotes the view that one is insignificant, unimportant, lacking in honor and respect, and held in disrepute.

30. These people are guilty of not just ignoring Jesus or failing to honor Him; they actively and openly expressed their lack of esteem toward Him.

31. Despite their initial reaction at being impressed and amazed by His wisdom and the miracles He performed (Mk. 6:2), they refused to consider what He taught; rather, they chose to focus on that which allowed them to reject Him and His teachings.

32. While it is not a worthy part of human nature, the Nazarenes manifest the fact that the inhabitants of a small town do not like seeing one of the locals elevated in status above others from the same place.

33. There is the additional problem of Jesus’ teaching, which called for conclusions, and often put people on notice about their failure to orient to or fulfill God’s plan.

34. In the end, the principle behind the statement is that familiarity breeds contempt, and nowhere is this seen more clearly than in the life of Jesus Christ.

35. As has been illustrated by people throughout history, an expert is generally regarded to be such because he is from out of town.

6:5 And He could do no miracle there except that He laid His hands on a few sick people and healed them.  {kai, (ch)—ouv (qn)--du,namai (viin--3s)--evkei/ (ab) there, in that place--poie,w (vnaa) comp.infin.--ouvdei,j (a-caf-s) not one, none--du,namij (n-af-s) lit. an act of power, esp. in respect to the power to do miracles—eiv (cs)--mh, (qn) if not, except, unless--ovli,goj (a--dm-p) that which is small, or few in number--a;rrwstoj (ap-dm-p) 5X, lit. without strength, sickly, weak, disabled--evpiti,qhmi (vpaanm-s) to place or lay upon, having laid upon--h` cei,r (n-af-p) the hands--qerapeu,w (viaa--3s) to heal, to cure, restore to health}

6:6 And He wondered at their unbelief. And He was going around the villages teaching.  {kai, (cc)--qauma,zw (viia--3s) to be impressed or disturbed by something, to marvel, to be astonished--dia, (pa) on account of, because of--h` avpisti,a (n-af-s) 11X, the unwillingness to respond or commit to something someone says, unbelief, unfaithfulness--auvto,j (npgm3p) the Nazarenes--kai, (cc)--peria,gw (viia--3s) lit. to go around, to travel about--h` kw,mh (n-af-p) a small town, village--ku,klw| (ab) around, going in a circuit--dida,skw (vppanm-s) teaching, again, main emphasis of the ministry}

Exposition vs. 5-6

1. In the initial stages of Jesus Christ’s ministry, it seems evident that He healed, performed miracles and cast out demons indiscriminately.

2. He often did not inquire of the one that needed an intervention; He simply saw the need and used His power to meet the need, aiding anyone and everyone that came to Him.

3. We do know that there has been a marked change in the ministry of Jesus, Who has now determined only to teach by means of parables and not in a straightforward fashion to the masses.

4. Along with this, it seems that Jesus Christ now made the faith of those coming to Him more of an issue than He did previously.

5. This was seen at the end of chapter 4, where Jesus Christ rebukes His disciples for not exercising faith during the storm crisis (Mk. 4:40); it is seen in His impatience with their lack of doctrinal understanding as well.  Mk. 7:18, 8:17,21,33

6. One should understand that as things progressed in terms of revelation, those that heard and observed Jesus Christ were becoming increasingly culpable for their response.

7. Jesus Christ, Who was often quite tolerant and patient in the beginning, recognizes that increased culpability and begins to make greater demands on those that come to Him.  Mk. 9:19, 10:17-21

8. In spite of this, it should be recognized that Jesus Christ still provided positive blessings on many occasions, which did not depend upon the faith of those receiving those blessings.  Mk. 6:38-44, 8:1-9

9. Nevertheless, it is clear that Jesus Christ looked for faith, and those that manifested it were blessed by Him.  Mk. 7:25-29, 9:24, 10:47-52

10. The accounts of Matthew and Mark have a couple of fundamental differences; the first of which relates to an apparent contradiction about the number of miracles, while the second focuses on Mark’s use of the verb du,namai (dunamai—to have power, to be able).  Matt. 13:58

11. Matthew makes the simple statement that He did not do many miracles (suggesting that He did some), while Mark states that He could do no miracle (suggesting that He did not do any).

12. The apparent contradiction vanishes when one recognizes that Mark qualifies his first assertion with a second one that notes the exceptions to his first statement.

13. However, it should be clear that both are emphasizing the relative lack of miraculous activity in Nazareth, as compared to the miraculous things that Jesus Christ had done in other locations.

14. The second issue deals with the apparent inability of Jesus Christ to do miracles in Nazareth, which both authors attribute to the unbelief of the people.

15. However, it is evident from earlier accounts of miraculous activities that Jesus Christ did not depend upon the faith of an individual when He exorcised demons, healed, cured, or cleansed someone.  

16. Nevertheless, some have taken our verse to be teaching that unless one has enough faith, God is not able to provide any type of miracle for that person; however, that is at odds with the clear record of the Scripture.  Mk. 1:23-25,31,  2:1ff, 3:5, 4:39, 5:1ff; Jn. 5:6-9

17. Some have suggested that the power and authority of Jesus Christ are limited, based on the first portion of verse 5, but that demonstrates a very low conception of the Hypostatic Union, as well as the power of the Holy Spirit.

18. Therefore, it would be correct to conclude that the lack of miracles in Nazareth was based on the fact that the Nazarenes as a whole did not come to Jesus, because they had no expectation that He could or would do anything.

19. After all, He is simply a hometown boy with a relatively suspect past, from a family of little or no repute, and was simply a common laborer; why would anyone even bother with Him?

20. Since these people were already dominated by a refusal to acknowledge Him, miracles would only serve to increase their culpability and their condemnation.

21. In that regard, Jesus Christ actually demonstrates grace toward these people by not doing things that would have added to their guilt and increased the hardening of their hearts.

22. In spite of the rampant refusal to think that Jesus Christ was anyone of any real significance, some apparently were not convinced by the majority and sought Jesus out anyway.

23. These are the ones that are the subject of Mark’s qualifying statement about healing a few sick people by laying hands on them.

24. This points out that the unbelief of the many does not nullify the faithfulness of God to act on behalf of those that come to Him.  Rom. 3:3

25. From the way Mark records this, it would seem that healing the sick was the most unimpressive of the miracles that Jesus Christ performed; apparently, these healings were accomplished without notice or fanfare.

26. However, they were miracles nonetheless, and should have sufficed to validate the person of Christ and His message to those in Nazareth.

27. This demonstrates the miracles, however few or numerous, do not ultimately affect human volitional responses to the plan of God.

28. This visit to Nazareth also confirms the truth that God is not obligated to provide anything that He knows will only be rejected; He is under no obligation to provide attesting miracles since He knows that these people will reject Jesus and His message in spite of them.

29. Verse 6 records the response of Jesus to what He observed in Nazareth; this is the only time in Mark that Jesus Christ is said to be surprised.

30. This was obviously the response from His humanity, since His deity knows all things (omniscience applied), and is never surprised by any turn of events.

31. Although we are not told, either Jesus Christ expressed His amazement in some overt way, or Mark is simply providing us His unseen, mental attitude response under the principle of inspiration.

32. The Greek verb qauma,zw (thaumazo) means to be extraordinarily impressed by something; context determines whether one marvels in a good sense or in a bad sense.

33. There are only two instances that record this type of emotional and mental response from Jesus Christ; the other one is found in a context that indicates a positive amazement on His part.  Lk. 7:9

34. Here there is no doubt that Jesus Christ is astonished in a bad sense; He found it difficult to believe that these people were as petty, judgmental, narrow-minded and negative as they were demonstrating themselves to be.

35. One would suspect that Jesus Christ felt a real affinity for those with whom He had grown up, and earnestly desired to bless them with salvation and more.

36. However, this all serves as an object lesson for the disciples and for those of us that are positive; although we might desire the best for those we have known from our youngest days, we cannot force on them what they do not want.

37. The latter portion of verse 6 serves as a summary statement of Jesus’ work around the area of Nazareth, which He apparently never visited again.

38. Given the situation of unbelief that existed, it seems evident that Jesus Christ did not remain in Nazareth for long; rather, He takes His disciples and makes a circuit of the outlying villages in that region.

39. Once again, Mark chooses to emphasize that which was of primary importance: Jesus’ ministry was one that was consistently characterized by teaching.

40. We are not told whether the outlying villages responded in the same way as those in Nazareth had, but there is no mention of miracles during this campaign.

41. From what follows, it would appear that all this did not take a great deal of time, but climaxed with the sending out of the apostles, whom He had been preparing.

42. Although Mark focuses most of his attention on the ministry in the northern areas of Israel, this does not mean Christ ignored the southern areas of Judea.  Mk 10:1

6:7 And He summoned the twelve and began to send them out in pairs, and gave them authority over the unclean spirits;  {kai, (cc)--proskale,w (vipm--3s) lit. to call toward, to summon--o` dw,deka (apcam-p)--kai, (cc)--a;rcw (viam--3s) He began--auvto,j (npam3p) them, the twelve--avposte,llw (vnpa) comp.infin. to dispatch someone for a purpose, to send out with authority on a mission--du,o (apcam-p)--du,o (apcam-p) lit. two two, two by two, in pairs--kai, (cc)--di,dwmi (viia--3s) He gave, imperfect, He gave for a time--auvto,j (npdm3p) the twelve--evxousi,a (n-af-s) the right to control or command, to have power or authority over something—to, pneu/ma (n-gn-p) the spirits, demons—to, avka,qartoj (a--gn-p) the unclean ones}

Exposition vs. 7

1. Verse 6 concluded the section that began in 5:1 with a summary statement about the fact that Jesus Christ traveled extensively throughout Galilee.

2. However, under the restrictions of the Kenosis, Jesus Christ could only be in one place at one time; He suffered all the limitations of humanity, His deity notwithstanding.

3. We know from the earlier statement in Mark that Jesus Christ had selected 12 men from a larger group of disciples; these men were the recipients of special instruction, training, and spiritual preparation.  Mk. 3:14

4. It is apparent from Mark’s record that the disciples have been accompanying Jesus Christ, since their proximity to Him has been noted, even on occasions when their presence was not materially important.  Mk. 6:1

5. At this point, Jesus Christ determines to send these men out (the second aspect of His initial purpose), which effectively would multiply the number of villages and towns that would hear His message.
6. Matthew provides some background as to Jesus’ motivation, which included a recognition of the spiritual plight that existed in Israel at this time.  Matt. 9:36-38
a. As Jesus went throughout the villages, teaching in the synagogues, He would perform the customary miracles that validated His claims of Messiah.  Matt. 9:35

b. As we have seen, the people gathered in very large crowds to see the One that performed these miracles.  Matt. 9:36

c. Jesus recognized the spiritual problems they faced; specifically, He was aware of the lack of spiritual leadership and guidance under the religious leaders of Israel.  Matt. 23:13

d. All the religious leaders could do was provide what they had; this consisted of a mixture of false doctrine, the traditions of men, legalism and self-righteous hypocrisy coupled with racial and religious arrogance.

e. Therefore, the people suffered under the legalistic additions to the Law of God, and then attempted to keep all the precepts of their unbelieving religious leaders.

f. It is not surprising to hear Matthew describe them as distressed and downcast, like sheep without a shepherd.  

g. As Jesus Christ observed all this, it evoked an emotional response in Him, since He was sent to  the lost sheep of the house of Israel for their spiritual welfare.  Matt. 15:24

7. There was a certain amount of positive volition that existed in Israel; although the majority of people never accepted Christ, significant numbers did come to faith in Him.

8. Therefore, as the prophecies made plain, God was obligated to honor positive volition where He found it, and made provision for the battered reed and the smoldering wick.  Matt. 12:20

9. Although God knew that most of these people would not ultimately be faithful and complete their Ph2 in an honorable fashion, many were positive at the point of the salvation adjustment.

10. He informs the disciples that they should pray for God to send workers out into the harvest of positive volition.  Matt. 9:37-38
11. Therefore, what we have in Mark is the initial fulfillment of God’s determination to send workers out into the harvest; this will be expanded later in the Gospel of Luke with a second wave of workers being sent into the harvest.  Lk. 10:1ff
12. Although the apostles would be physically separated from Jesus, this presented an opportunity for them to multiply His ministry to Israel.

13. It is important to note that these men are appointed as apostles to Israel only (Matt. 10:6); Jesus prohibited these men from taking His message to the Gentiles or to the Samaritans.  Matt. 10:5

14. Although some have wondered about these restrictions, there is both a theological basis and a practical reason for limiting the ministry of these men at this time.

15. One should not presume that these limitations were based on any factors other than the wisdom of God; there is no arrogance or racism involved in these prohibitions.

16. It is clear from other passages that Jesus Christ ultimately had a worldwide mission in view, as seen in His own visit to Samaria, and His reference to other sheep that are not of this fold.  Jn. 4:4-43, 10:16

17. The first reason is theological, and relates to the unique position that Israel had within the plan of God.
18. Jesus Christ was Jewish and, as the Son of David, He came to fulfill the destiny of the Jews as their King; nevertheless, His personal claims would offend so many of his own people that He would be rejected by all but a remnant.

19. Therefore, to force the issue of Samaritan and Gentile salvation would only serve to increase the opposition and rejection of the Jews, and with no significant reason to do so at this time.

20. This approach is also understood by Paul, who articulated the fact that salvation and judgment were offered to the Jew first.  Rom. 1:16, 2:10

21. Since the Jews were God’s chosen people, and were the progenitors of the Messiah, they were rightly given the first opportunity to accept or reject the terms of the Kingdom of God.  Lk. 4:43, 8:1, 17:20-21

22. The second reason is more simple, in that it relates to the limited time that Jesus had with the disciples; this was their first real working assignment, and He would want to hear the results and evaluate their performance.

23. If they were to go on an extended mission into Samaria, Phoenicia, or the Decapolis, this would take far more time than Jesus had at this point; the crucifixion was likely only a year and a half away, or less.

24. The multiplication of Jesus’ ministry involved two distinct functions; the first was acting as a herald for the Kingdom of God, and the second involved the power and authority to perform attesting miracles.

25. Therefore, their primary purpose is the proclamation of the truths of the Kingdom, which again indicates that the priority of any representative of Jesus Christ is to focus his audience on the teachings of the truth.  ITim. 1:3,5, 4:6,13,15-16, 6:17-20

26. Although Mark does not mention the teaching aspect initially in verse 7, it is clear from what He says later, as well as from the parallel accounts, that this was to be their main priority.  Mk. 6:11-12; Lk. 9:2

27. Although the power to cast out demons would have seemed spectacular to these men, that is only His secondary purpose in sending them; this ability to cast out demons is designed to demonstrate not only the authority of the apostles but, more importantly, to validate the veracity of their teaching.

28. Therefore, they are to emulate the One they have been following by emphasizing the teaching first, and offering authenticating signs to authenticate their claims.

29. Although recorded in a truncated (shortened) fashion in Mark and Luke, Matthew provides a lot more information as to the specifics of the mission on which He is about to send them.  Matt. 10:5-42

a. Matthew first records Jesus’ commands regarding the primacy of Israel; these men are not to leave Israel and are not to devote any time to Gentiles.  Matt. 10:5-6

b. Jesus instructs them as to how they are to conduct themselves financially, providing the axiom that a worker is worthy of his support.  Matt. 10:9-10

c. He gives them commands as to how they are to approach each new venue, and how they are to conduct themselves in that place.  Matt. 10:11-15

d. It should be very clear that Jesus Christ expected these men to respond to positive volition in one way and to negative volition in another.  Matt. 10:13-14

e. He warns them about the dangers that they are going to face, which will continue to increase as these men move into the Church Age.  Matt. 10:16-23

f. He provides encouragement to them, instructing them about the fact that they are not better than He is; if He has been persecuted (and He has), they should know that they can expect similar treatment.  Matt. 10:24-25

g. He warns them not to succumb to mental attitude fear, but to recognize that they are serving God and He is well able to care for them.  Matt. 10:26-31

h. Thus, they are to fearlessly offer their proclamation, recognizing that failure to do so has serious consequences.  Matt. 10:32-34

i. He provides instruction about the matter of negative relatives, who often form some of the most hostile opposition to the positive communicator.  Matt. 10:34-39

j. He reminds them of the Royal Chain of Command, which essentially makes the reception of their proclamation equal to the reception of Christ Himself.  Matt. 10:40-42

30. Although Matthew and Luke only mention John the Baptist in passing (Matt. 11:7-12; Lk. 9:7), Mark sandwiches this apostolic teaching tour around the gruesome story of John’s death.  Mk. 6:14-29

31. Some have questioned Mark’s reasoning for inserting this story at this point (is it just a digression, or filler until the apostles’ return), the reality is that it is recorded here to begin to prepare the reader for the rejection of Jesus and His murder.

32. It is also designed to indicate the spiritual and political climate in which these men undertake their first significant mission; Herod’s actions are an indication of what the Kingdom of God will be up against in the future.

33. If Herod was hostile to John the Baptist, who was a known associate of Jesus Christ, it sends a strong message about what those that were associated with Jesus might expect.

34. Additionally, we know that the supporters of Herod Antipas were already plotting against Jesus Christ, so it should not be surprising if His emissaries encounter similar hostility.  Mk. 3:6

35. Although some have suggested that this is not the first time Jesus Christ has sent these men out, the use of the verb a;rcw (archo—to begin, to commence) indicates that this was their first formal commission.

36. Although these men were far from proficient at this point in their development, by sending them out now (some year or year and a half before the crucifixion), they would not only learn how to evangelize effectively, they could also get feedback from Jesus and learn from their mistakes.

37. The language may well indicate that He did not send them all out at exactly the same time, but commissioned them over a short time; it would seem that each pair was given separate direction as to where they were to go.

38. Likewise, it would seem that they would come back in the same way in which they were sent, returning at slightly different times and relating their stories.  Mk. 6:30

39. Matthew and Luke record the fact that Jesus Christ sends out the twelve, but only Mark records the fact that they were sent out in pairs.  

40. There was some sound reasoning in using this approach, since testimony was not considered valid if it was only based on the declaration of one person; therefore, two witnesses substantiated the veracity of the witness.

41. Secondly, the rural areas of Israel were more likely to be inhabited by robbers, who preyed on the unwary; therefore, Jesus Christ does this to add to their safety.

42. Thirdly, there was the issue of mutual support; if one apostle got discouraged, distracted, etc., the other one would be available to provide exhortation or encouragement.  Eccles. 4:9-12

43. As we have noted previously, Mark uses the twelve as a technical term to refer to the twelve men that were appointed by Jesus as apostles to Israel.  Mk. 3:14ff

44. Although we are not specifically told, it is evident that Judas was sent out on this mission as well, acting as a companion for one of the other disciples.

45. Since we are not told otherwise, it would seem that he is provided with the same power and authority that the other eleven were, in spite of the fact that he remains an unbeliever.

46. Their mission is not simply one of going somewhere and doing something; the use of the verb avposte,llw (apostello—to send out from) is one that indicates a specific objective, accompanied by the delegated authority of the one doing the sending.

47. This verb is well attested in the literature and common speech of the Hellenistic world; it not only conveyed the thought of legal power, but was also viewed as imparting religious and ethical authority.

48. In secular Greek, the idea is that the sending takes place in a very specific context, which not only links the sender and the one sent together, but also with the object or person to whom one is sent. 

49. Therefore, these men are sent out with the full power and authority of Jesus Christ, whom they are to represent before the Jews in Galilee.

50. In terms of the Royal Chain of Command, God sends Jesus Christ into the world with His power and authority; Jesus Christ now sends these men to Israel with that same delegated power and authority.  

51. This initial sending is the beginning of a far greater mission, which is expanded on by sending the 70 on a later occasion (Lk. 10:1ff) and by a final sending to a far wider audience.  Jn. 20:21

52. Jesus Christ has also made a very telling determination, as He has chosen to send 12 ordinary men to the lost sheep of the house of Israel; He did not select anyone from the religious establishment (Scribes, Pharisees, Sadducees, Rabbis, etc.) since He knew it to be spiritually bankrupt.

53. The use of the verb di,dwmi (didomi—to give) is intriguing, since it is found in the imperfect tense; this suggests that He is giving authority over the demons for a particular period of time.

54. It is evident that the office of apostle to Israel did not immediately confer this power on these men, since Jesus Christ appointed them as apostles some time earlier (at least a year earlier). 

55. There is no indication in Mark that these men continued to function in this manner after their appointed tour was over.

56. Therefore, those that take verses such as this and seek to promote the idea that all believers have indiscriminate authority over the demonic realm are not only incorrect, they do so without any grammatical or textual justification.

57. As we will see in a later incident, even this level of power and authority is no guarantee of immediate success in some situations.  Mk. 9:18

58. The first emphasis on the casting out of demons is designed to demonstrate their authority over the forces of the enemy; while they could heal and cure, neither sickness nor disease could fight back.

59. However, Jesus Christ puts the apostles on notice that their authority is given for the purpose of striking against the kingdom of darkness, assailing the forces of darkness for God’s glory.

60. It should also be evident that Jesus Christ has no other plan on which to fall back; these men are the ones He selected and trained, and, to some extent, the future of the plan of God depends on their performance. 

6:8 and He instructed them that they should take nothing for their journey, except a mere staff-- no bread, no bag, no money in their belt--  {kai, (cc)--paragge,llw (viaa--3s) to command, direct, charge, instruct--auvto,j (npdm3p) the twelve--i[na (cc) introduces the content of the commands--mhdei,j (apcan-s) not one, nothing--ai;rw (vspa--3p) to lift up, to carry along—eivj (pa) lit. into--o`do,j (n-af-s) good example of anarthrous noun being definite—eiv (cs)--mh, (qn) lit. if not, except, unless--r`a,bdoj (n-af-s) a piece of wood in varying lengths, used of a walking stick, a shepherds staff, and even a scepter--mo,noj (ab) one, alone “mere”--mh, (qn) not--a;rtoj (n-am-s) bread--mh, (qn) ph,ra (n-af-s) a leather pouch, a bag or sack for carrying provisions--mh, (qn)—eivj (pa) into--h` zw,nh (n-af-s) a belt or girdle that is bound around the waist--calko,j (n-am-s) lit. metal of varying types, copper, brass, bronze, gold, used generally of money}

6:9 but to wear sandals; and He added, "Do not put on two tunics."  {avlla, (cc) but, strong adversative--u`pode,w (vprmam-p) 3X, lit. to tie or bind beneath, in perfect, to have on, to wear--sanda,lion (n-an-p) 2X, footwear made of leather with a strap or binding to hold it on, sandals--kai, (cc)--mh, (qn)--  evndu,w (vsam--2p) continues the command, to put on, to be clothed--du,o (a-cam-p)--citw,n (n-am-p) a cloth garment worn next to the skin, used in a general sense for clothing}

Exposition vs. 8-9

1. As observed in the previous verse, the ministry of these men was limited to two specific areas; they were to proclaim the message of the Kingdom, and strike at the kingdom of Satan and the control that his demons had over mankind.

2. The fact was that itinerant preachers and rabbis were not unusual in Israel or in the Greco-Roman world, beginning with the Sophists in the 5th century BC.

3. By the time of Jesus Christ, the world was quite familiar with travelling teachers, most of whom were out to make money and live off the elite in the polis.
4. One of the things that these travelling teachers had in common was that they often performed  miracles in the service of a god, which was designed to denote their devotion to the god and to the good of other people.

5. Although the apostles were clearly similar in this regard, they were to be completely dissimilar in their motivations and overt conduct.

6. Mark records Jesus’ instruction to these men by using the verb paragge,llw (parangello), which means to inform someone that something must be done; it involves an authority issuing a directive that is expected to be obeyed.

7. As their authority, Jesus Christ did not hesitate to use strong and direct language with those under His charge, commanding them in no uncertain terms.

8. The first statement in verse 8 is a blanket statement, which is more fully explained in the details that follow; as such, it is evident that Jesus Christ is emphasizing the fact that these men are to be dependent upon God for their needs, taking only the minimum of essentials.

9. As has been documented, this was a strikingly different approach than typical Jewish rabbis would have suggested.
10. Rabbis gave this advice: If a man sets out on a journey without adequate provisions, he will suffer.  This involves taking along a sufficient supply of water (in skins), of food, and of clothing. If the traveler is well supplied, at least there is hope that the journey will be endurable. For a longer journey, money may need to be brought along in order to purchase food. Hiring a donkey to ride and to carry one’s supplies, may ease the journey.

11. The use of the verb ai;rw (airo—to lift up, to carry along) is important in that it does not forbid them taking what they have with them presently; what it does forbid is going to purchase any of these items, or returning home to pack anything before their departure.

12. It was not as though Jesus and the apostles were not aware of what life on the road was like; it often involved difficult challenges and a great deal of physical hardship.

13. This was based on the fact that travel was slow (15-20 miles per day), journeys were often arduous and exhausting, with difficult terrain being a common feature in Israel.

14. Additionally, there was the problem of danger, as one was exposed to the elements, which included the burning heat of summer, the cold of winter, and precipitation of different kinds.

15. Further, the animal realm added to the danger; one might have to confront anything from smaller, but potentially deadly animals, such as scorpions, to larger wild animals that might attack the traveler.

16. There was the additional fear of human predators, since armed highwaymen were not an uncommon characteristic of that time.

17. In spite of all these potential difficulties, Jesus Christ makes it clear that these men are not to concern themselves with these things, but to rely on God to protect and provide for them. 

18. The first exception to this general prohibition has caused a considerable controversy, based on the apparently contradictory command recorded in the synoptic parallels.  Matt. 10:10; Lk. 9:3

19. Some have sought to explain the difference by noting that Matthew does not use the same verb that Mark does; rather, Matthew uses the verb kta,omai (ktaomai), which means to procure, obtain, or acquire.

20. However, that does not resolve the apparent contradiction, since Luke uses the identical verb that Mark uses, commanding them not to take a staff.
21. Others have tried to alleviate the apparent exclusion of a staff by suggesting that the staff in Mark was a walking staff, while the staff prohibited by Matthew and Luke was the shepherd’s club, which was used for protection.

22. However, the problem with that explanation is that the three authors all use the identical Greek term r`a,bdoj (hrabdos), which denotes a staff or rod that could be used for different purposes.

23. The walking staff was used to steady oneself as he traversed over rugged and uneven terrain, it was used to defend oneself against enemies (human and animal), and was regularly used by those walking long distances.

24. Edersheim cites a portion of the Mishnah that indicates that the top of some staffs contained a secret receptacle that could hold food, water, or valuables.

25. Therefore, some have suggested that Jesus Christ is forbidding the use of any type of secret provision; however, given the fact that He is so very explicit in His commands, this seems somewhat doubtful.

26. What Jesus Christ is prohibiting here is not the taking of a walking staff that the apostles may have already had; He is forbidding the acquisition of one or taking an additional staff as an added form of protection.
27. The second prohibition related to packing food for the trip; most travelers would be certain to pack a loaf of bread since one could easily anticipate hunger on a journey.

28. However, as will be made evident by what follows, these men were not to make provision for themselves, but to rely on the fact that they were laborers for the Kingdom of God; in fact, Matthew cites the principle that Jesus Christ has in mind when laying down this restriction.  Matt. 10:10

29. The implication here (although Jesus Christ does not directly state it) is that if they carried out their mission as He intended, they would receive all they needed in terms of living grace support.

30. In short, they were to trust God for their daily bread, being content to live from meal to meal without any forethought on their parts.

31. The next item to be excluded from their preparation was the bag, which was generally a simple knapsack that was used to carry provisions and supplies with one as he traveled.

32. Although there is some suggestion that the bag in this case referred to a beggar’s bag, which was in common use among itinerant teachers and philosphers, such does not appear to be the case.

33. The Greek term ph,ra (pera) referred to a leather wallet or bag for carrying food or money, and that is the only way it is used the 6 times it is found in the New Testament. 

34. This is substantiated by what follows, which deals with the taking of and acquisition of money prior to and during their mission.

35. They were not only forbidden to take any money with them from home, they were not allowed to accept any donations from the ones to whom they ministered.
36. The powers they possessed and demonstrated quite naturally may have led to expressions of gratitude (as well as possible bribes); however, they were forbidden from charging for their message, their miracles, or any deliverance they might provide for others. Acts 8:18-19

37. The Greek term that is translated as money is calko,j (chalkos), which refers to the copper out of which the smallest of coins were made.

38. Therefore, these men were not only commanded not to take silver or gold on their mission (larger sums of money) they were not even to take their spare change.

39. Many have noticed that as this list of instructions continues to be recorded the Greek syntax becomes somewhat more chopppy; however, it is not difficult to follow.

40. What began in verse 8 as a third person indirect command is now followed by two coordinate clauses; the first of which is introduced by the strong adversative conjunction avlla, (alla—but), while the second is introduced by kai, (kai—and).

41. In the first clause, a participle acts as the main verb, while the second clause continues the command from verse 8, but shifts to a 2nd person plural verb.
42. The first portion of verse 9 deals with the type of shoes that these men were to wear on their journey; the most common shoes at that time were sandals.
43. There is a similar synoptic problem to what we saw previously with the staff, in that Matthew appears to forbid taking any sandals.
44. However, like the staff, these men could wear the shoes they were already wearing; they were not allowed to take an extra pair with them.
45. The final prohibition was against taking two tunics, something about which all the writers agree.
46. Typically, when one was traveling, he might take an extra set of clothing to provide protection when he was sleeping in the open.
47. All these restrictions were not designed to encourage an ascetic lifestyle for these men, since they were free to accept whatever hospitality was offered.

48. Rather, this is designed to emphasize the urgency of their mission, and to cause them to recognize that devotion to God’s plan was of paramount importance; they could not concern themselves with material provisions and prosperity.

49. Additionally, these instructions are for their limited tour of Galilee, which was apparently began and concluded before the winter of 31 AD; therefore, Jesus Christ knew that these men would not have need of the things He prohibited.

50. There is not only a practical purpose in this, there is a spiritual reason as well; the lack of occupation with material things - as evidenced by their sparse provisions - would tend to commend them as trustworthy messengers of the Kingdom of God they were being sent to proclaim.

51. It is important for believers to recognize that this was a limited set of instructions that governed only this particular tour of Galilee, and governed only these twelve men.

52. These commands are only to be understood in light of this single commission; they do not have any relevance for the communicator today.
53. The Word of God is clear on the issue of financial support for the dispensation in which we live; the local church is to provide for the financial needs of the pastor-teacher.  ICor. 9:14
54. The pastor-teacher is to rely on the principal of grace giving, and not seek to provide for his own financial prosperity.

55. There is a place for the pastor-teacher to work an outside job if the local church cannot provide for his support; however, there is no place for pursuing outside income for the sake of attaining prosperity.

56. Like the apostles in this limited tour, the pastor-teacher is to keep the spiritual priorities of the study/ teach routine from being compromised by the pursuit of money and/or the details of life.

6:10 And He said to them, "Wherever you enter a house, stay there until you leave town.  {kai, (cc)--le,gw (viia--3s) He was saying, to each group of two--auvto,j (npdm3p)--o[pou (ab) adv. of place, in what space, where--eva,n (qv) part. of contingency, if…then…--eivse,rcomai (vsaa--2p) to enter into—eivj (pa)--oivki,a (n-af-s) dwelling, house--evkei/ (ab) in that place, there--me,nw (vmpa--2p) you must abide, remain--e[wj (cs) used to denote the end of a period of time, until, as long as--a;n (qv) denotes an aspect of contingency, wherever, whenever--evxe,rcomai (vsaa--2p) you may go out, exit--evkei/qen (ab) from there, away from there}

6:11 "Any place that does not receive you or listen to you, as you go out from there, shake the dust off the soles of your feet for a testimony against them."  {kai, (cc)--o[j (a-rnm-s) who, which--a;n (qv) denotes contingency, if there is; BDAG notes that hos an is equivalent to ean in some contexts--to,poj (n-nm-s) a place, any place--mh, (qn)--de,comai (vsad--3s) to receive something or someone, to be receptive, to welcome--su, (npa-2p) you all--mhde, (cc) lit. but not, nor, or--avkou,w (vsaa--3p) may hear you, to listen, to pay attention--su, (npg-2p)--evkporeu,omai (vrpnnm2p) temporal part. once you have gone out, after having left--evkei/qen (ab) from there--evktina,ssw (vmaa--2p) 4X, to dislodge or remove something by moving or shaking it, to jerk or shake forcefully--o` cou/j (n-am-s) 2X, loose earth, dirt, soil, dust--o` (dams) the dust which--u`poka,tw (pg) 11X, down under, underneath, takes the genitive--o` pou,j (n-gm-p) the feet--su, (npg-2p)—eivj (pa) with respect to, for the pupose of providing or giving--martu,rion (n-an-s) that which serves as a witness, testimony or proof of something--auvto,j (npdm3p) dative of disadvantage, against them, the people of that area}

Exposition vs. 10-11

1. Jesus Christ continues His explicit instructions to the groups of two, as He prepares to send out these ordinary men on an extraordinary mission.

2. As pointed out previously, His choice of these common men was a very telling statement about Jesus’ views on the religious establishment at that time.

3. Israel was largely in unbelief, dominated by a works-oriented system of salvation and spirituality, which was promoted by those in positions of power.

4. The fact that there are twelve apostles is by intentional design; they are the representatives of the New Israel, and will rule over the Millennial Kingdom as judges of the twelve tribes.  Matt. 19:28; Rev. 21:14

5. All of Jesus’ instructions to these men must be understood as the wisdom of God as it relates to the new endeavor on which they are embarking.

6. It is clear that they are entering hostile territory, fundamentally striking against the kingdom of darkness; therefore, they should anticipate hostility, conflict, and rejection.

7. In that regard, Jesus Christ instructs them to keep up their guard, to be wary, cautious, and harmless as they will find themselves in the midst of malicious forces.  Matt. 10:16

8. They should not be completely surprised, since they have seen firsthand the types and degree of hostility and antagonism that Jesus Christ has faced.

9. Verse 10 begins with an imperfect form of the verb le,gw (lego—to say), indicating that Jesus Christ gave these instructions over a period of time, however brief.
10. Verse 10 largely deals with the manner in which these men were to approach their mission, as they traveled from place to place.
11. Just as they were to show compassion on those that were demonized, they are now instructed to demonstrate contentment with regard to the provision of God.
12. Jesus Christ has instructed these men that as workers for the Kingdom of God, they could expect God to provide for them as they executed His plan.  Matt.10:10
13. Although Mark does not mention it, Matthew records the fact that as these men traveled about, they were to do some research as they approached a populated area.  Matt. 10:11
14. In fact, Matthew’s account uses the verb evxeta,zw (exetazo), which means to find out something by the use of careful methods; this can and should include careful consideration, the willingness to ask probing and detailed questions, and then taking the time to consider the answers. 
15. These men were to investigate as carefully as they could in order to find out who is worthy in a given village, town, or city.

16. As sanctified and duly commissioned representatives of the Kingdom of God, they were to seek out those people that were deemed to be worthy of showing hospitality to them.

17. Therefore, they were to exercise discernment, using their powers of discrimination to determine who was actually worthy of their presence.

18. While this might sound a little presumptuous on the surface, it is critical to realize that these men were the direct representatives of Jesus Christ, and acted as His agents toward those with whom they came into contact.

19. As we will see, the things they did were not designed to be merely symbolic; rather, they  were made efficacious by virtue of their relationship in the Royal Chain of Command.  Matt. 10:40 

20. At the minimum, those people that were worthy would be believers that were favorably disposed toward the message of Jesus Christ, which the apostles could ascertain by questioning the inhabitants of that area.

21. This instruction indicates that the apostles were not to concern themselves with seeking out the most prosperous, powerful, or noble person in the region.

22. They were not free to “shop around” for the most opulent, extravagant, or most comfortable surroundings; rather, they were to seek out those that were sympathetic to their mission and accept their hospitality when it was offered.

23. Hospitality was considered to be a sacred duty in the East; when a stranger entered a village, it was not his duty to search for hospitality, it was the duty of the village to offer it.

24. As documented in a number of places, the proper exercise of hospitality was very important to the Jews; there were obligations that both parties were expected to observe.

25. One of these is mentioned in Matthew, who indicates that the guest is expected to provide a blessing for a worthy household.  Matt. 10:12-13
26. The Jewish Encyclopedia records the fact that the host was responsible to break bread first, then the guest was expected to pronounce grace after the meal, in which he included a special blessing for the host.
27. As seen in the parallel in Matthew, the apostles were not to simply rely on what they were told about their host; they were expected to continue practicing discernment during their stay.
28. They might first be inclined to think that a particular household was worthy of their presence, and later find out that such was not the case.
29. In the first instance, the apostles were expected to pronounce a blessing upon the home and its occupants; in the second instance, the apostles were expected to repudiate any blessing that had been offered.
30. While it is not stated in any of the gospel accounts, it would seem to be implied that the blessing was to return to the apostle as he left the house; he was not obligated or expected to stay in a hostile environment.
31. Again, this was not designed to be a ritual; the blessing, or lack thereof, was a direct reflection of the attitude that God would adopt toward the house in view.
32. Those households that would provide lodging and hospitality to the apostles of the Lord came under special blessing by association; those that did not forfeited the blessings that could have been theirs.  
33. Once inside a house that was considered to be worthy, the apostles were not free to accept any other offers of hospitality in that particular town or village.

34. This would preclude them moving to a household that was more prosperous; even if they could obtain better living conditions, food, or anything, they were to stay with the original host.

35. This injunction would certainly serve to stop the apostles from causing any offense by insulting, grieving, or causing shame for their willing hosts.

36. Secondly, this command also emphasizes how easy it is for people (even the apostles) to become corrupted; they must learn and practice the principle of contentment, and this is one simple test of their grace orientation.  ITim. 6:8; Phil. 4:11-13; Heb. 13:5

37. Jesus now addresses the less desirable situation, in which the apostles find that they are met with hostility and antagonism.

38. This could come about in a couple of ways; the first being that the apostles may have entered a household that initially offered hospitality, but later rejected the message.

39. If those people refused to listen any longer, the apostles could move to another household, or leave the town if no one else expressed any interest in the message of the Kingdom.

40. The second, and more extreme way it could occur, was that no one in the town was even willing to entertain the apostles; the entire village was not amenable to their message.

41. They must recognize that the message is the issue, and people are going to respond very differently to that message, based on their own volitional pattern and choices.

42. In that regard, the response that one observes to the truths of God’s plan reveals far more about the one that rejects the truth than it reveals about the truth itself.

43. His instruction in verse 11 is pretty simple and straightforward; the first part of verse 11 serves as the protasis of a conditional situation, while the latter portion serves as the apodosis.

44. However, in this case, the condition is one that Jesus Christ knows that His disciples are going to face; they should know it as well, given what had just happened in Nazareth.  Mk. 6:1-5

45. As was just observed in Nazareth, the entire town might not receive/welcome the message or the messenger; in this case, since no hospitality would be offered, the apostles could simply bypass that area as part of God’s directive will.

46. Jesus Christ indicates that the rejection of the apostles will be evident on two fronts; all the inhabitants of a village or town may be unwilling to demonstrate hospitality to those that are ambassadors for Jesus.

47. Additionally, this type of negative volition even refused to even hear them out, indicating that the inhabitants of that area were unwilling to even listen to the message of the Kingdom.

48. Jesus Christ does not tell these men to respond in any way when they encounter this sort of rejection; they are not to reason, argue, cajole, pray, or use any other means to get the people to listen to their message.

49. Rather, they are simply to vacate the area, recognizing that these people are negative, and that they will eventually suffer the due penalty for their negative volition.

50. However, they are allowed to make a ritualistic gesture (Lane refers to this as symbolic realism, which is designed to provoke thought
), which is designed to communicate their disgust with those that have rejected the message of Christ in that area.

51. One thing that is clear, all these commands and prohibitions given to the apostles were very familiar to the Jews, and were very similar to the teachings of the rabbis.

a. The injunction to impart their message freely was consistent with the rabbinical understanding of the Old Testament, and with rabbinical thought.

b. As Edersheim observes, “Indeed, the very argument, that they were to impart freely, because they had received freely, is employed by the Rabbis, and derived from the language and example of Moses in Deuteronomy 5:27-28.” 
  

c. He goes on to note that “Again, the directions about not taking staff, shoes, nor money-purse, exactly correspond to the Rabbinic injunction not to enter the Temple-precincts with staff, shoes (mark, not sandals), and a money-girdle.  The symbolic reasons underlying this command would, in both cases, be probably the same: to avoid even the appearance of being engaged on other business, when the whole being should be absorbed in the service of the Lord.”
 
52. The Jews were also quite familiar with the ceremony of shaking the dust from the feet when one was departing a particular place, since this was their typical way of showing contempt toward the Gentiles.

53. The Gentiles were considered by orthodox Jews to be unclean, and any contact with unclean, Gentile land would be removed as the Jew returned to the land of Israel.

54. We know that the Jews were racially arrogant, and this practice of shaking the dirt off the sandals, out of the robes, and even out of the hair, was designed to prevent any Gentile contamination of Israel.

55. Commanding the apostles to engage in this activity, was Jesus’ method of providing a shocking witness to those communities that rejected His message.

56. It was a way of saying that these Jewish communities had rejected the message of the Kingdom, by virtue of rejecting those sent with the Kingdom’s message, and were now liable to future judgment.

57. It was also a way of declaring total separation and contempt for an individual or place that was discerned to be negative.  Acts 13:50-51, 18:6

58. This situation that the apostles faced should instruct all communicators about the fact that those that reject him and his message, are not rejecting him, but the One who appointed him and sent him with that message. 

59. Therefore, the communicator is to recognize this, deal with the inevitable rejection he will face, and continue to conduct himself in a professional manner.

60. When people manifest negative volition toward doctrine, as many eventually do, the modern communicator is not called to make an overt display of contempt.

61. However, the communicator should make it plain verbally, both from the pulpit and at a personal level as is appropriate, that God is displeased with rejection of His plan.  IIThess. 3:15

62. He should make it clear, in no uncertain terms, that he is separating from those manifesting negative volition, as seen in their rejection of the Royal Chain of Command and/or other principles of doctrine.

63. It should be observed that the testimony that the apostles are to offer is somewhat passive in nature;  they were not instructed to seek God’s vengeance upon those that reject the principles of the Kingdom.  Lk. 9:51-55

64. However, their overt actions were designed to send a strong message that the place was not considered acceptable to God, that the messengers were free from guilt (they had done their job), and that the inhabitants had brought judgment on their own heads.

65. In much the same way, when believers apply the doctrine of separation toward unbelievers and other believers, it is designed to display condemnation toward the negative, and produce shame in those rejecting God’s directives.  IIThess. 3:14

66. Luke provides a more detailed description of their actions, which are to be done in full public view, with an attendant verbal rebuke.  Lk. 10:11

67. The Kingdom of God had indeed come to these villages and towns, but not in the overt manner that many might have expected.

68. The manner in which it came was in the persons of the apostles, who were simply ordinary men that had been commissioned by Jesus Christ to take His message to Galilee.

69. In that regard, when the positive, advancing believer comes into the periphery of those that are maladjusted to God and presents Ph1 or Ph2 information, the Kingdom is present in the person of that believer, who is a member of the Royal Priesthood.  IPet. 2:9

70. Matthew records that Jesus goes on to indicate the severity of the judgment that these places could expect in the future; Luke records similar thoughts, but does so in the context of the sending out of the 70.  Matt. 10:15; Lk. 10:12

71. If the action of shaking the dust from their feet was designed to jolt the inhabitants of hostile regions to their senses, what Jesus Christ says in the synoptic parallels must be considered as even more shocking.

72. Sodom and Gomorrah were 2 of the 5 cities of the plain, which also included Admah, Zeboim, and Zoar, and which became bywords for exceeding sinfulness and divine destruction.  Deut. 29:23-24; Isa. 3:9, 13:19; Zeph. 2:9; IIPet. 2:6

73. Although modern, liberal scholarship has attempted to make the sin of Sodom the sin of failing to show hospitality (largely based on attempting to read that sin into this context), such an attempt is simply designed to camouflage the real nature of their sin.

74. The Word of God is quite clear that the last days will be a time during which false teachers will infiltrate the church with such pernicious attacks.  IIPet. 2:1-2

75. Without going into great detail, a careful study of the Bible reveals that the sin of Sodom could not have been failure to show hospitality for a number of obvious reasons.

a. There is no indication that when Lot moved to Sodom that he was not accepted and, in fact, became a very important person in that city.  Gen. 13:12, 19:1

b. The gates of a city were where the elders, politicians, and influential men sat in order to conduct business, enact laws, and provide justice.

c. Therefore, when Lot is found sitting in the gate of Sodom, it is evident that he has become a very influential person (a judge?), which negates any charge of a lack of hospitality, or even fail treatment.  Gen. 19:9

d. The sins of Sodom are mentioned in a number of places, and there is never any charge of failing to show proper hospitality among them.  Gen. 18:20-21, 19:4-7; Jer. 23:14; Ezek. 16:46-50; Zeph. 2:9

e. The most damning portion of the Word of God, which is quite explicit about the sin of Sodom, is found in the books of Jude and IIPeter.  Jude 7; IIPet. 2:6

f. In both those books, the sin of Sodom is directly linked to the sin of the angels that abandoned their divinely established state, and engaged in illicit sexual activity.  IIPet. 2:4; Jude 6

g. The most descriptive language is found in the Jude passage, which clearly teaches that the sin of Sodom and Gomorrah was gross immorality, and the pursuit of unnatural sexual activity.  Jude 1:7  See Apologetic Against Homosexuality
76. If the sin of the Sodomites was so severe as to demand such a complete destruction, to indicate that those that reject the apostolic witness are worthy of worse treatment is simply astonishing.

77. The reasoning behind this is the matter of culpability; the biblical principle that much will be required from those that have been given much.  Lk. 12:48

78. Those in Sodom and Gomorrah only had what we refer to as natural revelation, but even natural revelation (which they rejected) indicates that the normal sexual relationship is consummated between a man and a woman.  Rom. 1:26-27

79. Those Jews living in the cities that the apostles visited were the recipients of special revelation, as the apostles provided information about the Kingdom of God.

80. Therefore, the fact that they received increased revelation brought about an increased level of culpability, which finally results in an increased judgment against the unrepentant.

Doctrine of Hospitality

6:12 They went out and preached that men should repent.  {kai, (ch)--evxe,rcomai (vpaanm-p) having gone out, after they departed--khru,ssw (viaa--3p) they acted as heralds, they proclaimed the message of the King--i[na (cc) introduces the content of their proclamation, direct object clause--metanoe,w (vspa--3p) they should repent, ie. their audiences}

6:13 And they were casting out many demons and were anointing with oil many sick people and healing them.  {kai, (cc)--daimo,nion (n-an-p) refers back to the unclean spirits of verse 7--polu,j (a--an-p) great, much, many--evkba,llw (viia--3p) were casting out, over the course of their tour--kai, (cc)--avlei,fw (viia--3p) 8X, to rub, smear, or pour liquid or grease on someone or something--e;laion (n-in-s) oil, olive oil--polu,j (a--am-p) many--a;rrwstoj (ap-am-p) 5X, lit. without strength, sickly, weak, disabled--kai, (ch)--qerapeu,w (viia--3p) lit. to render service, to cure someone of an illness, to heal someone, to restore them to health}
Exposition vs. 12-13

1. These two verses contain a brief synopsis of the activities of the apostles, as they went out to announce the Kingdom of God.
2. Just as the proclamation of Jesus Christ was an expansion on the proclamation of John the Baptist, so the apostles were to expand upon that proclamation as well.  Mk. 1:4,14-15

3. As some have observed, the nature of the message focused on the Kingdom of God, and was somewhat simple; there were few specifics, which focused on the Kingdom of God and His Messiah.

4. There is no evidence that John the Baptist performed attesting miracles to validate his message, but Jesus Christ very obviously did; now, the apostles were to continue this ministry, which was designed to attest the veracity of their message.  Mk. 1:32-34,39, 3:10-11
5. This event also marks a very significant point in the development of the apostles, who had typically been in the presence of Jesus Christ over the last two years, and had not been required to act on their own.

6. In that regard, when they faced a need, an attack, a question, or anything else, they could immediately go to Jesus Christ and consult Him about it.

7. Now, they were going to have to learn to think on their feet, rely on God, and faith-rest the situations they encountered, as they acted with their newly bestowed authority.

8. Although it might be easy to imagine that they were comfortable in the presence of Jesus Christ, they would have to learn that they were going to be equally comfortable in His absence.

9. In one sense, this mission is the beginning preparation for a much larger mission, which was going to be conducted entirely in His absence.  Acts 1:4-9

10. This tour of duty was critical to their ability to understand the spiritual realities that as emissaries of Jesus Christ they had the full logistical support of God.  Lk. 22:35

11. Although Mark does not use the verb khru,ssw (kerusso—to act as a herald, to proclaim) in the initial commission, it is clear that the proclamation of the Kingdom message was of paramount importance.  Matt. 10:7; Lk. 9:2
12. Now that they have received their instructions, and prepared accordingly, the disciples depart from Jesus to fulfill the commands they had received.

13. Given the use of the imperfect of the verb a;rcw (archo—to commence, to begin) in verse 7, it seems evident that these men were sent out in individual pairs, rather than all at once.
14. Therefore, each pair would likely depart for a different location, with different areas of Galilee being assigned to each duo.
15. While the use of the conjunction  i[na (hina—that, in order that) with the subjunctive can be used to denote purpose, it is more likely used here in a non-final sense, which is often the case after verbs of commanding, urging, or praying.
16. The conjunction thus provides the content of the main verb proclaiming, and answers the question about what it was they were proclaiming.
17. Their statement consisted of the fundamental message that everyone that heard the message should repent.
18. The Greek verb metanoe,w (metanoeo—repent) means to change the mind; it does not supply any connotation of emotional, verbal, or overt responses.
19. In this case, the nation was largely in unbelief; it had accepted the legalistic teachings of the legalistic religious leaders, who promoted works for salvation and spirituality.
20. Messiah was considered only to be the rewarder of the righteous, and the One that would punish the wicked; He was generally not viewed as One that would take away sins of the world, and provide salvation for those who believed in Him

21. The prevailing national view of Messiah was not sufficient to provide salvation, so the apostles declared that people should reject their previous views and place their faith in Christ.

22. Although repentance should be manifested by certain works that confirm that one has had a change of mind (Matt. 3:8; Acts 2:37-38, 8:22), that is not the basic meaning of the verb repent.
23. Although it upsets many in the Christian world, one can change his mind, believe on Christ, and receive salvation without any of the expected Ph2 verbal or overt actions that should accompany faith in Christ.

24. If God, or the men sent out by Jesus Christ were seeking some emotional response to their message, the Greek verb metame,lomai (metamelomai) would be used rather than metanoe,w (metanoeo—repent).
25. This should make it plain to anyone studying these things that the message of Jesus Christ is intelligent, and is first directed toward the mind, with the emotions playing little or no part in the experience of salvation.
26. The overt manifestations that accompanied their verbal testimony are recorded by Mark in verse 13.

27. While Mark records the fact that they performed exorcisms and healings, Luke mentions their healing ministry only.  Lk. 9:6

28. What stands out in the ministry of Christ, as well as in the subsequent ministry of the apostles, is the extent to which that very religious society was infected with demonic activity.

29. Mark alone records the fact that these men used oil in their healing ministries, which would likely have been nothing other than the olive oil that was so abundant in Palestine.

30. Although it is easily documented that oil was commonly used for medicinal purposes before and during the time of Christ, one should not think that the practice of the apostles was similar to the practice of physicians at that time.  Isa. 1:6; Jer. 8:22, 51:8

31. There is little doubt that the actions of the Good Samaritan, when he poured oil and wine onto the wounds of the traveler, were designed to be therapeutic.  Lk. 10:34

32. However, to suggest that the apostles were using oil as a simple medicinal procedure would be incorrect.

33. One major difference was that when oil and other measures were used for the purpose of healing, the result was not instantaneous; it was gradual.

34. It would also appear, given the conditions that Jesus Christ had laid down about them taking provisions for their trip, that the oil was obtained in each location as they traveled.

35. This is somewhat important, since this would effectively dispel any notion that the oil was the agent that provided the healing.

36. If the apostles used only one brand of oil, which they all took from a single source, it would be easy to believe that people would attribute the power to the special, magical, healing oil.

37. Nevertheless, the use of a physical symbol in their healing ministries would tend to draw the attention away from the apostles and focus it on that which symbolized God’s favor.

38. Although it was used medicinally, oil was used regularly in the Old Testament in a far more symbolic way; it was used to express joy or gladness (IISam. 14:2—the absence of joy; Ps. 45:7), or to symbolize the blessing of God.   Ps. 92:10-11

39. When one was anointed with oil in the Old Testament, it was often designed to denote divine favor, or divine selection.  Ex. 29:7; ISam. 10:1

40. In at least one Old Testament passage, it is specifically linked to the ministry of the Holy Spirit.  ISam. 16:13

41. The very verb anoint is used in the New Testament to link Jesus Christ with the ministry of the Holy Spirit.  Lk. 4:18; Acts 10:38

42. Therefore, this ritual was used by the apostles to signify that the Lord had come to that person in a special way, extending His divine favor, as evidenced by the healing.

43. Although there is no mention of specific diseases or illnesses that were treated in this fashion, it is clear the that oil was only applied in those types of cases where sickness or disease was involved; it was not applied in cases of demon possession.

44. As we will observe, these men came back with stories of great success, which were likely tempered with stories of failure, hostility, and rejection, as well as many questions about what they had experienced.  

45. Their accomplishments set the stage for a larger mission, in which Jesus Christ sends out 70 in addition to the 12 apostles; their great spiritual successes generated a tremendous excitement among those that were involved.  Lk. 10:17

46. It should be observed here that both the apostles and the 70 still lacked greatly in their understanding, not even recognizing that Jesus Christ was God in the flesh.

47. Their views on the Kingdom were equally misguided; one major manifestation of this fact was their belief that the Kingdom was going to appear immediately.  Lk. 19:11

48. They lacked grace orientation on a number of occasions, which included the times they wanted to destroy anyone that did not act as the apostles thought they should.  Lk. 9:49,52-54

49. They clearly manifested a lack of grace orientation toward others, and toward each other, seeking to promote themselves at the expense of those around them (Matt. 20:20-22), and arguing childishly about who was the greatest.  Matt. 18:1; Lk. 22:24

50. This should encourage all positive believers when they wonder if an imperfect communicator can fulfill the plan of God, and provide everything they need to get to maturity and beyond.

51. While it would be nice to have perfect communicators (or so we might think), it is evident from history that God’s plan is not contingent upon this matter, since He has effectively used sinful and imperfect men as spokesmen for millennia.  

6:14 And King Herod heard of it, for His name had become well known; and people were saying, "John the Baptist has risen from the dead, and that is why these miraculous powers are at work in Him."  {kai, (ch) but, now--avkou,w (viaa--3s)--o` basileu,j (n-nm-s)--~Hrw,|dhj (n-nm-s) Herod--ga,r (cs), for, because--fanero,j (a--nn-s) that which is evident, visible, readily known, public knowledge--gi,nomai (viad--3s) had become—to, o;noma (n-nn-s) the name, reputation--auvto,j (npgm3s) him=Jesus  --kai, (cc)--le,gw (viia--3p) they were saying, ongoing talk; textual issue here between singular and plural verb, but plural is most likely original--o[ti (ch) introduces content of their speech--VIwa,nnhj (n-nm-s)--o` (dnms+)--bapti,zw (vppanm-s) the one baptizing, the baptizer--evgei,rw (virp--3s) has been raised, has risen—evk (pg) out from--nekro,j (ap-gm-p) dead ones--kai, (ch)--dia, (pa) on account of--ou-toj (apdan-s) this=that he is John the Baptist back from the dead--evnerge,w (vipa--3p) to put one’s abilities into operation, to work, to be active--h` du,namij (n-nf-p) the powers, forces, strengths, miracles—evn (pl)--auvto,j (nplm3s) him=Jesus}

Exposition vs. 14

1. Mark now inserts what amounts to a flashback, as he provides detailed information with respect to the ministry of John the Baptist.

2. In many ways, this is a strict digression from Mark’s record, since what he includes here does not have anything to do with Jesus and the disciples directly.

3. He has informed the reader earlier that John the Baptist had been arrested; however, nothing more was said, leaving the final disposition of John in doubt.  Mk. 1:14

4. There are a number of reasons why Mark chose to insert this summary of John the Baptist at this point in his account.

a. First, by sandwiching the first tour of duty around this story, it provides a way of dealing with the intervening time that the apostles were away.

b. Second, it is designed to make it clear that the ministry of Jesus Christ had everyone’s attention by this time; everyone from the common people to those in the halls of political power had become aware of Jesus.

c. Third, it continues to provide the sinister background against which Jesus Christ and His disciples were conducting their ministries; this section makes it clear that Jesus’ enemies were not confined to the religious realm.

d. Fourth, it provides the background information that explains why Herod Antipas did not ever directly involve himself in the ministry of Jesus; he still suffered from guilt about decapitating John the Baptist.

e. Finally, it provides a link between the ministry of John the Baptist (now concluded) with Jesus’ ministry, and the ongoing ministry through His disciples; the plan of God continues to advance in spite of the worst that men may do.

5. Mark has made it evident that Jesus Christ had been meeting with a great deal of success, and that multitudes had been flocking out to see Him.

6. Now, Jesus Christ has multiplied His ministry through the six teams of apostles, and they were also finding great success among the people in Galilee.

7. It is likely that their first tour of duty was to be measured in weeks or a couple of months, but it was so successful that it resulted in even greater public interest in Jesus Christ.

8. Of course, these men made it clear that they were not acting on their own, but were ministering in Galilee on behalf of Jesus Christ.

9. These men were performing miracles everywhere they were welcomed, casting out demons, healing the sick, and curing diseases; in fact, there was an explosion of miracles as these men blitzed Galilee with their proclamation of the Kingdom.

10. Matthew, Mark, and Luke all record the fact that the information about Jesus Christ had now made its way to Herod Antipas.  Matt. 14:1; Lk. 9:7

11. The reader has been made aware of the Herodians and their opposition to Jesus Christ, but little was said of them at that time, other than the fact that they existed and were approached by the Pharisees. Mk. 3:6
12. The Herodians were not a religious sect, but, as the name implies, a court or political party that supported the dynasty of Herod the Great.

13. The group was probably formed under Herod the Great (but would have supported Herod Antipas at this time), and held to the right to pay homage to a ruler (even a foreign one) that might be able to maintain a good political relationship with Rome.

14. While very little is known of the Herodians (almost nothing from the Bible), they are mentioned several times by Josephus as Herod’s party in his Antiquities of the Jews.
15. The Jewish Encyclopedia indicates that they followed the Sadducees in their opposition to the Pharisees, and were therefore often identified with the former.

16. However, based on their political motivations, they quickly perceived that Christ's teaching on the Kingdom of God was irreconcilable with their political aspirations; therefore, they viewed Christ's influence with the people as being at odds with their political interests. 

17. This was the likely reason that Herod now hears about Jesus Christ, as His disciples are out proclaiming the coming Kingdom of God, which would obviously have political implications to Herod.

18. The Bible makes reference to several members of the family of Herod, which begins with Herod the Great, who ruled Palestine from 37 BC to 1 BC; this Herod killed the male children in Judea in an attempt to eliminate the King of the Jews.  Matt. 2:1-3,16

19. His kingdom was later divided between three of his sons, each of whom is called Herod.

a. Herod Archelaus, son of Herod and Malthace the Samaritan, was given the main part of the kingdom, which included Judea, Edom, and Samaria. He ruled for ten years until 6 AD.

b. Herod Philip I (Herod II), son of Herod and Mariamne II, who married Herodias, and lived as a private citizen while his half-brothers divided the kingdom.  Josephus indicates that this Philip lived in Rome.

c. Herod Philip II, son of Herod and his fifth wife Cleopatra of Jerusalem, was given jurisdiction over the northeast part of his father's kingdom; he ruled there until his death in 34 AD.  Lk. 3:1

d. Herod Antipas was another son of Herod and Malthace; he was made the ruler over Galilee and Perea, which he ruled there until he was exiled to Spain by Caligula in 39 AD.

20. Herod Agrippa I (who is prominent in the early portion of Acts), was the grandson of Herod the Great; Caligula appointed him as ruler of the territories of Herod Philip after his death in 34 AD, and in 39 AD he was given the territories of Herod Antipas.  Acts 12:1ff

21. Herod Agrippa II, his son, is the Herod we find in the later portions of Acts; he was involved in Paul’s defense before Festus.  Acts 25-26

22. Given the fact that the public proclamation of the Kingdom began with John the Baptist, and that Jesus Christ has been acting publicly for about two years by this time, one might wonder why Herod Antipas was just now finding out about all this.

23. Although Antipas began building the city of Tiberias in around 20 AD, it appears that he did not make it the official residence when it was completed in 26-28 AD; rather, he had two palaces at Livias and Macherus from which he ruled.

24. Since both were on the eastern side of the Dead Sea, and were some distance from Galilee, news would have taken somewhat longer to reach him about Jesus and His ministry than it ordinarily would have if he had been in Tiberias.
25. Additionally, Herod was in much greater proximity to the ministry of John the Baptist since he was ruling from Perea; we also know that Herod had been infatuated with him since he had him imprisoned.  Mk. 6:17-20

26. According to Josephus, Herod had John the Baptist imprisoned in the citadel at Macherus, and that is the place where he later put John to death.
  

27. Although Mark calls Herod a king, he was technically not a king, but a tetrarch (ruler of a fourth); this was a ruler with rank and authority lower than a king. 

28. A tetrarch ruled only with the approval of the Roman authorities, and was generally understood to be the governor of a region. 

29. In the New Testament, Herod Antipas is called a king; however, this is more indicative of the popular usage than it is of an official title.  Matt. 14:9; Mk. 6:14

30. There is a textual issue with respect to the person of the verb le,gw (lego—saying), which some texts have as a singular (referring back to Herod), but which was likely originally a plural (referring to the people in general).
31. Herod Antipas had clearly executed John the Baptist by this time, and a number of superstitions had arisen among the people, one of which apparently came to influence Antipas.
32. Mark does not provide the content of exactly what it was that Herod had heard, but it seems evident that the information was about the growing reputation and following of Jesus Christ.

33. Since it is expressed here in the context of the first tour of duty for the apostles, it seems that Mark wants the reader to understand this reputation to be growing because of the apostles, who made it plain that the miracles they did were not done by their own power, but by the power and authority of Jesus Christ.

34. The view that some of the people expressed (we will find other theories being advanced in the next verse) was that Jesus Christ was John the Baptist, who had come back from the dead.

35. This is a very odd position to take, since it is evident that both Jesus Christ and John the Baptist had been operating simultaneously for some time; there was a definite overlap in their ministries.  Matt. 11:2

36. This does not seem to be a theological viewpoint that really understood the doctrine of the resurrection, reincarnation, or anything else; it is merely a superstitious conjecture offered by those that did not have any real knowledge of the facts.

37. France likens this position to be a clumsy way of suggesting a transfer of prophetic power between John the Baptist and Jesus Christ, similar to what happened with Elijah and Elisha.
  IIKings 2:15

38. When people were faced with the claims of Jesus Christ, some evidently found it easier to believe that John the Baptist, a man that had denied he was Messiah and had performed no miracles (Jn. 10:41), had been resuscitated from physical death, rather than believe Jesus was who He claimed He was.

39. Therefore, rather than attribute divine power to Jesus Christ directly, it seemed more convenient to believe that His power was in some way derived from John the Baptist.

40. It is evident that the people generally held John the Baptist in high regard, many believing him to be a prophet, or even the Messiah.  Matt. 14:5, 21:26

41. They continued to hold to these varied and erroneous beliefs in spite of the fact that John the Baptist had addressed many of these issues early on in his ministry.  Jn. 1:19-22

42. Jesus Christ must have recognized the potential for serious misunderstandings since, once He is baptized by John, He separates His ministry from John’s and never approaches him again as far as we know.

43. This may well have been at least part of the reason that John the Baptist faced such a crisis of faith while he was in prison.  Matt. 11:2-3

44. From the way Mark records this, it does seem that Herod was not familiar with any link between Jesus Christ and John the Baptist, which partially explains his view that John the Baptist had risen from the dead.

45. While it may seem odd to think that the Jews accepted the idea of reincarnation, such a belief had been advanced by the Greek philosophers Plato and Pythagoras, and was in vogue at this time.

46. The concept of metempsychosis (the passing of a soul into another animal or human body after death) is found in Greek, Egyptian, Hindu, Buddhist, and many other philosophies and religions.

47. It eventually found its way into Jewish thought; so much so that it was embraced by Josephus, Hillel, the Pharisees, Philo of Alexandria, and other Jewish sages.

48. However, the use of the verb evgei,rw (egeiro—to wake from sleep, to arouse, to raise from death) indicates that Herod did not believe Jesus Christ was John the Baptist reincarnated.
49. Rather, he believed that the soul of John the Baptist had been raised from death, and resided in the physical body of Jesus Christ.
50. In order to have this belief, those people advancing this position must have never seen Jesus Christ and John the Baptist together, which Herod apparently had not either.
51. One should recognize the irony that these people falsely believed that someone had risen from the dead; yet, when it actually did happen and could be verified, they rejected the resurrection of Christ..  Matt. 28:12-15

6:15 But others were saying, "He is Elijah." And others were saying, "He is a prophet, like one of the prophets of old."  {de, (ch) now, but--a;lloj (ap-nm-p)--le,gw (viia--3p) would say, were saying-- o[ti (cc) introduces content--VHli,aj (n-nm-s) Elias--eivmi, (vipa--3s) He is--de, (ch), but--a;lloj (ap-nm-p)--le,gw (viia--3p) would say, were saying--o[ti (cc) content--profh,thj (n-nm-s) one that expounds or proclaims divine matters, one who speaks for God--w`j (cs) as, like--ei-j (apcnm-s) one--o` profh,thj (n-gm-p) of or from the prophets, the Old Testament prophets}

6:16 But when Herod heard of it, he kept saying, "John, whom I myself beheaded, has risen!"  {de, (ch) but, now--avkou,w (vpaanm-s) after having heard--o` ~Hrw,|dhj (n-nm-s)--le,gw (viia--3s) was saying, kept on saying--o[j (apram-s) who, whom--evgw, (npn-1s) I myself, emphatic--avpokefali,zw (viaa--1s) behead, decapitate--VIwa,nnhj (n-am-s)-- ou-toj (apdnm-s) this man, this same man--evgei,rw (viap--3s) has been raised, raised from the dead}

Exposition vs. 15-16

1. As we saw in the previous verse, the explosion of miraculous activities occurring through the apostles and Jesus Christ, has caused a considerable stir throughout Galilee and beyond.

2. So much so, that people recognized that supernatural power was at work, and sought to explain it in terms that they could understand.

3. Since there was truly no human explanation, people began to circulate rumors that the events were caused by someone coming back from the dead, someone that possessed supernatural powers.

4. Although there is no logical, rational, or scriptural reason for this type of belief, it is evident that people accepted it and chose to believe it anyway.

5. That is the folly of negative volition; when they come upon something that they do not understand, or that is beyond their frame of reference, they often begin to offer human viewpoint speculation rather than seek out the facts.

6. Mark uses the Greek adjective a;lloj (allos—others) to reference the next segment of the population and what it was they espoused.
7. Typically, this adjective is used when dealing with other things that are of the same or a similar kind; in this case, these appear to be other unbelievers, offering their own human viewpoint speculation.
8. These unbelievers advanced the view that Jesus Christ was a reincarnation of Elijah; while this is not correct, it at least had some scriptural basis.

9. This was nothing more than a distortion of the doctrine taught in the book of Malachi, which indicated that Elijah would return prior to the Day of the Lord.  Mal. 4:5

10. This distortion arose among the Jews, since they did not recognize that many Old Testament passages were speaking about the Second Advent; their theology did not have a place for a suffering Messiah, only a conquering Messiah.

11. Additionally, since John the Baptist had announced Jesus Christ as the Coming One, it is quite possible that his followers took this to mean that Jesus Christ was Elijah.  Mal. 3:1

12. It is clear that there was a strong messianic sentiment at this time, and the typical understanding tied the ministry of Messiah to the eschatological events of the Day of the Lord.  

13. When that concept of the Coming One was applied to Jesus Christ, it might seem to the disciples of John the Baptist that John was identifying Jesus Christ as Elijah, who would usher in the Millennial Kingdom.

14. When one couples this misunderstanding with the emphasis that Jesus Christ had on the Kingdom of God, it is somewhat comprehensible that they held this view, erroneous as it was.

15. Additionally, it is clear that the Jewish concept of resurrection at that time was not the same as taught by Paul, who conceived of the transformation of the physical body into a spiritual one.  ICor. 15:42-44

16. However, it is evident here that the Jews (at least some of them) did not conceive of the resurrection in this way; they viewed it as the soul in another physical body (perhaps the same one).

17. Still others, who were likewise ill-informed and perhaps seeking an explanation other than that Jesus Christ was the Messiah, expressed their belief that Jesus was a prophet.  

18. This explanation continued to be very popular among those that did not believe in Christ, as evidenced by the fact that the crowds are still advocating this during His entry into Jerusalem.  Matt. 21:11

19. In fact, some of those that had believed on Jesus Christ continued to express their views in terms of Jesus being a prophet.  Lk. 24:19

20. Although there are a couple of textual variations at the end of verse 15, it seems best to accept the reading that is translated as a prophet as/like one of the prophets.
21. This should be understood in a more general sense that Jesus Christ was just cut out of the same prophetic mold as the other Old Testament prophets had been.

22. This view differentiates him from Elijah, as the specific prophet that would usher in the end times; rather, he is viewed as one more prophet in the succession of prophets that God had sent to Israel.

23. Some have suggested that the people envisioned the return of a specific Old Testament prophet, but this passage does not support that conjecture.

24. The point here in the third view is that Jesus Christ is a prophet, but exactly how He fits into the prophetic scheme was still a matter of speculation.

25. One thing that is evident here is that the masses were very undecided about who Jesus Christ was, but none of them suggested that he was anything more than a human, or a human back from the dead.

26. Verse 16 resumes the thought that was started at the beginning of verse 14, having detailed parenthetically the various views that the masses had about Jesus Christ.

27. As it turns out, Herod had embraced the first view that John the Baptist had been raised from the dead and was operating as Jesus Christ.

28. The important thing to note in the Greek text is the emphatic use of the pronoun evgw, (ego—me, myself), which strongly emphasizes Herod’s part in the execution of John the Baptist.
29. His personal involvement in the death of John the Baptist was something that still weighed heavily on the mind of Herod, who here exhibits some form of a conscience.
30. The point here is that Herod, who knew he was guilty of killing an innocent man, was concerned that this man had come back from the dead.
31. If this was the case, Herod believes that John has returned to exact vengeance on the man responsible for his death.
32. The imperfect tense of the verb le,gw (lego—saying) indicates that this matter was constantly on the mind of Herod, whose guilty conscience would apparently not allow him to forget about it.
33. Nevertheless, while his conscience might bother him, it is evident that he never took the message of John the Baptist seriously, and will likewise reject the message of Jesus Christ.
34. Herod is a good example of someone that knows they are guilty of something, but rather than simply admit it, just continues to suffer the pangs of a guilty conscience.

35. Instead of acknowledging his sin and seeking forgiveness, Herod lived under the torment that a guilty conscience produces.  

36. Although anyone may feel remorse for their past actions, God is not interested in their feelings of guilt; He requires confession of the wrong in order to obtain His forgiveness.  IJn. 1:9

37. Mental attitude guilt is only appropriate for the believer as a means to bring the believer to the point of confession, which procures his forgiveness.

38. Wallowing in the guilt and the emotional pain of that comes as a result of the wrongs that one has done does not secure forgiveness; instead, one should simply rebound and receive God’s forgiveness.

39. The next step is to orient to God’s view, resist any further pangs of guilt, and acknowledge that the work of Christ on the cross was sufficient to provide forgiveness for any sin.

6:17 For Herod himself had sent and had John arrested and bound in prison on account of Herodias, the wife of his brother Philip, because he had married her.  {ga,r (cs)--auvto,j (npnm3s) himself, personally--o` ~Hrw,|dhj (n-nm-s)--avposte,llw (vpaanm-s) having sent--krate,w (viaa--3s) lit. to exercise power over, to take by the hand, to seize, to arrest--o` VIwa,nnhj (n-am-s)--kai, (cc)--de,w (viaa--3s) to confine a person by means of restraints, to bind, to tie up--auvto,j (npam3s) him=John—evn (pd)-- fulakh, (n-df-s) lit. the act of guarding, the place were one is guarded, prison--dia, (pa) because of, on account of--~Hrw|dia,j (n-af-s)--h` gunh, (n-af-s) the woman, the wife--Fi,lippoj (n-gm-s) Philip--o` avdelfo,j (n-gm-s)--auvto,j (npgm3s) him=Herod--o[ti (cs)--auvto,j (npaf3s) her=Herodias--game,w (viaa--3s) to take a spouse, to marry}

6:18 For John had been saying to Herod, "It is not lawful for you to have your brother's wife."  {ga,r (cs)--le,gw (viia--3s) used to say, had been saying--o` VIwa,nnhj (n-nm-s)--o` ~Hrw,|dhj (n-dm-s) to Herod--o[ti (cc) introduces content of his accusation—ouv (qn) it is not--e;xestin (vipa--3s) what is authorized, permitted, right, legal, lawful--su, (npd-2s)--e;cw (vnpa) subject of exestin--h` gunh, (n-af-s) woman, wife--o` avdelfo,j (n-gm-s)--su, (npg-2s) your brother}

Exposition vs. 17-18

1. While an absolutely accurate chronology for the Gospels might be desirable, it is evident that such a chronology has not been established in almost 2000 years of Church history.

2. It is apparent that the early authors of Christianity were not overly concerned with precisely when the events recorded in the Gospels actually occurred, as much as the fact that they did occur.

3. However, what we can glean from the chronological information we have is that John the Baptist began his public ministry sometime in the spring of 29 AD.  

4. His ministry appears to have continued until the summer or fall of 30 AD, allowing him some 12-18 months to fulfill his mission as the Forerunner of Messiah.

5. At that time, Herod had John the Baptist arrested, and appears to have kept him in prison for the better part of a year, which means that John was likely in prison until sometime in the summer of 31 AD.

6. Jesus Christ commissions His 12 apostles and sends them out on their first tour of duty in the late summer or early fall of 31 AD.

7. Their activities, which are all publicly attributed to Jesus Christ, cause Herod Antipas to become keenly aware of the ministry of Jesus Christ, whom he presumes is John the Baptist raised from the dead.

8. Therefore, a period of some 3-6 months may have elapsed between the execution of John the Baptist in the summer of 31 AD and the time that Herod receives the news about Jesus Christ sometime later in that year.

9. The last mention of the public ministry of John the Baptist in the gospel accounts indicates that he was continuing to proclaim his call to repentance, coupled with his baptismal ministry in Aenon near Salim.  Jn. 3:23

10. While the exact location of that place is still debated, many place it near the ancient city of Scythopolis, while some place it nearer the Dead Sea to the south.
11. If the northern location is correct, there is reason to believe that this district did not belong to Samaria, but was included in the lands of Scythopolis, which was an important member of the league of ten cities (Decapolis).
 

12. While the location may be debatable, what is not debatable is that John the Baptist had attracted the attention of Herod Antipas, since John had been making a public issue out of Herod’s marriage to Herodias.

13. The isagogics respecting the Herodians are fascinating to some, disgusting to others, and filled with some tremendous family dysfunction nevertheless.

14. In order to understand the situation that came to exist between Herod Antipas and Herodias, one should have some familiarity with the events of the intertestamental period, during which the Hasmonean dynasty was founded.

a. The Hasmonean dynasty was established under the leadership of Simon Maccabaeus two decades after his brother, Judas the Maccabee, defeated the Seleucid army during the Maccabean Revolt in 165 BC. 

b. The Hasmonean dynasty survived for about 100 years before being succeeded by the Herodian dynasty in 37 BC. 

c. Since Herod the Great was Idumean and not Jewish, he thought it politically expedient to legitimize his reign in Israel; therefore, he married the Hasmonean princess, Mariamne

d. The eldest son of Herod the Great and Mariamne was Aristobulus, who was only about 3 years old when his father killed his mother.

e. Aristobulus was considered to be Herod’s successor, and was sent to Rome to be educated along with his younger brother, Alexander.

f. When they returned, they were quite popular among the Jews (being the last descendants of the Hasmonean dynasty), but were very vocal about what they would do to those that were involved in the murder of their mother.

g. Antipater, who was the first son of Herod by his first wife, Doris (he eventually had 5 wives), determined that Aristobulus and Alexander were serious threats to his claim to the throne of Herod the Great

h. He charged them with plotting against Herod the Great, produced documents that incriminated Aristobulus and Alexander, had them tried, convicted, and then strangled to death.

i. In spite of having Aristobulus put to death, Herod the Great retained his affection for his grandchildren through Aristobulus, and three of them (Agrippa I, Herod III, and Herodias) rose to prominence in the politics of the next generation.
15. Since Herod had killed her father, this left Herodias as an orphan and a minor; therefore, Herod the Great arranged a marriage to Herod II (Herod Philip I), her half-uncle, and the son of Herod the Great and Mariamne II.

16. However, given the number of intrigues, recriminations, catastrophes, and even murders within the household of Herod the Great, the kingdom was eventually divided.

17. Herod Philip I remained a private citizen, while his half-brothers divided the kingdom of Herod the Great.

18. Some have suggested that it was not so much a matter that Herod Philip I did not have political aspirations as it was that Herod the Great seems to have disinherited him; however, the story is still shrouded in mystery.

19. While Josephus indicates that Herod Philip I lived in Rome (his account contains some inconsistencies), Hoehner suggests (perhaps more accurately) that he lived in one of the coastal cities of Palestine.

20. Josephus indicates that it was on a visit to Rome (Hoehner indicates that it was on the way to Rome) that Herod Antipas became enamored of his half-brother’s wife; he convinced her to leave her husband, and marry him on the return trip.

21. Herodias was not only attractive to Herod because she was a desirable woman that had inherited the beauty of her grandmother Mariamne; she was of royal descent from the Hasmonean line, and was more acceptable to the people than Herod, who was not even partly Jewish.

22. It also seems that Herodias was ambitious, and since her husband did not appear to have any political aspirations or future, she seized on this opportunity to advance herself into position of the wife of a tetrarch.

23. What is agreed upon by most is that Herodias agreed to this proposal only on the condition that Herod Antipas would divorce his first wife after returning from Rome.

24. Josephus records the fact that Antipas had conducted some business in Rome (on which most agree), which appears to have included the right to mint coins, and the right to break a longstanding treaty with Aretas, King of Nabatea.

25. He also indicates that the daughter of Aretas, the current wife of Antipas, discovered what was happening, contacted her father, and made plans for her own protection.

26. This would ultimately result in religious, political, and military trouble for Herod, since the king of Nabatea occupied a region just south of Perea, and there were ongoing struggles with Antipas' territory. 

27. While the relationship between the regions was not overtly violent, war was always a possibility; therefore, when Herod married the Nabatean princess, he had not only secured the favor of Aretas IV, but also gained a measure of security.

28. When his wife became aware of Herod’s plan, she fled the region and went back to her father's court; as one might expect, Aretas took offense at this political slight, and began nurturing a grudge against the tetrarch.

29. With all this turmoil, coupled with the fact that John the Baptist had begun publicly denouncing the marriage of Herod Antipas to Herodias, it is not surprising that Jesus had remained unknown to Herod.

30. What is clear from the beginning of verse 17, is that Herod had incurred a good deal of guilt over his treatment of John the Baptist, as seen in the emphatic use of the pronoun auvto,j (autos), which emphasizes Herod’s personal responsibility for the murder of John. 

30. Herod knew that he did not act with any mandate from the people, with whom John the Baptist was exceedingly popular, or from his superiors in Rome; this was his own personal decision.

31. All three synoptic accounts agree that Herod had sent his forces to arrest John the Baptist and then cast him into prison, where it is presumed that he remained for about a year.

32. Josephus informs us that John the Baptist was imprisoned at Machaerus near the Dead Sea, a bleak place where there was both a palace and prison.

33. All three synoptic accounts agree on the fact that the primary reason for John falling into Herod’s disfavor was that John the Baptist was publicly denouncing Herod for his marriage to Herodias.

34. Luke adds the fact that Herod had done a great deal of evil, the specifics of which he does not mention; however, Luke makes the arrest of John the Baptist the crowning achievement to that point in Herod’s evil reign.  Lk. 3:19-20

35. Matthew indicates that Herod secretly desired to kill John the Baptist and rid himself of this problem, but did not do so because the people held John in such high regard.  Matt. 14:5

36. The fact that Herod had imprisoned John for declaring his marriage to Herodias to be unlawful is not necessarily at odds with the reason given by Josephus, who indicates that Herod feared a rebellion by the people.

37. Both motives could have influenced Herod, and there is an obvious connection between them; since John the Baptist exercised so much influence over the people, for him to denounce Herod publicly might have precipitated such an uprising.

38. The content of John’s charge against Herod was not that he simply divorced his wife and married another woman; rather, it was specifically leveled against that fact that she was the wife of his brother Herod Philip I.

39. Herod could have legally divorced his wife in Israel (and, as we know from the gospels, for no good reason), and taken another wife, or he could have engaged in polygamy as his father had done.

40. The marriage was unlawful because the husband of Herodias (Herod Philip I) was still alive, and the couple had already had a daughter, Salome.

41. While the Mosaic Law allowed for a brother to marry his brother’s widow in order to assure the continuation of the family line (Levirate marriage), such was not the case with Herod and Herodias.  Deut. 25:5-6

42. The Mosaic Law also clearly condemned any sexual activity, let alone marriage, with a brother’s wife while he was still alive.  Lev. 18:16, 20:21

43. Therefore, what may have been accepted in the dysfunctional Herodian dynasty was not accepted under Jewish Law, and John the Baptist publicly addressed the situation.
44. Additionally, Josephus records the fact that Herodias’ actions constituted a flagrant disregard for Jewish law, which did not allow a woman to divorce her husband; Herodias apparently took advantage of her Roman citizenship, which did allow women some freedom to divorce.
45. Therefore, this marriage was scandalous on two fronts, and John the Baptist would very likely have had Jewish public opinion on his side as he denounced it.
46. In the course of the ministry of John the Baptist, he not only provided the gospel to those that came to hear him, he provided information to his audience regarding Ph2 issues as well.  Lk. 3:10-14

47. In that regard, John the Baptist functioned in the same manner as the Old Testament prophets; his message contained a call to salvation, ethical instruction for living, political commentary, prophetic denunciation when necessary, and eschatological warnings.  Lk. 3:4-18

48. As part of his function, John the Baptist had engaged in an ongoing criticism of Herod and Herodias, but we are not told specifically when and where this occurred.

49. All three synoptic accounts agree on the fact that John the Baptist did not simply condemn the marriage on an isolated occasion; he apparently made this a regular feature of his ministry.  Matt. 14:4; Mk. 6:18; Lk. 3:19

50. This is seen in the use of the imperfect form of the verb le,gw (lego—had been saying) in Matthew and Mark, and the use of the participle evle,gcw (elencho—reprimanded) by Luke.

51. The verb evle,gcw (elencho) means to scrutinize or examine something carefully and bring it to the light; the light/darkness motif suggests the idea of exposing someone, with the implication of censuring them for said activity.

52. Although it is not clear how and when John the Baptist came to have conversations about this with Herod, Matthew, Mark andLukeindicate that this was all addressed to Herod personally and publicly.

53. In any case, whether John the Baptist denounced Herod to his face or not is not overly important; what is evident is that such rhetoric would be politically damaging to Herod (and likely personally irritating), and he was not going to tolerate it.

54. One very real possibility that exists is that the average person may see someone in a position of leadership engaging in open immorality, and then may come to believe that it is acceptable practice.

55. Therefore, John the Baptist’s public rebuke would serve not only to condemn Herod and Herodias, but to inform the general public that God was not in favor of such activity.

56. John’s message deals only with the illegality of the marriage; he did not condemn Herod,  call for his punishment, or seek to instigate a rebellion.
57. Since the two were not allowed to return to the former spouses (Deut. 24:1-4), it seems that John the Baptist was insisting on the dissolution of the adulterous union.
58. Nevertheless, Herod’s reaction was to punish him for teaching what was obviously true, even though he posed no immediate threat to Herod’s government.

59. The story teaches several lessons regarding political expediency, God’s attitude toward marriage, divorce and remarriage, the response of the negative to rebuke, and the motivations of the wicked.

60. An additional, but very important, point is that neither Herod or Herodias were in marriages entirely of their own volition; Herod’s marriage was based on political expediency, while Herodias had been betrothed by Herod the Great.

61. Nevertheless, it is evident that God did not excuse their actions based on the fact that their marriages were entered into for less than honorable reasons; they were expected to fulfill their vows.

62. While we are dealing with unbelievers here (there are no issues of positive volition, abuse, adultery, or other factors), this appears to make a very strong statement as to God’s view of the sanctity of marriage, and what He allows in terms of divorce and remarriage.

63. In fact, when one considers the three synoptic accounts, Herodias is never referred to as the wife of Herod; she is only called the wife of his brother Philip.  Matt. 14:3; Mk. 6:18; Lk. 3:19

64. The only conclusion that seems possible is that God never recognized the marriage of Herod to Herodias, and any attempt to justify it seems to be undermined by what is recorded in the Bible.

65. One purpose for including this account is that the readers of Mark’s gospel were already suffering verbal persecution for the truth, which was beginning to escalate to overt persecution.

66. They could readily see that the witness of the truth could have political ramifications that might result in their own imprisonment and death; therefore, this account was designed to encourage them in the sufferings they were facing.

6:19 Herodias had a grudge against him and wanted to put him to death and could not do so;  {de, (ch)--h` ~Hrw|dia,j (n-nf-s)--evne,cw (viia--3s) 3X, in the active sense it means to harbor ill-will toward someone, to resent them, to bear a grudge--auvto,j (npdm3s) to him, against John--kai, (cc)--qe,lw (viia--3s) to wish, will, or want something, obviously here proceeds from her hatred of John--auvto,j (npam3s) John the Baptist--avpoktei,nw (vnaa) comp.infin. to kill, to put to death--kai, (ch)—ouv (qn)--du,namai (viin--3s) was not able, did not have the power}

6:20 for Herod was afraid of John, knowing that he was a righteous and holy man, and he kept him safe. And although he had heard him many times, he remained very perplexed; but he used to enjoy listening to him.  {ga,r (cs)--o` ~Hrw,|dhj (n-nm-s)--fobe,w (viip--3s) feared, was constantly afraid--o` VIwa,nnhj (n-am-s)--oi=da (vpranm-s) knowing--auvto,j (npam3s) him=John—supply to be--avnh,r (n-am-s) a man--di,kaioj (a--am-s) a righteous--kai, (cc)--a[gioj (a--am-s) holy, set apart to God--kai, (ch) and, so, therefore--sunthre,w (viia--3s) to preserve from harm or danger, to protect, to defend--auvto,j (npam3s) him=John  --kai, (cc) and, now--avkou,w (vpaanm-s) lit. having listened, concessive, although he had listened, in spite of the fact that he he heard--auvto,j (npgm3s) akouo takes the genitive--polu,j (ap-an-p) many times, often--avpore,w (viia--3s) 6X, to be confused, to be in doubt about something, to be perplexed, to be at a loss--kai, (cc) but, yet, nevertheless--h`de,wj (ab) pertains to being pleased, gladly--auvto,j (npgm3s) him=John--avkou,w (viia--3s) he was hearing, he used to hear}

Exposition vs. 19-20

1. What we do know of Herodias historically indicates that she was an ambitious woman, who was not content with her husband Philip’s willingness to live the life of a private citizen.

2. As history informs us, her ill-advised divorce from Philip and her equally ill-advised marriage to Herod Antipas would result in a lot of misery, suffering, and even death for many.

3. The first person that suffered from the actions of Herod and Herodias was Herod’s first wife, the daughter of the king of Nabatea, who took every measure to ensure her own safety and security.

4. The next person involved was her father Aretas, who viewed this divorce as not only as a personal insult to him, but also a breach of a political alliance that Aretas was unwilling to accept.

5. This eventually led to open war between the two men, which resulted in the deaths of many on both sides.

6. While there had been some disputes (boundary issues primarily) between Aretas and Herod previously, the betrayal of Aretas’ daughter was what finally precipitated war between the two.

7. Aretas thoroughly overwhelmed the forces of Herod Antipas in 36 AD, who then appealed to Rome for help against his enemy.

8. Tiberius sent aid to Herod in the person of Vitellius, proconsul of Syria, who was to make war on Aretas, and to deliver him dead or alive into the hands of the emperor.
9. According to Josephus, on his way, at Jerusalem, Vitellius received intelligence of the death of Tiberius, and stopped his actions against Aretas.
10. With the death of Tiberius, Gaius Caligula ascended the throne, which would not turn out to be a favorable development for either Herod or Herodias.
11. Herod seems to have had good relations with Tiberius, since he founded a city in Galilee that was to become the capital of the province; he named it Tiberius, in honor of the Roman Emperor.
12. When Philip the tetrarch died in about 34 BC, Herod presumed that he would have the territories that Herod Philip II ruled over added to his current dominion.
13. However, Tiberius died in 37 AD, and Caligula ascended the throne; he had a loyal supporter in the person of Herod Agrippa I (the grandson of Herod the Great, and brother of Herodias), who was made the ruler of Philip’s territory.

14. In about 38 AD, Agrippa arrived in Israel and took control of his kingdom (Caligula had given him the title of king as well); in 39 AD, Herod Antipas attempted to steal the title of king from Agrippa, but Caligula intervened.

15. Herod appears to have gone to Rome in about 39 AD, either requesting or demanding the title of king; apparently this was done at the urging of Herodias.

16. However, Agrippa intimated to Caligula that Herod Antipas was plotting against the Roman ruler by amassing supplies for an army of some 70,000 men.

17. Caligula believed his old friend, and banished Herod Antipas to Gaul; he apparently spared Herodias (the sister of Agrippa) the same fate out of his respect for Herod Agrippa.

18. Nevertheless, Herodias chose to accept the fate of her husband, and apparently went to Gaul and lived out her days in exile with her illicit husband.

19. This is a good object lesson in the fact that those that seek to circumvent God’s will may prosper momentarily, but will find only discipline and misery in the long run.

20. As we will observe, Herod Antipas was somewhat double-minded when it came to John the Baptist; he seemed to recognize that John was a prophet and did not want to act against him, but could not allow John to create political unrest in his domain.

21. Although it is evident that Herod had become angry with John, it was also evident that Herod lacked the will to remove or kill him, lest he lose the loyalty of his subjects.  Matt. 14:5

22. Part of his fear may have been based on his recognition that John was God’s spokesman, which  explains the superstition mentioned in verse 16.

23. However, while Herod Antipas may have been torn about John the Baptist, his new wife Herodias was not; she was completely of the opinion that John the Baptist needed to die.

24. Verse 19 makes it plain that John’s actions had aroused the wrath of Herodias, and she was not content to allow him to continue to live.

25. The public rebukes of her behavior (and Herod’s) caused her to hate John the Baptist, and she never got to the point where she would consider the fact that he was right and that she stood condemned.

26. Mark uses the verb evne,cw (enecho), which is a compound that means to have in; it is used in the active voice to denote the state of having hostile feelings toward another person.
27. It then has the idea of the type of hatred and animosity that causes one to hold a grudge against another; the English colloquialism of having it in for someone pretty well expresses the meaning of the verb.
28. While it is evident that Herod wanted John dead, but did not act upon this, it is evident that Herodias nursed a grudge against John the Baptist and waited for her chance to move against him.

29. In that regard, the instability of Herod actually prevented Herodias from acting on her resentment; God used the circumstances to protect John, and to frustrate her evil at the same time.

30. Herod, on the other hand, had no legitimate accusations to level against John, since he had been instructed in the Mosaic Law; Herod recognized that John was speaking the truth, and that he stood condemned.

31. Even though Herod seems to have known he was wrong for his treatment of John the Baptist (and certainly was filled with guilt after his murder), he did not do the right thing and release him.

32. Had he done so, he would have essentially been acknowledging that John was correct about his marriage; additionally, Herodias would have been furious with him (Hell has no fury…).

33. This is another example of a woman dominating her weaker husband, advancing her own agenda, and eventually bringing the family to spiritual ruin.

34. Herodias hated John the Baptist for his obvious stand for righteousness; as time passed, her fury only mounted, as well as her desire for revenge.

35. While we are never informed about how she went about it, it seems evident that Herod knew that John the Baptist was in danger from Herodias; in verse 20, we are told that he protected and defended John in such a way as to keep him safe.
36. The pattern we observe here in Mark indicates that John the Baptist had been unfairly accused, unjustly imprisoned, and finally executed by unrighteous political authorities.

37. This not only sets the stage for what we will see in the life of Christ, it is designed to provide comfort and encouragement for believers that were experiencing, or shortly would experience the same type of treatment at the hands of Roman rulers.

38. Believers must be aware of the fact that authorities may treat them unfairly; this falls under the principle of undeserved suffering.  IPet. 4:12-16

39. Mark uses the Greek term avnh,r (aner—man) to refer to John, which is not only designed to differentiate John from a boy or woman, it also has the nuance of a real man as opposed to common people.
40. Not only did Herod recognize that John was innocent of any real crimes against him or the state, he recognized that John exhibited the characteristics of a genuinely good man.

41. The two adjectives used to describe John the Baptist are di,kaioj (dikaios) and a[gioj (hagios), translated as righteous and holy.
42. The first adjective relates to that which is in accord with standards of right; it denotes that which is righteous, just, fair, and equitable.

43. In the Greco-Roman tradition, a righteous person was one that upheld the customs and norms of behavior, especially including public service, which made for a well-ordered and civilized society.
44. Homer makes note of the fact that the fear of God and the appropriate treatment of one’s fellow men mark the di,kaioj (dikaios) person, while Demosthenes states that a righteous citizen gives priority to the interests of the state.

45. The second adjective a[gioj (hagios) was originally a cultic concept that related to the quality possessed by things or people that made them acceptable to a divinity.
46. It denotes one that is holy, consecrated to God, or set apart for God’s service, which was quite clearly true in the case of John the Baptist.
47. Therefore, while Herod had the proper mental attitude about John the Baptist, as seen in the use of the verb fobe,w (phobeo—fear), he did not make the appropriate choice and adjust to John’s message.
48. Instead, he silenced him in prison, where John would not have an audience for his accusations against these two adulterers.
49. Although not mentioned here, it appears that Herod allowed John the Baptist to meet regularly with his disciples.  Matt. 11:2-4 

50. What is also clear in verse 20 is that Herod would regularly call John from prison and engage him in conversation; however, the reader is not told what his exact purpose was or the content of their talks.

51. There is a textual issue involving the verb avpore,w (aporeo—to be confused, to be at a loss, to be uncertain, perplexed), which is written as the verb poie,w (poieo—to do) in some manuscripts.
52. Even though the second reading has a broad range of manuscript support, Metzger and others that deal with textual issues prefer the first reading for several good reasons.

53. Herod demonstrates the reality that the natural man does not receive the things of the Spirit of God, since he is not able to understand them, and views them as folly.  ICor. 2:14
54. In spite of the fact that Herod did not understand the righteous principles that John the Baptist espoused, he continued to engage him; he simply viewed John as some pleasant diversion, or some form of entertainment.
55. Therefore, the combination of the novelty John provided, the fear of divine retribution for harming John, and public opinion kept Herod from acting on his desire to kill John.

56. John the Baptist obviously recognized the danger in reproving Herod, and doubtless knew of Herodias’ designs to kill him; nevertheless, he articulated the truth without concern for Herod’s feelings, or for his own safety.

57. Herod seems to have been someone that would bring John in when he felt like it, engage him in various discussions about John’s teaching, and enjoy this until it became uncomfortable; then he would return John to his cell.

58. Herod personifies some segment of negative volition, which are people interested at some level in the truth, and those that proclaim it, but are unwilling to embrace what is being taught.

59. This all presents an interesting picture of a man that is divided; on the one hand, he was a tyrant, but on the other hand, he recognized that he needed to factor God into his life.

60. Therefore, when it came to religious matters he vacillated between accepting and rejecting the truth; in the end, this type of behavior most often ends with rejecting the truth.

61. There is a very obvious parallel between John the Baptist and Elijah, who also had to confront a weak king that was controlled by his wife.

62. The hold that Herodias has over Herod is similar to the hold that Jezebel had over Ahab, while the role of the disapproving prophet makes John the Baptist parallel to Elijah.  IKings 21  

63. The spiritual reality is that many spineless men have acquiesced to the views of a woman they desire, and the truth is very often the casualty of this type of relationship.

Doctrine of  Suffering

Excursus on John the Baptist and his disciples
1. The best evidence indicates that John the Baptist had been imprisoned at Macherus for a year or so, which must have resulted in a good deal of stress for both John and his disciples.

2. While his disciples were allowed to visit John, they all would have known that once a person was put into prison he was generally going to meet his end there; this was a far more likely outcome for someone that had enraged those in political power.

3. Although Mark does not record it, it was during this time of imprisonment that John the Baptist faced his crisis of faith, which was manifested by sending some of his disciples to question Jesus Christ.  Matt. 11:2-3

4. It was during this time that Jesus Christ gave his eulogy for John, in spite of the fact that John the Baptist had not been executed yet.

5. The one that had borne witness to Jesus Christ as the promised Messiah now has the Messiah offering a public vindication of John and his ministry.  Matt 11:4-11

a. As John the Baptist remained in prison for an extended period of time, he began to wonder if he had been right in his identification of Jesus Christ.  

b. The disciples of John the Baptist had to wonder as well, since it seemed that Jesus Christ had abandoned the forerunner, and was obviously attracting more disciples than John had been.  Jn. 4:1

c. Additionally, they may have thought that Jesus Christ’s ministry was not appropriate to the time in which they were living; their mentor was in prison, but Jesus did not offer any indication that He was fasting or praying for John’s deliverance.

d. On the other hand, John’s disciples, who were given some limited access to John, very likely continued to fast and pray for his release.  Mk. 2:18

e. It was one thing that Jesus would accept the tax collectors and sinners, since John the Baptist had not rejected such when they came to him; however, for Jesus to revel and party with them at a time when fasting and prayer for John seemed more appropriate, was likely testing their faith and patience.

f. From what we saw earlier, it does appear that the Pharisees had some influence among the disciples of John, and they likely emphasized this apparent lack of spirituality on the part of Jesus and His disciples.  Mk. 2:18

g. Either this was all too much for some of them to bear, or some of the disciples of John had a legalistic trend to start with, since some of them became identified with the Pharisees in their criticisms of Jesus.

h. As John sat, day after day and night after night, in the dungeon in the citadel, he certainly knew that the luxurious palace of Herod and his adulterous wife was nearby.

i. According to those that have seen the area, Macherus stood on a single ridge, surrounded by deep ravines, which all overlooked the Dead Sea.

j. This bleak, desolate, and unassailable fortress, which still has the visible evidence of iron hooks in the walls, to which John the Baptist was likely chained.

k. Given all these circumstances and the grim surroundings, one can understand why John would wonder about the status of the Kingdom of God he had come to announce as being near at hand.

l. Surely, he longed for the Kingdom of God to be manifested; he had prayed for it, labored in the wilderness, utterly denied himself all that made life pleasant, and now suffered in prison for it, apparently only waiting for his own death.

m. One can see that John would be quite susceptible to doubt and despair as he sat in Herod’s dungeon, since things were likely not unfolding as he had imagined.

n. Jesus responds to John’s doubts without any criticism; He simply tells John’s disciples to provide a summary of His ministry to John, which included the types of miracles He was doing and the emphasis on the gospel.  Matt. 11:4-5

o. This is designed to answer John’s doubts from a scriptural perspective, and to counter any human viewpoint ideas John held about the Messiah at that time. 

p. Therefore, while Jesus may not have been doing what John had expected of Him, He was fulfilling what the Scriptures had promised.  Isa. 26:19, 35:4-6, 61:1

6. Jesus then provides a new beatitude, which is designed to remind John that although he may not understand why God’s plan is unfolding in this way, he must continue to walk in faith. 

7. John cannot allow himself to stumble over the fact that Jesus was not exactly what he was expecting; in spite of John’s greatness, we must recognize that even his understanding was limited by his background and expectations. 

8. This reference to Jesus being a possible stumbling block links Him with an Old Testament prophecy about the Lord of hosts, as recorded in Isaiah.  Isa. 8:13-15 

9. Therefore, John must be willing to examine his own presuppositions about what Messiah should say and do and continue to have faith in his initial view of Jesus.
10. As John’s disciples left, Jesus speaks to the crowds about John the Baptist, bearing witness to his spiritual greatness.  Matt. 11:7-9
11. Reeds are essentially a form of cane grass that grew in abundance along the Jordan and was easily swayed by the wind; this is designed to denote that John was not fickle person, moved by the winds of public opinion.  

12. Even thought John the Baptist came under a lot of pressure to tone down his message and make it more palatable to the masses, he stood firm in his faith and did not compromise.

13. He never acted as a respecter of persons, and this is clearly seen when the Pharisees come before John, and he gave them no special consideration; rather, he called them desert vipers, and demanded that they repent and confess Messiah before he would lay hands on them.  Matt. 3:7-8

14. Jesus next contrasts John the Baptist with those that lived in positions of power, authority, and luxurious affluence, who often manifested their delicate natures in their choice of clothing.

15. Jesus states what Herod Antipas had figured out, John the Baptist was a man’s man, who dressed the part of a prophet like Elijah, and not like an effeminate degenerate that lived in the lap of luxury.

16. In short, John was completely oriented to God and to his niche; he lived out the life of a prophet, and could not be influenced by the views of others when it came to the truth.

17. Jesus then questions the crowd about what it was they did go out to see, recognizing that many actually went to see John the Baptist because they thought he was a prophet.  Matt. 11:9

18. John the Baptist was a prophet, very much like other Old Testament prophets; he was sent by God to call the nation to repentance, which he faithfully did until his arrest.

19. He was more than a prophet in that he functions as a type of Elijah, and occupies a unique relationship to the Messiah; in fact, his presence was the fulfillment of prophecy.  Matt. 11:10; Mal. 3:1

20. While some want to make John the Baptist a reincarnation of Elijah, it is evident that John knew he was not Elijah and made that clear to those that asked.  Jn. 1:21

21. Some of the confusion arises based on the words of Jesus, who seems to indicate that John the Baptist was Elijah.  Matt. 17:10-14

22. Jesus is not teaching that John the Baptist was Elijah reincarnated, since that cannot and does not happen in God’s plan; reincarnation is a patently satanic/human viewpoint doctrine.  Heb. 9:27

23. The resolution to the problem is to recognize that the Jews did not have two Advents in their theology; however, the rabbis were right about their view that Messiah could not appear until Elijah returned to anoint Him.  Matt. 17:10

24. The Jewish belief in the fact that Elijah must appear first was one of the primary reasons the people rejected Jesus' claims to be the Messiah. 

25. Since no one had seen Elijah return from heaven yet, then there was no way that Jesus Christ could be the Messiah in their thinking.

26. John the Baptist was prophesied to go forth in the spirit and power of Elijah, indicating spiritual similarity, but he does not claim to be Elijah since he is not.  Lk. 1:17

27. Therefore God animates John the Baptist with the same spirit and power that were evident in the life of Elijah, and he fulfills the Elijah forerunner function at the First Advent.  

28. Having placed John the Baptist in perspective with the Old Testament prophets, Jesus now places John in perspective with the world at large.  Matt. 11:11

29. Jesus is not saying that John the Baptist is the greatest human that ever lived, since the verb arisen would seem to indicate ascent into an office or position.

30. John the Baptist occupied the most exalted position that any prophet ever occupied; he had the singular task and privilege of announcing the Coming One.

31. John the Baptist lived at the end of a long line of prophets, who announced the coming Kingdom of God, which began to be inaugurated under Jesus Christ.

32. Yet, those that oriented to the terms of the Kingdom and became participants were considered to be more blessed than John and the other prophets, who were, in some ways, the dawn to the day of Jesus’ reign.
33. Matthew indicates that John the Baptist was, in some way, a turning point in the history of the Kingdom of Heaven, who experienced many of the same things that Jesus Christ was experiencing presently.  Matt. 11:12

34. In spite of his spiritual greatness, John the Baptist, as the forerunner of Messiah, suffered under those that sought to use force against the Kingdom of Heaven, just as Jesus would suffer at the hands of the negative.

35. It is evident from the book of Matthew and the parallel in Luke that Jesus Christ considered John the Baptist to be part of the older aspect of the Kingdom of Heaven that was being superceded in some way by Christ Himself.  Matt. 11:13; Lk. 16:16

36. Some of the disciples of John the Baptist, who had no real reason for rejecting his words about Jesus, never really accepted the message of John, and continued to follow John in spite of his identification of Jesus as the promised Messiah.

37. In fact, neither John nor Jesus was what they expected; the spiritual differences between what the Jews expected and what they received in John and Jesus caused most to finally reject their combined witness.

38. In spite of all this, Jesus Christ indicates that the popular expectation regarding John the Baptist and Himself only served to testify against those that did not accept the message.  Matt. 11:16-19

a. Jesus often used comparisons in order to effectively communicate the truth about certain matters; in this case, it was a comparison between that generation and little children.
b. This generation deals specifically with the negative volition of that generation in general, with special emphasis on the religious leaders, Scribes, and Pharisees.
c. Jesus now compares the negative volition of his generation with the children that played games in the market square.
d. There were two types of games that were commonly played, which included a wedding game and a funeral game.
e. These childish people are seen sitting in the market place, having determined which game was being played at which time, and then criticizing those that did not play the game they wanted to play it.
f. Their complaint against John the Baptist is seen in the wedding game, which was not appropriate to the niche of John the Baptist.  Jn. 3:30
g. Their second complaint was against Jesus Christ, who would not play the funeral game, which would have been inappropriate for His niche.  Mk. 2:15-19
h. Therefore, while John the Baptist lived an ascetic, rigorous lifestyle, commensurate with a Nazarite, Jesus Christ lived a life of free associations, eating, drinking, and parties.
i. John is too serious, and Jesus Christ is too frivolous to satisfy these childish men, whose real problems are the teachings of John and Jesus that plagued their consciences.
j. Whenever they were challenged to orient to the truth, it was simply easier to indict the teacher for any failure (real or perceived) than it was to orient to God’s plan.
k. Yet, both John and Jesus played the game that God had assigned to them; it was just not the game that the religious leaders wanted to play, so they also criticized what they did not understand.
l. Jesus Christ indicates that the game John and Jesus played (wisdom, orienting to the particulars of one’s assigned niche through an understanding of the Divine viewpoint) would be vindicated by God in the end.
39. In conclusion, John the Baptist was a special man, beginning with his birth, continuing through his public ministry, and finally in his death.

40. He served as the Elijah of the First Advent, concluded the Law and Prophets portion of the Kingdom, and served to transition Israel into the new manifestation of the Kingdom of God under Jesus Christ.

41. He faithfully accomplished the mission given to him, and died a martyr’s death for his outspoken condemnation of Herod and Herodias.

6:21 Now a strategic day came when Herod on his birthday gave a banquet for his lords and military commanders and the leading men of Galilee;  {kai, (ch), now, but--gi,nomai (vpadgf-s) lit. having become, genitive absolute clause--h`me,ra (n-gf-s) a day--eu;kairoj (a--gf-s) 2X, lit a good time, a time that is considered to be apt or suitable for a particular thing, favorable, convenient--o[te (abr) temporal conjuntion of time, when--~Hrw,|dhj (n-nm-s)—to, gene,sia (n-dn-p) 2X, a birthday party--auvto,j (npgm3s) of Herod--dei/pnon (n-an-s) used of the main meal of the day, dinner; often used to denote a formal dinner, a banquet, a feast--poie,w (viaa--3s) he did a feast=he threw a party--o` megista,n (n-dm-p) 3X, people of high rank or standing, nobles, important men, VIPs--auvto,j (npgm3s) of him, residing under his dominion--kai, (cc)--o` cili,arcoj (n-dm-p) lit. the commander of a thousand soldiers; commander of a Roman cohort of about 600 soldiers; generally used of high-ranking officers, chiefs, captains, equivalent to a major or colonel today--kai, (cc)--o` prw/toj (apodm-p) the first ones, prominent people, people of importance--h` Galilai,a (n-gf-s) the province of Galilee}

6:22 and when the daughter of Herodias herself came in and danced, she pleased Herod and his dinner guests; and the king said to the girl, "Ask me for whatever you want and I will give it to   you."  {kai, (cc)--eivse,rcomai (vpaagf-s) having entered into, genitive absolute clause--h` quga,thr (n-gf-s) the daughter--auvto,j (npgm3s) textual issue here, some do not have the pronoun, some have it as a masculine, and some as a feminine--~Hrw|dia,j (n-gf-s) of Herodias--kai, (cc)--ovrce,omai (vpadgf-s) 4X, to move the body rhythymically to music, to dance--avre,skw (viaa--3s) to please someone, to be acceptable, to gain the favor--o` ~Hrw,|dhj (n-dm-s) the Herod--kai, (cc)--o` (ddmp+) sunana,keimai (vppndm-p) to recline at the table with someone, to eat with him, his dinner guests--ei=pon (viaa--3s)--o` basileu,j (n-nm-s) the king, although technically a tetrarch—to, kora,sion (n-dn-s) 8X, diminutive form, little girl, about the age of puberty; used of the girl Jesus healed in 5:41-42—aivte,w (vmaa--2s) ask, she is commanded to ask--evgw, (npa-1s) me=Herod--o[j (-apran-s) which, that which, what; when used with eav, has the sense of whatever, anything--eva,n (qv)--qe,lw (vspa--2s) you may wish, will, want--kai, (cs)  --di,dwmi (vifa--1s) I will give—supply it--su, (npd-2s) to you, the dancing girl}
6:23 And he swore to her, "Whatever you ask of me, I will give it to you; up to half of my kingdom."  {kai, (cc)--ovmnu,w (viaa--3s) to affirm the veracity of one’s statement by invoking a transcendent entity, freq. w. implied invitation of punishment if one is untruthful, to swear, to take an oath--auvto,j (npdf3s) to her=the dancer--polu,j (ab) while this term is present in a number of texts, it does not seem to be original; what follows is also debatable, but the overall sense of the text is not changed--o[ti (cc)-- ti.j (a-ian-s) indef. anyone, anything, with eav adds further element of indefiniteness--eva,n (cs)--evgw, (npa-1s) me=Herod; forward for emphasis--aivte,w (vsaa--2s) you may ask, request--di,dwmi (vifa--1s)--su, (npd-2s) to you--e[wj (pg) a marker of limit, of time, until; of things up to, as far as--h[misuj (ap-gn-s) 5X, one half of something--h` basilei,a (n-gf-s) the kingdom--evgw, (npg-1s) of me, my}

Exposition vs. 21-23

1. The information in verse 20 is essentially parenthetical, and designed to provide the reader additional information about the relationship of John the Baptist and Herod Antipas.

2. The thought of verse 19 now resumes in verse 21, which indicates that Herodias was content (or forced to by Herod and other circumstances) to bide her time until a good opportunity presented itself to rid herself of John the Baptist.

3. In that regard, the statement that a strategic day came is to be understood from the standpoint of Herodias, who sees in this celebration an opportunity to get rid of her enemy.

4. The day finally arrived when Herodias perceived that her wait was over; this day was the birthday of Herod Antipas, which was going to be celebrated in grand fashion.

5. The question arises as to how we are to understand the term gene,sia (genesia), which is translated by the English term birthday in the New American Standard bible.
6. In the early days of the Roman Empire, only the emperor’s birthday was celebrated, and was accompanied by great pomp; however, birthday celebrations eventually spread to other wealthy commoners.

7. However, it was far more common for the party to be on the anniversary of someone’s death; in this case, it may very well be that this party was a celebration in honor of the death of Herod Augustus, which also coincided with Herod’s accession to the tetrarchy.

8. If this was the reason for the celebration, Edersheim suggests that this would have occurred in the spring of 32 AD, prior to the Passover; however, this would place us in the first quarter of that year, which appears to be too late for this event, which likely occurred in 31 AD.

9. In any case, it is clear that Herod planned a grand celebration, which was to include all the high ranking members of Herod’s court, the chief commanders in his military, and a delegation of very important people from Galilee.

10. The leading men of Galilee would include anyone else with high social, political, and possibly religious status, whether placed there by Herod directly, or having achieved wealth and power in some other way.

11. While this would have included groups other than just Jews, it would likely have included those Jews that were supporters of Herod, as well as those that had attained some high position in that region.

12. Herod, as the political power, would have been expected to entertain those under his direct authority, and they would have been expected to congratulate him for another wonderful year of benevolent rule.

13. It seems unlikely that Herod would have thrown this party at Tiberias, which had been built on a cemetery, and would have been offensive to his Jewish guests.

14. This fact, coupled with the testimony of Josephus, would seem to confirm that this all took place in the palace at Macherus.

15. Although it is not mentioned directly, it appears that the banquet hall was to be limited to men on this occasion, since it is apparent that the queen is not in attendance.

16. Roman dinner parties would serve as the basis for the birthday celebration, which was often far more extravagant than those of today. 

17. Hors d'oeuvres were served, followed by six or seven main courses, then several kinds of dessert, with a lot of drinking underscoring the whole affair before, during, and after the actual dinner. 

18. A small army of slaves usually dealt with the whims of the guests as well as serving watered down wine throughout the proceedings; hosts were often known to serve their best wine to begin the party,  and then lesser vintages as guests became more intoxicated.  Jn. 2:10

19. As the evening drew on and the guests became more intoxicated, music, songs, dancing girls, magicians, conjurors, dwarfs, and acrobats were sometimes provided as entertainment.

20. Although the Jews typically did not celebrate birthdays due to the pagan associations, Hoehner indicates that the Herod family celebrated their birthdays with such pomp that by the middle of the first century the term Herodis dies had become proverbial for excess.

21. It was at this point in the proceedings that the daughter of Herodias came into the banquet room to dance for those assembled.

22. However, there is a textual issue in verse 22 that complicates this matter, since the best textual evidence is that Mark used the genitive masculine singular of the pronoun auvto,j (autos—his, Herod’s) rather than the feminine singular of auvto,j (autos—hers, Herodias’).
23. There is no such problem in the parallel in Matthew, who states directly that it was the daughter of Herodias that danced, and not the daughter of Herod.
24. Additionally, there is the problem of the age of the girl in question, which must be considered in light of the timing of the marriage of Herodias to Herod.
25. Some have placed the marriage as late as 35 AD, which is impossible according to the biblical chronology; some place it around 27 AD, which is much more likely since John the Baptist was arrested for criticizing the marriage in 30 AD.
26. There is also a line of thought that places the marriage much earlier (23-24 AD), which is based on financial transactions between Agrippa I and his sister Herodias.
27. However, even with an early date for the marriage of Herod and Herodias, any child by that union would have been no more than 5-6 years old by 29 AD, which seems to be the time when John the Baptist began criticizing the marriage.
28. Therefore, in spite of the fact that the textual evidence is in favor of the reading his daughter, the witness of Matthew, coupled with the chronological realities, indicates that the daughter of Herodias is in view.
29. It is likely that the confusion arose over the use of the pronoun, which is designed to add force to the statement, and could be translated as the daughter of Herodias herself, emphasizing the element of shame in this.
30. While none of the gospel accounts mention the girl by name, Josephus indicates that Herodias had a daughter by her first husband Herod Philip I, whose name was Salome (which we will use).

31. The next issue that must be addressed is the type of dance that the daughter of Herodias performed before the assembled dignitaries.

32. There is a distinct divergence in the opinions of interpreters, some of whom see the dance as the innocent dance of a little girl, while others see the dance as an erotic seduction.

33. The Greek verb ovrce,omai (orcheomai—dance) is a general term and does not denote the type of dance in view; of the four times it is used, it is used twice of children playing dancing games.  Matt. 11:17; Lk. 7:32
34. In the Greek and Roman world, there were different types of dancing, which ranged from religious dancing, to acrobatic dancing, to training for the games or war, to dancing in the theater.
35. Other kinds of dances were frequently performed for entertainment, in Rome as well as in Greece, by courtesans (a prostitute whose clients are members of a royal court or men of high social standing), many of these dances were of a very indecent and lascivious nature.   
36. Barclay confirms that such solo dances of that time were disgusting and licentious pantomimes, which were largely the art of prostitutes.

37. It is also clear that dancing was considered by the Romans to be indecent at this time in history, as Cicero states that “to dance a man must be intoxicated or insane.”

38. Therefore, for a mother to allow her daughter to participate in this type of activity demonstrates that Herodias’ desire to kill John the Baptist was sufficient to outweigh any misgivings she might have had.

39. The narrative certainly seems to indicate that this was not a spur of the moment decision; it seems to imply that Herodias intentionally sent her daughter to the court with a particular outcome in mind.

40. In fact, there are some that suggest that she had been preparing her daughter for this specific occasion, with a particular end in view.

41. If such is the case, and it seems to be to this interpreter, then the dance was not merely one that would have made Herod proud of his step-daughter, it is one that was designed to arouse him.

42. This is based to some extent on the supposition that Herodias was aware of Herod’s propensity to drink too much at these types of affairs, and his willingness to make rash promises to dancing girls.

43. At any rate, by the time Salome entered the royal hall, it was filled with men that had indulged in a great deal of food and drink, and were likely engaged in a drunken and riotous celebration of all things Herod.

44. While it seems impossible to fix an exact age for Salome at the time of this event, it is generally agreed that she was between 12-18 years old (15-16 being a good average), indicating that this dance was certainly not the innocent and playful dance of a young child.

45. Although precise chronological evidence is lacking about her exact age, the Greek noun kora,sion (korasion—girl) refers to a young girl of marriageable age, and is used in the LXX some 16 times.  Esther 2:2,3,7,8,9  
46. While the scriptural record says nothing about the girl physically, it is presumed that she shared her mother’s beauty, and would have used her nubile young body in very suggestive ways to stimulate her audience.

47. Both Matthew and Mark record the fact that her entertainment proved to be pleasing to Herod and all those assembled.

48. The Greek verb avre,skw (aresko) means to win the favor of someone by pleasing them, by bringing them pleasure or satisfaction; it is used in the LXX in contexts that have the idea of sensual pleasure.  Gen. 19:8; Judges 14:1,3,7
49. Since there were nothing but men present, and this was likely now something on the order of a drunken bachelor party, there is little doubt that Salome had stimulated her audience in a sensual fashion.
50. This demonstrates the depravity of Herod and his wife, who did not think it immoral to have this young girl, a member of the royal household and the daughter of the queen, dance provocatively before a group of strangers.

51. Herod’s response must have been pretty predictable to Herodias, who now had the precise outcome she desired in the first place.

52. Hoehner notes that the oath that Herod makes are similar in form to those made by the Emperor Gaius Caesar to Herod Agrippa at a feast to which Agrippa had invited him.

53. Mark is the only account that records the fact that the oath was emphatic in that he records the fact that Herod made his offer twice.

54. Additionally, the fact that his oaths were uttered before so large a group of important men meant that Herod could not break his word without a significant loss of face.

55. This very likely drunken promise is uttered twice (at least) for emphasis, which is designed to show the great benevolence, generosity, and authority of Herod before his assembled guests.

56. However, as a vassal of Rome, Herod had no authority to give anything to anyone; he ruled only at the will of Rome, and a single mistake could cost him his kingdom.

57. Again, the fact that Herod is called a king is more indicative of the popular usage than it is of an official title; Herod was a tetrarch.
58. It was not unusual for those in power to provide extravagant gifts to talented entertainers as a means of displaying the ruler’s wealth and liberality.

59. However, his offer of anything up to half the kingdom was more a matter of hyperbole than an offer he intended anyone to take seriously.

60. Although Herodias may not have foreseen this precise development, it appears that she recognized Herod’s weaknesses and used her daughter to exploit them, resulting in this rash promise.

6:24 And she went out and said to her mother, "What shall I ask for?" And she said, "The head of John the Baptist."  {kai, (ch)--evxe,rcomai (vpaanf-s) after she had gone out--ei=pon (viaa--3s)--h` mh,thr (n-df-s)--auvto,j (npgf3s) her mother--ti,j (aptan-s) what--aivte,w (vsam--1s) may I ask, should I ask--de, (ch)--h` (dnfs) she, Herodias--ei=pon (viaa--3s)--h` kefalh, (n-af-s)--VIwa,nnhj (n-gm-s) of John--o` (dgms+) bapti,zw (vppagm-s) the one baptizing}

6:25 Immediately she came in a hurry to the king and asked, saying, "I want you to give me at once the head of John the Baptist on a platter."  {kai, (ch) not translated--eivse,rcomai (vpaanf-s)--euvqu,j (ab) immediately--meta, (pg)--spoudh, (n-gf-s) characterized by swift movement, haste, speed; can have the nuance of with diligence or eagerness--pro,j (pa)--o` basileu,j (n-am-s)--aivte,w (viam--3s) to ask, request, require, demand--le,gw (vppanf-s)--qe,lw (vipa--1s) to wish, will, want--i[na (cc) introduces the content of her wish--evxauth/j (ab) 6X, now, at once, immediately--di,dwmi (vsaa--2s)--evgw, (npd-1s)--evpi, (pd)--pi,nax (n-dm-s) a large flat dish, originally wood, a platter--h` kefalh, (n-af-s)--VIwa,nnhj (n-gm-s)--o` baptisth,j (n-gm-s) the baptizer}

6:26 And although the king was very sorry, yet because of his oaths and because of his dinner guests, he was unwilling to refuse her.  {kai, (ch)--peri,lupoj (a--nm-s) 5X, to be very sad or distressed, to be deeply grieved--gi,nomai (vpadnm-s) having become--o` basileu,j (n-nm-s)--dia, (pa) because of, on account of--o` o[rkoj (n-am-p) the oaths--kai, (cc)—supply on account of--o` (damp+)--avna,keimai (vppnam-p) the ones reclining at the table—ouv (qn)--qe,lw (viaa--3s) he=Herod was not willing--avqete,w (vnaa) to reject something as being invalid, to set aside, to ignore, to refuse--auvto,j (npaf3s) her=Salome, note sexual gender and not grammatical to match korasion}

Exposition vs. 24-26

1. Verse 24 provides confirmation of the fact that Herodias (and likely no other woman of the court) was not present at the banquet that Herod had thrown for the great men of the provinces he ruled.

2. At the grand offer of Herod, Salome immediately departed the banquet hall and went back to where her mother was staying in the palace.

3. The text is not clear as to whether or not this meeting had been arranged in advance by Herodias, or if Salome simply did not know what to do with the offer of  Herod.

4. Given what we know historically of Herodias, which included her aspirations to power and her grudge against John the Baptist, it would seem that she had manipulated this circumstance with a particular outcome in view.

5. She now has the outcome she has desired for some time; when Salome returns with her question, Herodias must have been ecstatic.

6. Some have used the fact that Salome goes to her mother to ask what she should do as proof of the youth of Salome; however, it is not unusual to assume that a girl of 14-18 years of age would consult her mother about what to do with so great an offer on the table.

7. Additionally, there is the fact that she was expected to make her request before a large group of assembled officials, before whom she would not want to appear foolish.

8. What is clear from the text in Mark and Matthew is that Herodias exercised a good deal of control in this situation; while Matthew does not emphasize the total control that Mark does, he still notes that Salome received her prompting from Herodias.  Matt. 14:8

9. Salome’s question was direct and succinct, as was Herodias’ answer; she does not appear to spend any time considering this request, since this is what she desired in the first place.

10. Although Matthew’s account of all this is abbreviated, there is nothing in the shorter account that cannot be harmonized with the more lengthy account of Mark.

11. Matthew does not seem to picture Salome going out from the party, consulting with Herodias, and then returning; nevertheless, his account does not rule out Mark’s fuller explanation.  

12. Mark does record the fact that there was an element of haste to all this, since it is unlikely that Herodias or Salome wanted to allow enough time to elapse for Herod to reconsider his hasty promise.

13. The prepositional phrase meta. spoudh/j (meta spoudes—with haste) denotes not only that swift movement was involved, it also can be used to indicate the ideas of eagerness, diligence, willingness, and zeal.
14. Therefore, it would seem that Salome was not just an unwitting pawn in all this; it would seem that she was more than willing to do her mother’s bidding, and may have shared her hatred of John the Baptist.
15. In any case, she quickly makes her way back to the festivities, and issues the request that her mother had prompted her to make.
16. One thing that stands out is not just the request for the head of John the Baptist, but that it be brought to her on a platter; this betrays a dark sense of  humor, since it was given in the midst of a room loaded with food platters.

17. Although Matthew and Mark use different vocabulary for the request of Salome, both emphasize the fact that she asked for his head right then and there.

a. Matthew uses the adverb w-de (hode—here, in this place) to indicate that she wanted John’s head to be brought to where she was presently.

b. Mark uses the adverb evxauth/j (exautes), which has the idea of at once, immediately, right now, or at this very moment.
18. This would also tend to suggest a girl of some age, since it is hardly likely that a very young girl would make such a gruesome request without being sickened by the prospect of the sight.

19. One might even wonder if a woman such as Herodias would have treated a very young girl in this fashion; however, there is little reason to consider issues of morality and good parenting when discussing the Herodian family.

20. At this point, it is evident that the three most important people in the palace want John the Baptist dead; Herod secretly wanted it (Matt. 14:5), Herodias had wanted it for some time (perhaps a couple of years), and now Salome wants it.

21. The use of the present indicative of the verb qe,lw (thelo—to wish, will, or want) with the conjunction i[na (hina—that, in order that) has the force of an imperative; this essentially is a command to give it to her.
22. At the return of Salome, it seems that Herod was suddenly (although he may have been considering his ill-advised oath while the girl was gone) brought to a more sober state.

23. No matter whether one thinks the entertainment offered by Salome to be benign rather than erotic, it is clear that the entertainment worked.

24. Although it may be a small point, it would seem that if Salome was a younger child, then Herod would likely have been able to distract her with an offer far more suited to a child than a decapitated head.

25. Mark uses the adjective peri,lupoj (perilupos) to describe the mental attitude response of Herod; the term means to be surrounded or encompassed with grief, very sad, or exceedingly sorrowful.
26. While some have suggested that Herod was insincere, or that he did not actually feel bad about this turn of events, such is precluded by the use of that adjective, which is the same one used of the extreme grief of Jesus in Gethsemene.  Mk. 14:34
27. This provides a picture of the divided nature of Herod Antipas, since we know he wanted to kill John the Baptist, but now is clearly troubled by the prospect of having to do so.
28. His fear of the people’s response, and his regard for the righteousness of John the Baptist had kept him from murdering him to this point; nevertheless, his pride and reputation is now publicly on the line.  Matt. 14:5; Mk. 6:20
29. With this demand, Herod now realizes that he has essentially painted himself into a corner, and his foolish promise must either be fulfilled, or he would risk the loss of his reputation among the elite of his kingdom.

30. Nevertheless, in spite of the fact that his conscience condemned him for this course of action, Herod makes it plain that he will honor his oath.

31. Both Matthew and Mark indicate the two-fold reason for Herod’s willingness to proceed, even though his conscience was troubled.

32. The first is because of the oaths, which Matthew and Mark both record as being plural; this indicates that Herod had been quite verbose in his promises, uttering his oaths repeatedly.

33. The second reason is because of his dinner guests, which indicates that it was not only the making of the rash oaths that moved him, it was the fact that Herod had made these vows before so many distinguished witnesses.

34. There was no way that Herod could back down and maintain his reputation among those that had observed this event unfold.

35. Mark concludes verse 26 with the summary statement that the pressures of the oaths that Herod had uttered before the assembled dignitaries made him unwilling to refuse the request of Salome.

36. These actions demonstrate that Antipas had little moral fiber or personal conviction, but was pliable and easily influenced; it also demonstrates the debilitating effect that a woman of dubious morality can have on a man of questionable values.  

37. The Bible is clear that all men should be wary of the predatory female, many of whom are willing to use whatever means necessary to achieve their amoral goals.  Prov. 5:1-6; IKings 16:31, 18:4, 21:5-10,25; IIKings 9:22,30; Rev. 2:20-21

38. In the end, it certainly appears that Herodias had accomplished what she so desperately desired; she not only was successful in removing John the Baptist, she managed to degrade and insult his  memory in the process.

39. To bring the head out on a platter meant that it would be taken through the dungeon and paraded through the castle, as a public demonstration of her victory over John.

40. It is ironic that Herod had succeeded for so long in protecting John the Baptist, since his thoughtless oaths, uttered on the spur of the moment, had now secured his execution.

41. What is not addressed is the issue of what his guests actually thought of Herod, since he has demonstrated that he was willing to kill a man that did not deserve even to be imprisoned, much less executed.

42. Additionally, why did the leading men of Galilee, some of which would have been Jews, not protest this sentence; their silence makes them complicit in this murder.

43. Therefore, there were no innocent people in Herod’s banquet hall that evening, but the most guilty was likely still in her quarters.

44. While Herodias and Herod may have thought that the execution of John the Baptist would rid them of their problems, and soothe their guilty consciences, such was not the case.

45. In fact, this event explains why Herod, plagued with guilt as he was, seriously believed that John the Baptist had come back from the dead.  Mk. 6:16

46. The fact that this story is given so much space is designed to prepare the reader for the fact that Jesus Christ would receive similar treatment at the hands of another Roman overlord, with no more Jewish protest than is registered here.

47. This grisly event would also serve to encourage those that were beginning to feel the sting of persecution on behalf of the truth to stand their ground, just as John the Baptist had.

Doctrine of Sarah’s Daughters
6:27 Immediately the king sent an executioner and commanded him to bring back his head. And he went and had him beheaded in the prison,  {kai, (ch)--euvqu,j (ab)--avposte,llw (vpaanm-s) having sent out, after he had sent--o` basileu,j (n-nm-s) Herod--spekoula,twr (n-am-s) 1X. a Latin loanword, lit. a spy or scout, also used for bodyguard and executioner--evpita,ssw (viaa--3s) to order, to command --fe,rw (vnaa) indir.disc. to bear, to bring, to carry--h` kefalh, (n-af-s)--auvto,j (npgm3s) him=John--kai, (ch)--avpe,rcomai (vpaanm-s) having departed, having gone away--avpokefali,zw (viaa--3s) 4X, all of John the Baptist, to cut of the head--auvto,j (npam3s) him=John—evn (pd)--h` fulakh, (n-df-s) lit. where guarding is done, a prison}

6:28 and brought his head on a platter, and gave it to the girl; and the girl gave it to her mother.  {kai, (cc)--fe,rw (viaa--3s) bear, carry, brought--h` kefalh, (n-af-s)--auvto,j (npgm3s) John--evpi, (pd)--pi,nax (n-dm-s) platter, serving dish--kai, (cc)--di,dwmi (viaa--3s)--auvto,j (npaf3s) it=the head—to, kora,sion (n-dn-s) the girl=Salome--kai, (cc)—to, kora,sion (n-nn-s)--di,dwmi (viaa--3s)--auvto,j (npaf3s) it=the head--h` mh,thr (n-df-s)--auvto,j (npgf3s) of her=Salome}

6:29 When his disciples heard about this, they came and took away his body and laid it in a tomb.  {kai, (ch)--avkou,w (vpaanm-p) having heard, after they heard--o` maqhth,j (n-nm-p)--auvto,j (npgm3s) him=John--e;rcomai (viaa--3p)--kai, (cc)--ai;rw (viaa--3p) to pick up, to lift up, to carry away—to, ptw/ma (n-an-s) 7X, a corpse, a dead body, animal or human--auvto,j (npgm3s) John--kai, (cc)--ti,qhmi (viaa--3p) to set, place, put--auvto,j (npan3s) John—evn (pd)--mnhmei/on (n-dn-s) lit a monument or memorial for the dead, a grave, a tomb}

Exposition vs. 27-29

1. Since Salome’s request made it clear that she wanted this done immediately and John’s head delivered to her, Herod had no choice (as he must have seen it) but to order the execution immediately.

2. As we saw in the previous verses, Herod had enough of a conscience to recognize that John the Baptist was right about his marriage and felt guilty to some extent.

3. However, he did not have the moral fiber to follow through and put away the wife of his brother, as he had apparently been instructed to do by John.

4. He also had enough of a conscience to feel the pangs of deep regret when asked to execute John the Baptist; nevertheless, he was unwilling to be embarrassed before the assembled guests.

5. Therefore, he is a victim of his own weak character, and gives in to the demand of Salome rather than do the right thing.

6. This weakness in his character is exploited by Herodias, with whom Salome appears to be a willing accomplice, who has no qualms about the murder of a righteous man.

7. Although the text indicates that Salome’s performance please Herod and his dinner guests, it is very possible that Herod read the pleasure on the faces of those assembled and made his extravagant offer to the girl simply to impress them.

8. Her demand was so far beyond the pale of anything that Herod expected, he had to be flabbergasted at the audacity, and likely recognized that Herodias was behind the request.

9. Although he had protected John the Baptist for many months from Herodias and her murderous intentions, Herod now signs the death warrant in a matter of minutes.

10. As Herod reclines at dinner, his mind considers all that is going on, and he decides that there is nothing more he can do; therefore, he orders the execution immediately.

11. This picture is one of a man that is in a trap; Herod is pressured by his own thoughtless and rash promises, and the social pressure of those watching, into doing what he knows to be wrong.

12. Again, Mark calls Herod a king, which was more according to the popular view (and the way Herod presented himself) than it was to the reality of the situation.

13. Although Herod desires to be king, and models his tetrarchy after the Roman style, he is simply a vassal of Rome that rules at the pleasure of the Caesar.

14. Nevertheless, Herod had sufficient authority to make sure that this injustice did not occur; however, he bows to the will of Salome (who is in charge here?) and grants her request.

15. The soldier sent to execute John the Baptist is referred to by the Greek term spekoula,twr (spekoulator), which is a Latin loanword that originally referred to a military scout.
16. It was then used to denote a member of the ruler’s court, whose duties might include being a bodyguard, or the carrying out of executions; this term came to be used in Aramaic and Rabbinic Hebrew for an executioner.
17. The use of the Latin term would not only be familiar to Mark’s Roman readers, it also indicates the fact that Herod attempted to pattern his administration after that of Rome’s.

18. The execution detail departs and goes into the dungeon, brings John forth from his cell, and executes him, bringing his illustrious ministry to an end.

19. Although we are never told if John the Baptist recovered from his crisis of faith, there is no reason to believe that the words Jesus sent to him did not have the desired effect of confirming John’s faith in Jesus as the Messiah.

20. After the beheading, the head was brought to the banquet hall, where Herod and those assembled were waiting.

21. It would be surprising if all this took more than a few minutes from the time the execution was ordered and the time that the head was brought into the banquet hall.

22. The grisly trophy was presented to Salome on a platter, just as she had demanded; she immediately takes the platter with the severed head to her mother, who is no doubt anxiously awaiting the symbol of her triumph over John.

23. We are never told about the disposition of the head, but verse 29 indicates that once the disciples of John the Baptist heard about his execution, they came to claim the body.

24. There is no way to know exactly how far the disciples of John the Baptist were from the prison, but it would seem that they were relatively near, since they would have had to collect the body fairly soon after John’s execution.

25. Normally, when criminals, who were not Romans were executed, they did not receive a proper burial; instead, their dead bodies were cast into the garbage dump, or left outside for animals to consume.

26. Occasionally, as in the cases of John the Baptist and Jesus, the bodies could be turned over to others, who might then provide a traditional burial.

27. This was precisely what happened in John’s case; therefore, in spite of Herodias’ and Salome’s efforts to degrade his memory, John’s disciples managed to bury his remains appropriately.

28. Although the body without the soul is no more than an empty tent (IICor. 5:4), there is nothing wrong with a traditional burial, which is the last chance to show honor to the deceased.

29. However, even this somber event must be tempered by the believer’s knowledge of the doctrinal realities that govern death.  IThess. 4:13-18

a. Those that act as if the dead body was the living person often engage in actions that the Word of God does not sanction.

b. While there is certainly a place for legitimate grief at the death of a loved one or spiritual leader, such as John the Baptist, there is no place for excessive displays of grief.

c. There is no reason to have a casket that is open at funerals, since that only serves to glorify the empty tent, and often provokes immoderate emotional responses.

d. Further, there is no benefit in spending exorbitant sums of money for a burial (currently averaging about $7,500.00), which often comes from some misplaced grief or regret on the part of the living.

30. The level of devotion to John is seen in the fact that for anyone to request the body of an executed prisoner might potentially cause the government to suspect the one that requested it.

31. The disciples of John the Baptist knew that Herod could have punished them as well, yet they were willing to risk that possibility in order to demonstrate what they considered to be proper respect to John.  Mk. 15:43

32. Herod was right to be fearful of John, since he knew that many  of his subjects considered him to be a prophet.

33. While there is very little information (almost none) about the Jewish response to the murder of John the Baptist, the Bible does record Jesus’ reaction to this event.  Matt. 14:12-13

34. What we do know historically was that Aretas, who had given his daughter to Herod as his first wife, sent his armies and defeated Herod’s armies in 36 AD, as revenge for the divorce.

35. The people in general believed this to be an act of divine retribution on Herod for the murder of John the Baptist, as recorded by Josephus.  Antiquities 18.116-117
36. The location of the tomb is not provided, and no one really knows where it is or was, in spite of religious authorities that claimed to have found it.

37. There are many legends about what happened to the head of John the Baptist, but Mark simply leaves the reader with Herodias holding her gruesome trophy. 

6:30 The apostles gathered together with Jesus; and they reported to Him all that they had done and taught.  {kai, (cc)--suna,gw (vipp--3p) were gathered--o` avpo,stoloj (n-nm-p)--pro,j (pa)--o` VIhsou/j (n-am-s)--kai, (cc)--avpagge,llw (viaa--3p) to give an account, to report back, to explain--auvto,j (npdm3s) to Jesus--pa/j (ap-an-p) all things--o[soj (apran-p) as much as, as many as--poie,w (viaa--3p)--kai, (cc)--o[soj (apran-p) what sort of things, how many things--dida,skw (viaa--3p) had taught}

6:31 And He said to them, "Come away by yourselves to a secluded place and rest a while." (For there were many people coming and going, and they did not even have time to eat.)  {kai, (ch)--le,gw (vipa--3s) He says--auvto,j (npdm3p) to the apostles--deu/ro (ab) adv. used as imperative, come!, come here!--su, (npn-2p) you all=the twelve--auvto,j (npnm2p) yourselves, emphasizes these men to the exclusion of all others--kata, (pa)--i;dioj (ap-af-s) when used with kata, has the sense of alone, privately—eivj (pa)--e;rhmoj (a--am-s) desert, wilderness, uninhabitated--to,poj (n-am-s) place--kai, (cc)--avnapau,w (vmam--2p) to provide relief, to rest, to refresh oneself, to revive--ovli,goj (ap-an-s) little, small short, a little while--ga,r (cs)--eivmi, (viia--3p) there were--o` (dnmp+) e;rcomai (vppnnm-p) approaching, coming--kai, (cc)--o` (dnmp+) u`pa,gw (vppanm-p) departing, going--polu,j (a--nm-p) many--kai, (ch)--ouvde, (ab) and not, also not, neither--euvkaire,w (viia--3p) 3X, a favorable time, an opportunity--evsqi,w (vnaa) to eat; comp.infin.}

6:32 They went away in the boat to a secluded place by themselves.  {kai, (ch) not translated--avpe,rcomai (viaa--3p) to depart, to go away—evn (pd)—to, ploi/on (n-dn-s) the boat—eivj (pa)--e;rhmoj (a--am-s) desert, uninhabitated, secluded--to,poj (n-am-s)--kata, (pa)--i;dioj (ap-af-s) alone, privately}

Exposition vs. 30-32

1. Having provided for the reader the full story on John the Baptist, focusing especially on his murder by Herod, Herodias, and Salome, Mark now returns to the subject of the twelve apostles and their first tour of duty.

2. Their mission to the villages and towns of Galilee had likely lasted some weeks, or even a couple of months, and they now return to Jesus Christ and provide full explanations about how they had fulfilled His commission.

3. While it should be evident, the term found in verse 30 (the apostles) is equivalent to the term found in verse 7 (the twelve). 

4. This is the second and last time that Mark uses the term apostles, but it was not this mission that designated them as apostles, as some suggest; they had been designated as apostles previously.  Matt. 10:2-4; Mk. 3:14; Lk. 6:13

5. It is also likely that Mark uses the term here to emphasize to his Roman audience that these same men were the very same men that later became apostles to the Church.

6. During the time of their absence, Jesus Christ continued to conduct His own ministry in Galilee, so we do not know where He was when the twelve rejoined Him.

7. It would make good sense to believe that when Jesus Christ sent out these men He gave them a designated time and place to which they were to return; nevertheless, we cannot say for certain where this reunion takes place.

8. What does seem certain is that since they were going to sail east in the following verses, it is certainly possible that they were in the region of Capernaum/Bethsaida.

9. After their return, the apostles related whatever successes, failures, and rejections they had encountered on their mission to Galilee.

10. It is quite probable that they also would have taken this time to ask questions of Jesus about the things that had happened to them that they did not understand.

11. It is also very probable that Jesus Christ would have taken this time to address any shortcomings that He heard in their testimony, and would have also provided further instruction for the future.

12. We are not told how long after the death of John the Baptist that the return of the disciples occurred; however, the death of John the Baptist must have occurred some months earlier.

13. This is based on the fact that Herod seems to have come to his conclusions about Jesus Christ based on the information he received about what was happening in Galilee, which had elevated the public awareness of Jesus’ ministry.  Mk. 6:14

14. Jesus Christ has already made a couple of significant changes in the way He conducted His ministry, the first being the change in teaching format (using parables primarily) and the second being His emphasis on getting the apostles trained. 

15. He now begins to make another change in His ministry, as he withdraws more from the massive crowds and devotes even more time to training His disciples.

16. This is based on the fact that Jesus Christ knows His time is limited, and has figured out that these men still have some serious deficiencies in their theology and practice.

17. There are additional reasons why Jesus Christ not only began to withdraw from the crowds, but will begin to concentrate His efforts in places other than Galilee.

a. The first reason is the very real antagonism that Herod displayed toward John the Baptist, which served as a warning for Jesus; therefore, Jesus Christ logically withdraws from the region over which Herod ruled.

b. The masses that flocked to see Jesus demonstrated more than a little misguided zeal, which was apparently more pronounced in Galilee; this makes sense since Galilee has been the primary place of ministry for the last year.  Jn. 6:15

c. There was also the problem of the ongoing hostility of the religious leaders, who still followed Jesus Christ around in Galilee, seeking confrontations with Jesus in order to publicly express their hostility and attempt to discredit Him.  Matt. 12:24,38

d. The disciples’ clearly had a need for rest after their first tour of duty, and Jesus Christ takes them away from the crowds for their own spiritual and physical health.

e. It is also clear that the disciples were still in need of more personalized instruction, which Jesus Christ provides during these times of relative seclusion.

18. In some ways, this verse marks a transition from a predominantly public ministry to a somewhat more private one.

19. Except for some occasional visits into Galilee, Jesus Christ now concentrates His ministry to the areas outside of Herod’s rule.  Mk. 7:24, 8:27, 10:1

20. Verse 31 provides us the some necessary background information, which is unique to the Gospel of Mark:  it not only acknowledges the return of the disciples; it also explains why the miracle that follows takes place in an isolated area.

21. It would appear that whatever successes the disciples had only served to stir the masses even further, as evidenced by the comment in verse 31 regarding the inability of these men to even enjoy a basic meal.

22. The phrase many were coming and going indicates that groups of people would descend on Jesus and the apostles, would stay until they chose to leave, and then be replaced by other groups seeking an audience with them.

23. It is evident that these men were fatigued after their travels throughout the area, and needed rest if they were to avoid exhaustion.

24. Jesus Christ  recognized the necessity of providing some down time for the apostles, giving them a break from the rigors of the ministry.

25. Jesus commands the disciples to accompany Him to a more isolated area where they could get the rest and relaxation they obviously needed.

26. Although the Greek term e;rhmoj (eremos) can mean a wilderness or desert area, the root meaning focuses on places that were not frequented by people, places that were uninhabited, abandoned, or deserted.
27. Jesus and the apostles had become so popular (France calls it an uncomfortable popularity) that Jesus had to make a regular habit of getting the twelve away from the crowds.  Mk. 4:10,34, 6:31, 9:2,28, 13:3

28. This indicates that God is aware of the rigors that are involved in the Christian way of life, and will provide the necessary time for believers to rest and recharge their spiritual batteries.

29. If one is going to engage in a proper ministry, Paul indicates repeatedly that there will be a certain amount of fatigue that comes for so doing.  

30. Paul uses the verb kopia,w (kopiao) on a regular basis to describe the effort that one should put forth in the service of God.
31. The verb means to exert oneself physically, mentally, emotionally, or spiritually; it is used to denote the work and struggle that leads one to be weary, fatigued, or exhausted.  Rom. 16:6,12; ICor. 4:12, 15:10; Gal. 4:11; Phil. 2:16;Col. 1:29; ITim. 4:10, 5:17
32. Since the disciples have been serving others in their labors, they now have need to be served and  refreshed before they can effectively continue their ministries.
33. There is a divine balance to life (Eccles. 3:1-8), which includes the principles of serving others and pursuing our own relationship and fellowship with God.
34. Many interpreters have recognized that one cannot effectively live the Christian way of life without spending time with God in study and prayer.
35. That is the purpose of consistent assembly for face to face teaching, since Bible class is completely devoted to the pursuit of the Word of God, which equips the saints for the work of the ministry.  Eph. 4:12
36. While every believer can supplement his or her own study of the Word of God outside of Bible class, every believer must be aware of his/her own limitations and be quite careful about that to which one exposes himself or herself.
37. The fact is that we live in a time when false doctrine abounds, and the church is largely lukewarm; therefore, much of what passes for sound teaching is often not sound doctrine at all, but merely reflects human viewpoint and even the doctrines of demons.  IITim. 3:1-8; IIPet. 2:1-3; ITim. 4:1-3
38. In fact, Paul uses the same Greek adjective calepo,j (chalepos) in II Timothy 3:1 to describe the spiritual danger of the last days that Matthew used to describe the fierce, violent, and dangerous behavior of the Gerasene demoniacs.  Matt. 8:28
39. However, there is no place for believers to completely isolate themselves from the world in the name of pursuing spirituality (as the monastic orders have regularly done), since one cannot effectively function as an ambassador or a royal priest without engaging the cosmos at a certain level.
40. Therefore, as adjusting believers, we strive for the appropriate balance between the diligent intake of the Word of God, and the necessary application of the principles we learn in Bible class.
41. It is evident from verse 32 that Jesus Christ and the apostles were not going to get away from the crowds by just walking away; therefore, Jesus orders them into a boat and they leave that area by sailing east on the Sea of Galilee.

42. While Mark does not provide the place from which they departed, or the place to which they went, Luke indicates that they departed for a placed named Bethsaida.

43. However, this is not the same Bethsaida that was the hometown of Philip, Andrew, and Peter; the Bethsaida in which they lived was a fishing village that was essentially a suburb of Capernaum.  Jn. 1:44

44. This is documented by several facts, which make it plain that there were two towns named Bethsaida that were not very far apart.

a. John makes a distinction that would not need to be made if there was only one town named Bethsaida.  Jn. 12:21

b. The very name Bethsaida means fishing village, so it would not be unusual for there to be more than one town named that on the Sea of Galilee.

c. Bethsaida Julias was the more well-known place, and it was located on the east side of the Jordan River, as it flows into the Sea of Galilee.

d. It was located in the region the Herod Philip II, who was the tetrarch of Trachonitis, as recorded by Luke.  Lk. 3:1

e. Since Bethsaida Julias was essentially outside of Galilee, it was considered to be a pagan city; therefore, it is very unlikely that three observant Jews would have lived there.  Jn. 1:44

45. Mark does not explain, but simply states in verse 32 that Jesus and the apostles loaded into a boat and sailed to a secluded place by themselves.

46. However, as we will quickly see, the attempt to provide some respite for the twelve was to be limited to the time they were alone with Jesus in the boat.

6:33 Then they saw them going, and many recognized what was happening and ran there together on foot from all the cities, and got there ahead of them.  {kai, (cc)--ei=don (viaa--3p) they=those observing from land--auvto,j (npam3p) Jesus and the apostles--u`pa,gw (vppaam-p) temp.part. as, while they were going away--kai, (cc)--evpiginw,skw (viaa--3p) to come to understand fully, to perceive, recognize, figure out--polu,j (ap-nm-p) many--kai, (ch)--pezh/| (ab) 2X, adverb of manner, “by land”--avpo, (pg)--pa/j (a--gf-p) --h` po,lij (n-gf-p) all the cities--suntre,cw (viaa--3p) 3X, to run together with, they came quickly and formed a crowd again--evkei/ (ab) there, in that place, where Jesus had landed--kai, (cc)--proe,rcomai (viaa--3p)  9X, textual issue, but this reading is likely original; to go before, to proceed forward--auvto,j (npam3p) him=Jesus}

6:34 When Jesus went ashore, He saw a large crowd, and He felt compassion for them because they were like sheep without a shepherd; and He began to teach them many things.  {kai, (ch) not translated--evxe,rcomai (vpaanm-s) temp.part. after having come out of the boat--ei=don (viaa--3s)--polu,j (a--am-s) great, large--o;cloj (n-am-s) crowd, mob--kai, (cc)--splagcni,zomai (viao--3s) lit. to have the bowels or inward organs moved; to feel or show pity or compassion--evpi, (pa) upon--auvto,j (npam3p)--o[ti (cs) introduces reason for His pity--eivmi, (viia--3p)--w`j (cs) as, like--pro,baton (n-nn-p) sheep--mh, (qn)--e;cw (vppann-p) not having--poimh,n (n-am-s) a shepherd--kai, (ch)--a;rcw (viam--3s) to start, to begin--ida,skw (vnpa) comp.infin.--auvto,j (npam3p) the crowds--polu,j (ap-an-p) many things, many doctrines}

Exposition vs. 33-34

1. Given what we know about the political climate, which had been charged to some degree by the murder of John the Baptist, Jesus makes a strategic withdrawal.

2. Additionally, a withdrawal was appropriate because the numbers of people were so large that the tired apostles did not have the time for basic nutrition.

3. Therefore, Jesus Christ makes it clear to the twelve that He is departing the region by boat and that they are to join Him.

4. Whether or not people were aware of the intended destination is not stated; however, given Jesus’ desire to provide some respite for the apostles, it seems unlikely that He would have informed the masses.

5. Nevertheless, they could easily observe from the shoreline; it would not be difficult to ascertain which direction the boat was headed.

6. Therefore, as Mark states, the people saw them; he uses the aorist form of the Greek verb o`ra,w (horao), which denotes not the simple act of seeing, but seeing that results in perception of the big picture.
7. The next phrase is somewhat ambiguous (particularly as recorded in the New American Standard), which suggests that the people recognized Jesus and the apostles.
8. Although it is clear that many did recognize them, that would not likely be something that needed to be said, since the masses have come specifically to see Jesus and the apostles.
9. The actual sense of the statement is that the crowd figured out exactly what was happening; those present observed the group loading into the boat, and paid careful attention to where the boat was heading.
10. They concluded by their observations that Jesus Christ was taking the apostles to some place on the northeast side of the Sea of Galilee.
11. Again, the use of these verbs of perception and mental activity would hardly be necessary if Jesus Christ had informed the crowds as to where they were going.
12. While the crowds had already become quite large based on the ministry of Jesus Christ, they seem to be swelling even more as the notoriety of the apostles has increased due to their recent activities in Galilee.

13. Some have suggested that the recognition that God had given these great powers to ordinary men had prompted the crowds to think that they might receive these same sorts of powers.  Acts. 8:18-19

14. While it was evident to the masses around Jesus and the apostles that Jesus Christ was attempting to put some distance between His group and them, the crowd did not concern itself with what Jesus actually wanted.

15. Those that have worked on the harmonization of the gospels have largely concluded that this point in Mark’s gospel coincides with what John records in chapter 6.  Jn. 6:1ff

16. It seems pretty evident that such is the case, which forces the interpreter to place this event chronologically sometime in the spring of 32 AD, just prior to the Passover.  Jn. 6:4

17. This fits quite well with the facts as we know them, since Mark references the fact that the people all sat down on the green grass, which is a known characteristic of springtime in Palestine.  Mk. 6:39

18. Since Jesus Christ knows that the masses following Him and the apostles are not actually interested in the teaching, John provides commentary on their real motivation.  Jn. 6:2

19. As we have seen before, the masses are not actually helpful to Jesus; they are shallow, superficial, pursuing the miraculous, and not actually concerned about anyone’s needs but their own.

20. As the crowds figure out what is happening, they begin to move rapidly along the shoreline of the Sea of Galilee, being joined by others as they rushed to where they had decided that Jesus was going.

21. The Greek adjective/adverb pezh/| (peza) denotes the idea of going somewhere by land rather than by sea; therefore, the New American Standard translators rendered it as on foot.
22. As they moved along, Mark indicates that others from various cities in that region began to follow as well; this resulted in an ever-increasing number of people in what was already a large crowd.
23. The Greek term po,lij (polis) would actually include any town, from a small village or farming community, to the larger cities of Galilee.

24. The adjective pa/j (pas—all, each, every) is not to be taken in a universal sense; it is to be understood as all the cities that were on the route from the northwest side of the Sea of Galilee toward Bethsaida Julias.
25. What all this does demonstrate (their spiritual condition aside) is the degree of effort that these people were willing to expend to be in the presence of Jesus Christ and the apostles.
26. While some of these people are believers, the vast majority were likely not; they just wanted to be around the center of activity for their own selfish reasons.
27. As the swelling crowds moved rapidly along the coastline, they would have seen the boat come ashore in the region where the Jordan flowed into the Sea of Galilee.

28. Once they observed that, it would not be any problem to watch and see exactly where they put the boat ashore, which Luke states was in the region of Bethsaida Julias.  Lk. 9:10

29. There is a textual issue at the end of verse 33, which revolves around the actual verb in question; some texts have the verb proe,rcomai (proerchomai—to come before), while others have the verb sune,rcomai (sunerchomai—to come with).
30. However, the former reading is preferred based not only on manuscript evidence, but since it is more likely that it was altered by copyists that thought it unlikely that the crowd on the land could have beat the boat to its destination.
 
31. That issue is not actually a problem, since the ruins of Bethsaida Julias are actually about 4 miles inland now; however, it is recognized that the Sea of Galilee is not as large now as it was in the first century.

32. Therefore, the distance from around Capernaum to the final stop was about 4.5 miles, while the distance the boat had to travel was just about the same.
33. It is evident this trip must have been taken somewhat early in the day, since Jesus Christ appears to spend a good portion of that day teaching, stopping in the late afternoon..  Mk. 6:34-35
34. The prevailing wind on the Sea of Galilee is actually toward the northwest in the early part of the day, and then shifts to a prevailing westerly wind during the early afternoon.
35. This reality explains why the people were able to race Jesus to His spot, and why the disciples were going to encounter difficulty later that night.  Mk 6:47 
36. Additionally, one does not have to conclude that everyone in the crowd was running (very unlikely with older women, older men, women with children, etc.), or that they all beat the disciples to the northeast side of the Sea of Galilee.
37. As Edersheim and others have noted, there is nothing in the text, the distances involved, or what we know of the Sea of Galilee that make this especially difficult to accept.
38. Although it is not likely that the entire crowd had arrived by the time Jesus landed, Mark is clear that a significant number were already present when He departed the boat.

39. Although we know that Jesus Christ had compassion on the fatigued apostles, we are now informed as to His mental attitude response when confronted with the massive crowd, which was continuing to grow.

40. Both the Hebrew and Greek language used terms for the internal organs to describe the emotions, with the more tender emotions thought to be located in the stomach/intestines.  Isa. 63:15; IJn. 3:17

41. While some may view the emotions of love, affection, pity, mercy or compassion as a negative emotional weakness to be avoided, it is clear that Jesus Christ not only experienced it, He acted on it and expected others to do likewise.  Matt. 9:13,36, 14:14, 15:32, 20:34

42. Although Jesus Christ was concerned about the few (the twelve specifically), He recognized that the needs of the many were more important at this time.

43. The mental reasoning that produced the emotional response of compassion was the status of the masses, whom Jesus saw as helpless sheep that lacked a shepherd to take care of them.

44. Based on His compassion, Jesus Christ does not reprimand the crowd for imposing their will on His plans for the apostles; He recognized the spiritual need before Him and began to provide for the people what they actually needed (sound teaching).

45. Mark emphasizes the teaching ministry of Christ, while Matthew mentions only healing; Luke states that He both taught and healed, while John says the least.  Matt. 14:14; Lk. 9:11; Jn. 6:3

46. Mark describing the people as being like sheep without a shepherd definitely has its roots in the Old Testament, and is used in the context of Israel in the wilderness with Moses.  Num. 27:17

47. The phrase itself is a metaphor for a lack of concern, care, compassion, and leadership, which the people in Israel had been experiencing for some time.

48. Instead of behaving as a shepherd ought to, keeping the safety, security, and well-being of the sheep as their priority, the leadership in Israel had become guilty of feeding the masses nothing but a works-oriented false doctrine.  Zech. 10:2

49. The Greek noun pro,baton (probaton—sheep) refers to domesticated sheep, as opposed to wild, mountain-dwelling sheep.
50. As such, the sheep in view cannot survive and thrive apart from the guidance, protection, and care that a shepherd is designed to provide.
51. The scriptural analogy of a shepherd and sheep is used to communicate the truths respecting the relationship between the pastor-teacher and his congregation.  

52. It is important to note that sheep are inherently valuable, and may generally stay out of trouble; nevertheless, there is still a very real need for competent leadership that provides for the needs of the sheep.  IPet. 5:1-4

53. How long Jesus taught them that day is not recorded, but from the following narrative it becomes clear that He taught most of the day.

54. While it is clear that Jesus perceived the people to be untended by the religious leaders in Israel, it is equally clear that His response to their need is to be found in His teachings.

6:35 When it was already quite late, His disciples came to Him and said, "This place is desolate and it is already quite late;  {kai, (cc) not translated--h;dh (ab) adv. of time, now, already, by this time  --w[ra (n-gf-s) an hour, used both literally, as here, and figuratively--polu,j (a--gf-s) this phrase means a late hour--gi,nomai (vpadgf-s) having become--prose,rcomai (vpaanm-p) having come toward--auvto,j (npdm3s) him=Jesus--o` maqhth,j (n-nm-p) the disciples, students--auvto,j (npgm3s)--le,gw (viia--3p) they wer saying--o[ti (cc) that, introduces content, indirect disc.--e;rhmoj (a--nm-s) desolate, solitary, lacking inhabitants--eivmi, (vipa--3s) it is--o` to,poj (n-nm-s)--kai, (cc)--h;dh (ab)--w[ra (n-nf-s)--polu,j (a--nf-s) lit. many hours, late in the day}

6:36 send them away so that they may go into the surrounding countrysides and villages and buy themselves something to eat."  {avpolu,w (vmaa--2s) to set free, release, send away, dismiss--auvto,j (npam3p) them=the crowds--i[na (cs) in order that, so that--avpe,rcomai (vpaanm-p) to go away from—eivj (pa)--o`  avgro,j (n-am-p) open country, fields, as opposed to cities or towns--kai, (cc)--kw,mh (n-af-p) village, small town--ku,klw| (ab) lit. in a circles, surrounding the place where we are--avgora,zw (vsaa--3p) lit. to frequent the marketplace, to buy, to purchase with money--e`autou/ (npdm3p) for themselves--ti,j (aptan-s) what?, which?--evsqi,w (vsaa--3p) to eat, consume food}

Exposition vs. 35-36

1. The use of the verb gi,nomai (ginomai—it had become), coupled with the use of the adverb h;dh (ede—already) indicates that some time has passed since Jesus Christ began teaching the large numbers of people.
2. In fact, Jesus Christ spent another long day teaching those that assembled to listen, and healing those that had need of such.
3. The phrase w[raj pollh/j (horas polles—many hours) is found in other Greek literature, and has the same idea as our English phrase the hour is late.
4. Therefore, we are approaching late afternoon, heading into sundown, which was the time when Jews normally ate their primary meal of the day.
5. Given the isolated setting, and the impromptu nature of this gathering, it is very likely that most in the crowd had not eaten much that day; it is very probable that many had not eaten since breakfast.
6. This means that by the time Jesus was finished, the people were hungry, but did not have any ready place to purchase food or to prepare it.

7. Even if the region had been more heavily populated, the size of the crowd was likely in excess of 10,000 people.

8. This figure is derived from the fact that both Mark and Luke indicate that there were 5,000 men present (Mk. 6:44; Lk. 9:14); Matthew makes it even more explicit as he includes the qualifying phrase besides women and children.  Matt. 14:21

9. The fact that the disciples came to Him suggests that they feel comfortable enough with Him to tell Him what He needs to do.

10. Although Matthew and Mark both state that it was the disciples, Luke limits those approaching Jesus Christ to the twelve, which is more precise.  Lk. 9:12

11. In spite of this difference, it should be noted that disciples is the more general term, while ‘the twelve’ referred to a specific portion of the disciples.
12. Therefore, while all disciples are not apostles, all apostles are disciples.

13. It should be evident that Jesus was in charge; however, this was not the only occasion on which the disciples  (led by the 12) felt that they needed to instruct Jesus about His responsibilities.  Mk. 1:36-37, 4:38, 5:31

14. Their observations are hardly anything that might be considered important, since Jesus Christ would have known how isolated the area was (it was His idea to go there), and how late it had become in the day.

15. In effect, they are not so much trying to give Jesus information as they are pointing out the obvious facts of the situation, which they think will justify their conclusions.

16. Their real concern is getting rid of the masses of people so they can get some rest and have a meal themselves.

17. Therefore, they command Jesus Christ to do what they want Him to do, which is to send them away; this betrays the fact that they really do not care what happens to the crowd.

18. The disciples tell Jesus that He should dismiss the crowds so that they can travel to the places in the area surrounding them, from which they will be able to secure food.

19. However, given the fact that the crowd could easily have been comprised of between 10,000-15,000 people, their suggestion was not really tenable. 

20. Even if Jesus does what they want, there is no way that there was even enough food in that area to feed this many people.

21. The population of ancient Galilee is difficult (if not impossible) to fix with any degree of certainty, since estimates range from as little as 10,000 to as many as 3,000,000.

22. While we can toss out the extreme figures, a figure of 350,000-500,000 is likely more accurate; therefore, this crowd likely had become one of the larger cities in Galilee (although technically just outside of Galilee) at that time.

23. Therefore, even though the disciples suggest that Jesus Christ send the people to the surrounding countryside and villages, it is clear that there were not enough provisions for a crowd of this size in that isolated region.

24. The Greek term avgro,j (agros—countryside) refers to open country, as opposed to a city, town, or village; it is used by metonomy to refer to the actual farms or estates that were located in that open country.
25. The other place they seek to send the crowds is the Greek noun kw,mh (kome), which refers to a small group of houses that comprised a small village or hamlet. 

26. Even if there were many estates and many small villages in that area (a fact for which there is little or no evidence), they could not have provided sufficient food for such a massive group of people.

27. Therefore, their recommendation was not only somewhat callous, it was impractical to the point of really being impossible.

28. Luke records an additional observation by the disciples that it was getting close enough to evening that some of the people would need to find lodging for the night, since travel after dark would be difficult at best.  Lk. 9:12

29. At the end of verse 36, the disciples use the reflexive pronoun e`autou/ (heautou—themselves), which is designed to distance the disciples from those that were crowding around.
30. Their suggestion is that they just get rid of the people, and send everyone out to forage for food as best as they can.
6:37 But He answered them, "You give them something to eat!" And they said to Him, "Shall we go and spend two hundred denarii on bread and give them something to eat?"  {de, (ch) but-- o` (dnms) def. article functions as pronoun He--avpokri,nomai (vpaonm-s) having responded--ei=pon (viaa--3s) He said--auvto,j (npdm3p)--su, (npn-2p) emphatic you yourselves--di,dwmi (vmaa--2p)--auvto,j (npdm3p) to them, the crowds--evsqi,w (vnaa) functions as direct object, used by metonomy for food--kai, (ch)--le,gw (vipa--3p) they say--auvto,j (npdm3s) him=Jesus--avpe,rcomai (vpaanm1p) lit. having departed, gone away--avgora,zw (vsaa--1p) to acquire things in the market, buy, purchase--dhna,rion  (n-gn-p) a silver coin worth about one day of pay--diako,sioi (a-cgn-p) two hundred--a;rtoj (n-am-p) bread, food--kai, (cc)--di,dwmi (vifa--1p) we will give--auvto,j (npdm3p) them--evsqi,w (vnaa) to eat, direct obj.}

Exposition vs. 37

1. As the day draws to a close, there can be little doubt that the disciples are as tired and hungry as the masses that have followed them to this isolated area.

2. They have clearly expressed their displeasure with these realities, and have instructed Jesus Christ that they think it best to simply get rid of the people.

3. It is evident that they do not want to take the responsibility for this multitude on themselves; even if they did, what could 12 men do to provide for a group that likely numbered in excess of 10,000?

4. Jesus now responds to their suggestions (read demands) with some things that are certainly unexpected, and likely unwelcome as well.

5. Although many translators consider it to be redundant and often do not translate it, the verb avpokri,nomai (apokrinomai) is used for a reason.
6. The verb literally translates as judging from, and deals with the idea of making distinctions; it emphasizes the fact that Jesus Christ evaluated what He heard, passed the appropriate judgment on it, and then responded accordingly.
7. This is obviously good practice for all people; it is important to listen to what is said, consider the issues, and make a doctrinal determination before verbally responding.
8. As such, Jesus Christ manifested the fact that He thought through things before He responded; He put His brain in gear before putting His mouth in motion.
9. His immediate response is phrased in such a way as to be emphatic; He uses the pronoun su, (su—you all, you yourselves) to place the onus squarely on the twelve.
10. When He places the responsibility for the crowd on the apostles, it only serves to remind them that they lack the ability to provide what would be necessary to meet the needs of a crowd of this size.

11. However, they had just returned from their first tour of duty, and had obviously personally participated in many miracles that had been accomplished through their own hands.

12. The first observation that can be made is that the disciples very quickly forgot all the things that they had done, and focused on the difficulty of the moment.

13. When one encounters difficulty in the Christian way of life, that is the time to remember the previous blessings and provision of God, and not become overwhelmed by momentary light affliction.  James 1:2-8

14. The failure to reflect on the previous provision of God was characteristic of the unbelief of the Jews of the Exodus Generation; they would witness a miraculous deliverance or provision, and immediately respond with unbelief at the onset of the next test.  Ex. 16:2-3, 17:2-3; Heb. 3:12,19, 4:2

15. While there is certainly a difference between healing and casting out demons and supplying food for a massive crowd, it is not that one really requires more power than another.

16. After all, it takes supernatural power to heal the sick, and exorcise demons; therefore, the apostles could have simply recognized that the same supernatural power they had used for the benefit of others could also be used here.

17. While it was certainly a leap of faith, it was one that they could have made, and one that they certainly needed to make.

18. It should be pointed out that this is the only miracle that is recorded in all four of the Gospels, attesting to its vital nature in the ministry of Jesus Christ, and its actual impact on the apostles.

19. In fact, this miracle sets the stage for the extended doctrinal teaching in John 6, which prompted many to reject Jesus at that time.  Jn. 6:60,66

20. John’s is the only account that provides us some critical information, which provides insight into Jesus and the manner in which He operated on this occasion.  Jn. 6:5-7

a. In that account, Jesus Christ calls Philip aside and asks him a question that is designed to get Philip to consider the situation they faced.
b. Some have suggested that Jesus asked Philip this question because Philip was in charge of the food.

c. More likely, it was designed to make Philip recognize the impossibility of  the situation, and to encourage him to think in terms of faith. 

d. It is evident that all the disciples were weak in faith to some extent, but Philip manifests a good deal of confusion even at the end of Jesus’ ministry.  Jn. 14:8 

e. It is difficult to say exactly when Jesus Christ asked Philip this question, but it seems likely that it was addressed to him after the disciples’ suggestion to get rid of the crowds.

f. Verse 6 is parenthetical, giving us insight into the thinking of Jesus in this situation.

g. His question is designed to test Philip; it was not asked because Jesus Christ did not know, or because He did not know what His own intentions were.

h. Although Jesus was aware of what He had planned, it is evident that Philip (who likely represents the thinking of the entire group) had his eyes on the temporal resources that he knew were not sufficient. 

i. It should be observed that Jesus Christ asked Philip where they could buy bread, and Philip’s response did not address the question, it focused on the lack of physical resources.

j. Again, what is attributed only to Philip in John’s account likely represents the thinking and views of those with him.

21. Mark’s account suggests that the group responded as a whole, with their response coming in the form of an incredulous question. 

22. There is little doubt that their question was expressed with an element of exasperation, which was something they certainly manifested with Jesus Christ from time to time.  Mk. 5:31

23. The force of their question is that even if they had the money (which they did not), and there were adequate provisions in the region (which there were not), why would they spend such a large amount of money to provide for people that they did not even really know.

24. Both Mark and John mention the figure of 200 denarii, which would likely have been far more than the group ever kept in their relatively small treasury.

25. The denarius was a silver coin, which weighed about 4.5 grams; although it came to be devalued under the reign of Nero (54-68 AD), it was commonly recognized as the average daily wage of the common laborer.

26. Therefore, this amount of money would have been in excess of six months pay; additionally, Philip points out that even this amount would only provide a few morsels for each of those assembled.

27. It would seem that the other apostles key off the figure that Philip mentions, and ask their question based on that number.

28. These men have made the critical error of focusing on their own abilities and resources; they have not yet factored in the omnipotence of the Son of God.

29. In a similar fashion, some believers are too focused on their own abilities to confront and handle various situations in life, never recognizing that the power of God is there to provide for them and support them. 

30. When the believer is confronted with Royal Imperatives that may be difficult to execute, he should not immediately panic and presume that it cannot be done.
31. As with the disciples in this situation, believers have to learn to focus on the unseen, eternal realm, and not limit God to their temporal circumstances.  IICor. 5:7
32. It should be evident that the disciples could have asked Jesus more questions, or requested specific direction as to what they were to do; however, they simply did what they often did when they lacked understanding, and questioned His judgment.
33. As has been noted by many, the fact that Jesus Christ will feed all that are assembled is a manifestation of what is referred to theologically as common grace.
34. Common grace refers to the things that God provides for people, irrespective of any factor other than the goodness of God.

35. He provides many things like the sun, rain, food, and a host of other blessings to people that are not oriented to God or His plan.  Matt. 5:45

36. God does not withhold certain basic blessings like falling in love, having a new baby, and many other temporal blessings and pleasures, from those that hate and reject Him; rather, He provides things freely as part of His gracious plan and benevolent nature.

37. As He has done in many cases, Jesus Christ does not interview the masses, ask them their theological views, examine their mental attitudes, or any other thing; rather, He provides indiscriminately for all assembled.

6:38 And He said to them, "How many loaves do you have? Go look!" And when they found out, they said, "Five, and two fish."  {de, (ch)--o` (dnms) d.a. functions as pronoun--le,gw (vipa--3s)--auvto,j (npdm3p) to the disciples--po,soj (a-tam-p) how great, how much, how many--a;rtoj (n-am-p) breads--e;cw (vipa--2p)--u`pa,gw (vmpa--2p) go away, depart--ei=don (vmaa--2p) look, see!--kai, (ch)--ginw,skw (vpaanm-p) to figure out, to recognize--le,gw (vipa--3p)--pe,nte (apcam-p) five--kai, (cc)--du,o (a-cam-p) two--ivcqu,j (n-am-p) fish}

6:39 And He commanded them (the apostles) to have them (the crowds) all sit down by groups on the green grass.  {kai, (ch)-- evpita,ssw (viaa--3s) to give specific orders, command, instruct--auvto,j (npdm3p)to the disciples according to Luke--avnakli,nw (vnaa) indir.command--pa/j (ap-am-p) the crowds--sumpo,sion (n-an-p) 2X, repeated here in a distributive sense, by parties; the word means a banquet or feast--sumpo,sion (n-an-p)--evpi, (pd) on, upon--o` co,rtoj (n-dm-s) normally wild grass in the field, oftent used to refer to young shoots of grass--clwro,j (a--dm-s) a young green shoot, chlorphyll}
6:40 They sat down in groups of hundreds and of fifties.  {kai, (ch)--avnapi,ptw (viaa--3p) 12X, to lie down, to recline, esp. for a meal--prasia, (n-nf-p) 2X, lit. a garden plot, divided into various rows of plants--prasia, (n-nf-p) distributive, row by row, group by group--kata, (pa) according to, by--e`kato,n (apcam-p) hundreds--kai, (cc)--kata, (pa)--penth,konta (apcam-p) fifties}
Exposition vs. 38-40

1. After Jesus Christ had let the apostles know that He expected them to provide for the massive crowd, there is little doubt that their exasperation with Him continued to mount.

2. They had made it plain to Jesus that their will in the matter was to dismiss the crowd and force them to fend for themselves.

3. However, Jesus Christ is going to use this event to further instruct the disciples and provide a lesson that it was going to be up to them to feed people in the future.

4. They were not only going to be able to provide for people physically; they were going to be the conduit through whom God would provide the far more necessary and important spiritual food.

5. The apostles had clearly seen God provide what they had needed on their first tour of duty, but that only involved provisions for a couple of men at a time.

6. They needed to recognize that what God had provided on a smaller scale could also be provided on a larger scale when the situation mandated it.

7. Instead of waiting for them to comment further, Jesus Christ takes charge and issues a command for them to check out what provisions they had available.

8. Even though the disciples had manifested an obvious lack of faith and refused to believe they could fulfill His command, Jesus does not rebuke them in a personal or direct fashion.

9. Rather, He begins to provide the instructions that they should have asked for in the first place; if there was confusion as to what should be done, why did they not simply ask Jesus?

10. By asking the question about how many loaves they had, Jesus Christ points out that they had not even considered whether it was possible for them to feed the crowd; they had not attempted to find out what provisions were even available.

11. Therefore, Jesus commands them to go find out exactly what is available, with the implied idea that they were to report back to Him with that information.

12. One interesting question that arises is the question about where Jesus even sent them to look; were they carrying some provisions within the boat?

13. That seems unlikely, since they would have probably known what was present with them when they landed.

14. However, what it does point out is that Jesus Christ intended to use the resources that were present, no matter how inadequate they might appear to be.

15. As it will turn out, the provisions are absolutely inadequate from the human perspective; they would hardly have been enough to feed one or two people, let alone thousands.

16. What everyone will find out is that the power of God is not contingent upon human resources, and the apparent lack of resources does not hinder Jesus Christ.

17. Apparently, the disciples find out that they actually have no provisions with them, since the trip seems to have not been planned, but occurred on the spur of the moment.

18. What we are told in the parallel in John is that the disciples must have inquired of others once they realized this, since the actual provision comes from a young boy that is apparently unrelated to Jesus or the apostles.  Jn. 6:8-9

19. Andrew is the apostle that actually returns to report to Jesus, but his comments betray what the apostles were likely all still thinking.

20. The force of Andrew’s question may be understood to mean What good is this tiny amount of food in light of the massive amount of hungry people that need to be fed?
21. The reality is that these men have already decided that they could not do what Jesus had commanded; therefore, they seek some rational explanation as to why they cannot.

22. This is an occupational hazard for anyone under authority: on certain occasions people will balk at some directive and seek to justify their refusal to comply with some plausible rationale.

23. The disciples had decided that they did not want to be bothered with this in the first place, so they just communicate their view that there is no reason to really try.

24. The commands of Jesus were designed to challenge the disciples to rise above their own selfish and self-centered attitude about this; however, they continued to act in unbelief and sought excuses to do so.  Mk. 6:52

25. The response of the disciples and the very different response of Jesus Christ demonstrate the two widely different responses to human need; there are those that seek to avoid responsibilities, while others feel compelled to take the burdens of others upon themselves.  Gal. 6:2

26. The amount of food that was on hand was admittedly insufficient, since it was being carried by a small boy, and was hardly enough for him and his family (if they were present).

27. We are not told if the food was commandeered by the apostles, or if the young boy volunteered his meager rations to them; however, it seems unlikely that Jesus or the apostles would have simply taken his lunch.

28. The five breads were probably the round, flat loaves (similar to a large cracker), which we are told were made of barley.  Jn. 6:9

29. Although many interpreters have sought for the “mystical” meaning behind the fact that the bread was barley, it is more likely mentioned for two distinct reasons by John

a. The first is that barley loaves were the bread of the poor; the bread was somewhat low quality, and certainly not much in quantity.

b. The second is that this miracle had been done on a smaller scale by the two Old Testament prophets Elijah (IKings 17:8-16) and Elisha.  IIKings 4:38-44 

30. The two fish were likely not large either; they would have been something on the order of the size of sardines, or perhaps slightly larger (having likely been dried or pickled).

31. This is confirmed by John’s account, who uses another, more specific term for fish than the general ivcqu,j(ichthus); John uses the diminutive ovya,rion(opsarion), which refers to small pieces of preserved fish.

32. This demonstrates an important principle in the economy of God; He is not interested in how much is available, He is interested in the fact that it be made available.  ISam. 14:6; Mk. 12:42-44

33. Jesus Christ now proceeds with His plan to provide food for the thousands that had followed Him and the apostles to this isolated area.

34. The first step was to command the disciples to have the people prepare to receive this food in an orderly fashion; Jesus commands the disciples exactly how He wants this done.

35. The verb evpita,ssw (epitasso—commanded) means to exercise one’s authority by making specific demands upon those that are under authority.
36. Although the New American Standard translation does not reflect it well, Jesus gave direct orders to the disciples, who then became responsible to cause the crowds to recline and prepare to eat.
37. The verb avnakli,nw (anaklino—to cause someone to lie down or recline) is transitive, with the adjective pa/j (pas—all of them) as its object.
38. Jesus has them recline/prepare to eat in manageable groups, which allows for the apostles to serve them efficiently, and to make certain that no one was left out; additionally, this would provide a very easy way to estimate the size of the crowd.

39. The Greek noun sumpo,sion (sumposion) is used twice, with the repetition being understood in a distributive sense; this is literally translating as a party, a party, but provides the idea of group by group.
40. The noun first referred to a drinking party, and was understood as a banquet or feast; in our context it has the sense of groups of people eating together in a picnic style in an open field.
41. Mark alone records the observation that there was plenty of green grass, which Peter obviously noticed; John, who was also present, records that there was much grass in that place.  Jn. 6:10; Ps. 23:1-2

42. Mark records that fact that the people did as they had been instructed to do by the apostles; the verb avnapi,ptw (anapipto—sat down) is used regularly of the act of reclining at a table for a meal.  Lk. 11:37, 14:10, 17:7
43. The Greek noun translated as groups is prasia, (prasia), which is also repeated to provide the distributive sense of group by group.
44. The term is used only here in the New Testament, and literally refers to a garden bed or plot of leeks.
45. It is not used elsewhere of people, but suggests that the people were laid out as one would lay out rows and columns when planting a garden.
46. That there was an orderly arrangement is evident by the final portion of verse, which indicates that the disciples were responsible for the division into groups of hundreds and fifties.  ICor. 14:40

47. However, there is an issue with the account of Luke, who states that they were to be divided into groups of fifty; the final portion of Mark may not mean that the people were divided into groups of a hundred, it may mean that they were laid out in the form of a rectangle

48. It should be noted that the terms used for reclining and dining were not the norm for the typical Jewish style of dining; normally they are used to indicate a more formal banquet meal in the Greco-Roman fashion.

49. In spite of the fact that this was essentially a large picnic, and the food was as simple as it could be, there was likely a very festive atmosphere that surrounded this event at it unfolded.

50. While those present may not have understood it at the time, in retrospect they probably recognized that this foreshadowed the far greater millennial banquet, when the Great Shepherd will gather and feed His people.  Ezek. 34:23-31; Isa. 25:6-8

51. Additionally, several commentators have noticed that there is an obvious parallel with the wilderness experience of the Jews under Moses.  Ex. 16:4ff, 18:21

52. This must have been evident to some or most of those present, since they bring this subject up to  Jesus the next day, which results in the Bread of Life discourse.  Jn. 6:22-23,30-31 

6:41 And He took the five loaves and the two fish, and looking up toward heaven, He blessed the food and broke the loaves and He kept giving them to the disciples to set before them; and He divided up the two fish among them all.  {kai, (cc)—lamba,nw (vpaanm-s) to take, to receive; temp.part. after he had received—o` pe,nte a;rtoj (n-am-p) the five breads—kai, (cc)—o` du,o ivcqu,j (n-am-p) the two fish—avnable,pw (vpaanm-s) lit. to see again, or to look up; context determines, having looked up—eivj (pa)—o` ouvrano,j (n-am-s) the heavens, skyward—euvloge,w (viaa—3s) lit. to speak well, to bless someone, to give thanks—kai, (cc)—katakla,w (viaa—3s) 2X, to break or snap into pieces—o` a;rtoj (n-am-p) the breads—kai, (cc)—di,dwmi (viia—3s) He was giving, covers the time needed to give some to everyone –o` maqhth,j (n-dm-p) the disciples here may be more than the twelve—auvto,j (npgm3s)—I[na (cs) in order that, so that—parati,qhmi (vspa—3p) lit. to put alongside; used of placing food before someone, serving them—auvto,j (npdm3p) to them, the groups—kai, (cc)—o` du,o ivcqu,j (n-am-p) the two fish—meri,zw (viaa—3s) to separate into parts, to divide—pa/j (ap-dm-p) in, among all of them}

6:42 They all ate and were satisfied,  {kai, (ch) not translated—evsqi,w (viaa—3p) to eat—pa/j (ap-nm-p)—kai, (cc)—corta,zw (viap—3p) lit were fed, were filled and satisfied; their hunger was gone}

Exposition vs. 41-42

1. Having taken charge of the situation by commanding that the normally unruly crowds were to be separated into specifically sized groups, Jesus Christ proceeds with His plan.

2. Although the disciples had to wonder exactly what He was up to, they proceeded to follow His directive and started dividing the people into the smaller groups.

3. It is amazing that the groups of people, who normally would have been crowding toward Jesus Christ to get the closest view of what He was doing, seem to have complied in a surprisingly docile manner.

4. However, this may well be based on the fact that they were worn out from the long day, and were starving by this time.

5. The fact that all those assembled now had sat down or reclined on the green grass meant that only Jesus (and possibly His disciples) were still standing.

6. What happens next is somewhat unremarkable, since it was the custom of that time for the Jewish head of the family to pronounce a blessing over the meal.

7. The first three synoptic authors all note that Jesus assumed the posture of looking toward the heavens, which was designed to focus everyone on the fact that God was the source of this provision.

8. Matthew, Mark, and Luke all use the verb euvloge,w(eulogeo) to describe what Jesus said, while John uses the verb euvcariste,w (eucharisteo). 

9. The first verb means to bless, praise, or celebrate someone, or to invoke or ask for a blessing; here, it has the idea of blessing God for His provision.

10. The second verb means to express appreciation for some benefit or blessing; it has the idea of expressing gratitude or thanksgiving.

11. According to the Mishnah, it was strict Jewish practice to thank God both before and after every meal; the biblical foundation for this practice is seen in both the Old Testament and in Jesus’ example.  Deut. 8:10 

12. The customary Jewish blessing for bread took the form of “Blessed are you, Oh Lord our God, King of the Universe, who brings forth bread on the earth”.   Mishnah Berachoth 6.1
13. Jesus practices what He commands of us, which is to both ask for our living grace needs, and then to thank God for what He provides.  Matt. 6:11; Phil. 4:6

14. God has made it plain that the believer should ask for his daily bread; however, that is not to be his primary focus, nor is he to become excessively concerned about it.

15. Rather, the primary focus of all believers should be learning and doing the will of God, which carries with it the promise of sufficient living grace.  Matt. 6:25-33

16. In fact, believers are not to concern themselves with pursuing any type of blessing; rather, the believer is to content himself with doing God’s will, and then allowing God to provide what He chooses.

17. Although God has promised to provide what is necessary for the believer, He is not obligated to provide more than is necessary, or to provide more than that for which the believer has capacity.

18. Some believers do not have certain blessings because they are not actually prepared for them; in that regard, the believer must be content with God’s wisdom and not presume that he knows exactly what he needs.

19. Further, although God has promised the adjusting believer that He will meet his needs, He has never promised to provide for people’s greed.

20. The first portion of verse 41 is all recorded in the aorist tense; however, when we come to the verb di,dwmi(didomi—giving), it is found in the imperfect tense.

21. Although none of the authors make it specific as to how the bread and fish were multiplied, it seems evident that Jesus would break a loaf, put the portion into a basket to be distributed to the people, and then repeat the process.

22. This sense is that the bread would be replenished (returned to its original size?) and then Jesus Christ would break it again until each basket was filled.

23. Although not mentioned at the outset, it appears that the apostles had each procured a basket for distributing the food, although we are not told where the baskets came from, or who provided them.

24. As the disciples, who were likely the only ones that were close enough to see what was happening, observed this process unfold, their reaction had to be one of amazement.

25. The reader is not told how long this entire process of multiplying the food, placing it in the baskets to be distributed, passing it out to the people, and then repeating the process all took.

26. However, it seems very unlikely that it was to be measured in hours, since it is already late in the day; additionally, Jesus Christ still has time to send the disciples away and dismiss the crowds before dark.  Mk. 6:45-46

27. Therefore, not only was there a miraculous multiplication of the food, the entire distribution process seems to have been accomplished very quickly as part of God’s blessing.

28. At the end of verse 41, Mark returns to the aorist tense to describe the multiplication of the fish, simply focusing on the entirety of the action rather than the individual parts of it.

29. In the end, the provision of the bread and fish was sufficient to provide everyone in the crowd a healthy and fulfilling meal.

30. Some skeptics have claimed that some of the people only pretended to eat, so as not to embarrass Jesus; others suggest that the authors deliberately distorted the actual events.

31. However, in order to maintain that position, one must reject the eyewitness accounts of Matthew and John, and must deny the historical accuracy of the Word of God.

32. In fact, the text is explicit about the reality that all the people not only received a portion of bread and fish, but that they received enough to eat until they were full.

33. The word satisfied is the Greek verb corta,zw(chortazo), which is used uniformly by Greek writers to describe the acts of feeding with herbs, grass, or hay to livestock and is used of fattening animals.

34. In that regard, it is a perfect term to describe the Great Shepherd providing nourishment for the sheep of the House of Israel.

35. The verb is used in the book of Revelation to describe the activity of the carrion birds, who will feast on the flesh of the great men of the earth.  Rev. 19:21

36. Although that context has the idea of an excess, such should not be read into this account; it was not as though people gorged themselves, or engaged in gluttony, but each had sufficient food to satisfy his hunger.

37. John even mentions that the people did not just fill themselves on the bread; each one also received as much of the fish as he wanted.  Jn. 6:11

38. The manner in which Jesus Christ conducted this entire event is also important in that He does not allow just anyone to distribute the food; He only allows His representatives to receive the bread and fish, and they become the conduits through whom the people receive their portions.

39. This forms the pattern we find in the New Testament with respect to the Royal Chain of Command, as God provides the doctrine in the study, which the pastor-teacher is expected to communicate to God’s flock.

40. Additionally, it is important to see that the apostles are merely acting as waiters here, serving the people in the manner of the dia,konoj (diakonos—servant, deacon), which was a vital object lesson for them about the importance of humble service.  Matt. 20:25-28
41. It is important to note that those in the crowd do not seem to realize exactly what is happening, since they really did not know how much food was available in the first place.
42. However, the magnitude of the miracle, which John calls a sign, leads them to the conclusion that Jesus is the Prophet that Moses said would arise after him.  Jn. 6:14
43. This was likely based on the experience in the wilderness, when Moses (as was perceived) provided the manna for the Jews.  Jn. 6:31-32
44. Although the masses identify Jesus Christ as the Prophet, His disciples should have recognized that He was the Son of God, demonstrating the creative power of God by virtue of the multiplication of the food.
45. Their failure to understand what should have been obvious by this point will form the basis for Jesus’ criticism of them in the future.  Mk. 6:52, 8:21 
6:43 and they picked up twelve full baskets of the broken pieces, and also of the fish.  {kai, (cc)—ai;rw (viaa—3p) to pick up, lift up—kla,sma (n-an-p) 9X, only used of food left over when Jesus multiplied it, a fragment, a morsel, a bit—dw,deka (a-cgm-p) twelve—ko,finoj (n-gm-p) 6X, a basket, often made of wicker—plh,rwma (n-an-p) that which causes something to become full, that which fills something up—kai, (cc)—avpo, (pg)—o` ivcqu,j (n-gm-p) the fishes, pieces of fish}

6:44 There were five thousand men who ate the loaves.  {kai, (cs), now, not translated—eivmi, (viia—3p)—o` (dnmp+) evsqi,w (vpaanm-p) lit. the ones having eaten—o` a;rtoj (n-am-p) the breads--            pentakisci,lioi (a-cnm-p) five thousand—avnh,r (n-nm-p) males, men}

Exposition vs. 43-44

1. Although Mark does not mention it, Jesus Christ issued a command for the disciples to retrieve any food that was left over after everyone had eaten his fill.  Jn. 6:12

2. Although it should be obvious from the other accounts that all ate and all were filled, John makes it explicit that the gathering process did not begin until they were all satisfied.

a. The Synoptic writers all used the verb corta,zw (chortazo), which was used of fattening animals with hay or grain, but John uses a more rare verb evmpi,plhmi (empiplemi), which means to fill the space of something.
b. John introduces his explanation with the comparative w`j (hos), which is used with the aorist to indicate a temporal meaning, and should be translated as when or after.
c. Once Jesus Christ was aware that everyone had eaten all they wanted, He commanded the disciples to move among the crowd and pick up the food that was left over.
3. As stated previously, all the people that were present did not merely eat enough to remove their hunger; they all ate until they were fully satisfied.

4. Lane cites a work by Strack and Billerbeck that indicates that “traditional respect for bread as the gift of God, it was a regulation that scraps which had fallen upon the ground during a meal were to be gathered.”

5. However, there is no indication that the disciples went around collecting what had fallen onto the ground, which would have been nothing more than crumbs.
6. This is based on a couple of facts; the first is that the people were all apparently still reclining where they were when they started the meal, which would make it difficult, if not impossible, to gather crumbs.
7. Secondly, the pieces they gathered were placed into baskets, which would indicate that they were of sufficient size so as not to fall through the wicker weave.
8. It is much more likely that the disciples were instructed to circulate among the crowd and retrieve any larger pieces of bread and fish that had not been consumed.
9. Jesus Christ’s stated purpose in sending them back among the crowd was so that nothing would be lost, which indicates that Jesus did not want any of God’s provision to be wasted.
10. It is clear that God had provided more than was actually necessary to feed the thousands of people; from this command, it is equally clear that Jesus demonstrated Himself to be a good steward of Gods’ provision.
11. There is no indication that Jesus Christ had the apostles pick up this food because He was concerned about any future provision; He merely knew that being wasteful did not glorify God.
12. Although the Greek of verse 43 is slightly choppy, the sense of it is that when the disciples went through the crowds, they picked up enough pieces of bread and fish to fill twelve baskets.
13. The emphasis in Mark is the same as the emphasis in John; the bread serves as the focal point of the miracle, and would form the background for the Bread of Life discourse.

14. It would not be surprising to see the mention of the fish as a manifestation of Peter’s fisherman influence on the Gospel of Mark, 

15. The Greek term for basket is ko,finoj (kophinos), which was one of two terms that are used for baskets in the New Testament.
16. The other term, which is used considerably less, is spuri,j (spuris), which is also translated as basket.
17. Although there is some debate among interpreters as to the relative size of each, it becomes evident that the basket in our passage is the smaller of the two.

18. The ko,finoj (kophinos) was a small wicker basket, which was used to carry such things as a small lunch and assorted odds and ends; the spuri,j (spuris) was a basket used by Jews for longer journeys, in which one would carry provisions and hay for a bed.
19. The distinction seems to be maintained in the New Testament, since Paul was let down from the walls of Damascus in the spuri,j (spuris), and not in the smaller basket.  Acts 9:25
20. The fact that the smaller basket was in view should not make it surprising that the disciples could find one each for collecting the leftovers.
21. Although Luke does not specifically comment, all the other writers use various terms to indicate that the apostles each brought back a full basket.
22. Therefore, although the meal was simple, it was provided in abundance, with more than enough for everyone.
23. Although Luke and John mention the number present before the actual feeding, Matthew and Mark wait until the end to provide that figure.
24. All the accounts are consistent with respect to how they describe the crowd and arrive at the number of people that were fed.
25. When the authors want to deal with the entire mass of people, the more general terms crowd, all, or people are used.  Matt. 14:19-20; Mk. 6:41-42; Lk. 9:16-17; Jn. 6:10 (a;nqrwpoj anthropos—humans).
26. However, all four are consistent when describing the size of the crowd in that they do not use general terms, but use the specific term avnh,r (aner—men).
27. This Greek noun is used to denote an adult human male, in contrast to a female or a boy that has not reached majority age; Matthew makes it explicit that he is recording only adult males, as he qualifies his number with the phrase besides women and children.  Matt. 14:21   
28. In spite of the fact that this is often referred to as the feeding of the five thousand, the reality is that there were very likely between ten and fifteen thousand present, or more.

29. Although some have suggested that there were only men present, that is normally offered with the idea that this was a gathering of patriots with rebellious agenda.

30. The fact that there was a boy present immediately invalidates such nonsense, since the Greek term paida,rion (paidarion) is a diminutive and means little boy.  Jn. 6:9

31. There is some question as to whether or not the term bread was original in Mark, and evidence is pretty evenly divided; in the end, it does not materially affect the sense.

32. Another interesting point is that this was all done in an environment that was apparently free of the religious authorities; there are no charges for eating with unwashed hands, or any other legalistic nonsense.

33. Although many of the crowds would have been too far away to see what was unfolding, and how the food was being provided, the disciples did not have that excuse.

34. With this miracle, Jesus Christ demonstrated that He was the Lord who sees or the Lord who provides.  Gen. 22:14

35. Additionally, this miracle, and another similar one performed later, will form the basis for His rebuke of the disciples and their failure to grasp the significance of what they have witnessed.  Mk. 8:17-21

6:45 Immediately Jesus made His disciples get into the boat and go ahead of Him to the other side to Bethsaida, while He Himself was sending the crowd away.  {kai, (cc) not translated--euvqu,j (ab)-- avnagka,zw (viaa--3s) 9X, to compel, constrain, force, insist--o` maqhth,j (n-am-p)--auvto,j (npgm3s)-- evmbai,nw (vnaa) to step into, to board a boat or ship; comp.infin.—eivj (pa)—to, ploi/on (n-an-s) the same boath they had arrived in--kai, (cc)--proa,gw (vnpa) lit. to lead or bring out before, to take the lead, to go before; comp.infin.—eivj (pa)—to, (dans+)--pe,ran (ab) to the other side, back to the west--pro,j (pa) to, toward--Bhqsai?da, (n-af-s) the suburb of Capernaum--e[wj (cs) used with the present tense to mean as long as, while--auvto,j (npnm3s) He Himself--avpolu,w (vipa--3s) to cause someone to leave, send away, dismiss--o` o;cloj (n-am-s) the crowd}

6:46 After bidding them farewell, He left for the mountain to pray.  {kai, (cs) now--avpota,ssw (vpamnm-s) 6X, to express a formal farewell, to say goodbye--auvto,j (npdm3p) to them, the people in the crowd--avpe,rcomai (viaa--3s) to go away from, depart—eivj (pa)—to, o;roj (n-an-s) to the mountain--proseu,comai (vnad) purpose infin. in order to pray}

Exposition vs. 45-46

1. Having performed what may have been considered by the disciples to be the greatest miracle to this point in His ministry (the only one recorded in all four accounts), Jesus Christ does not waste any time in addressing a problem He knew was growing in the crowd.

2. At this point, the Gospel of Luke clearly departs from Mark’s account, completely omitting the contents of Mark 6:45-8:26, and resuming with Jesus questioning the disciples about His identity.  Lk. 9:18

3. Although the Synoptic versions do not provide us any reason for Jesus’ sudden desire to send the apostles away, the Gospel of John explains the events that prompted Jesus Christ to withdraw from the masses, and remove His disciples from this environment.

4. John tends to view Jesus’ miracles in their character as signs; the Greek noun shmei/on (semeion—sign) refers to a sign or marker that is designed to denote the true nature of something.
5. In that regard, a sign is designed to be a marker that aids in one’s perception, and points to a greater reality, which those that observe the sign are expected to grasp.

6. For John, the signs of Jesus were all designed to point those that saw them to the conclusion that Jesus Christ was deity.  Jn. 2:11, 6:14, 20:30-31
7. However, in this case, the miraculous nature of what had just occurred led the people to conclude that Jesus was the promised Prophet, who would come in the style of Moses.  Deut. 18:15
8. Exactly what the people believed is difficult to say, since it is evident that there was a great deal of religious confusion in Israel at this time; this is clearly manifested by the delegation that approached John the Baptist and asked for an explanation as to his identity.  Jn. 1:19-21

9. It may well be that the delegation asked the questions in descending order of importance, suggesting that they expected the Messiah to be preceded by Elijah, and Elijah to be preceded by the Prophet.

10. It is reasonable to conclude that the miracle of free bread certainly reminded some of the crowd of the ministry of Moses in providing manna, which is a subject that Jesus addresses the next day.  Jn. 6:31-32

11. Since this seemed to be an indication that Jesus was the prophet in the style of Moses, it was not a great leap to believe the Jesus could lead the nation to its destiny, as Moses had.

12. If they did not believe that Jesus Christ was the Messiah (and they may not have), they did come to believe that He could lead them to national military victory, and pave the way, or establish, the Kingdom of God on earth.

13. This belief was apparently so pervasive among the crowd, that the mob determined that this was the time for the earthly Kingdom, and so decided to install Jesus as their king.  Jn. 6:15

14. Although some have suggested that this was the reason for the gathering of the crowd in the first place, it seems far more likely that this is a result of the miracle they had just seen, rather than a plan that had been thought out in advance.

15. Their exuberance led some in the crowd to begin to advance this idea, which seems to have circulated among the crowd, and then quickly taken up by most; often, the difference between a crowd and a mob is one bad idea.

16. The crowd now sees the miracle as proof of the fact that it is time to overthrow the Roman government, and establish Israel’s millennial dominance over the nations.

17. Although Jesus Christ never denied that He was the true King who would fulfill the millennial prophecies, He understood that the time for the Kingdom had not arrived.

18. Although Jesus Christ alone understood that the First Advent was not designed for establishing the earthly Kingdom, those around Him, including His disciples, did not.

19. Jesus Christ recognized that all matters had to be related to the timing of God’s plan, and He refused to make any sort of compromise in order to establish His righteous rule.  Lk. 4:5-8; Matt. 26:53; Jn. 18:36-37

20. This is a good lesson for all believers in terms of understanding to and orienting to God’s timing; do not allow others to force you into some course of action because they believe it to be correct.

21. The believer should be patient and wait until God makes His timing clear in any matter; the pursuit of anything outside of God’s will and timing is a mistake to be avoided.

22. Since Jesus Christ recognized the crowd’s intentions, He did not desire for His disciples to remain in the vicinity and get swept up in insurrection fever.

23. This is based on the fact that Jesus knew that His disciples were still quite confused about these matters, and might easily get caught up in the euphoria of the moment.

24. Mark begins verse 45 with one of his favorite terms; the adverb euvqu.j (euthus) should be understood here in the normative sense of immediately, indicating that Jesus recognized the need to act quickly.
25. The Greek verb avnagka,zw (anankazo) is a strong term that means to force or compel someone to act in a particular manner; this leaves little doubt this was a direct command, with no room for debate.

26. It did not matter whether the apostles thought that they should leave or not; Jesus insisted that they board the boat and depart immediately for nearby Bethsaida.

27. This poses a slight problem, since we know that there were at least two places named Bethsaida (which means fishing village) mentioned in the Bible, and possibly more that actually existed.

28. It seems likely that the disciples were sent to the Bethsaida Julias in the vicinity of the feeding of the 5000, since they obviously wait for Jesus until after it is dark, according to John.  Jn. 6:17

29. Therefore, Mark makes it plain that the disciples leave to go ahead of Jesus, and He remains behind, taking the time to defuse the situation and dismiss the crowds.

30. The use of the conjunction e[wj (heos) with the present indicative indicates that these actions were contemporaneous; the disciples loaded up and departed while Jesus dismissed the crowd.
31. It would appear that it was getting close to dark by this time, which is confirmed by the combined accounts of Matthew and John.  
32. Both accounts use the Greek term o;yioj (opsios—evening), which refers to the time between late afternoon and darkness.
33. Given the time of year, it seems that it could have been about 7:00-8:00 PM (or later), when Jesus finally rids Himself of the crowds and then retreats up the nearby mountain to pray.  

34. With all the combined pressures, testing, travel, and energy that Jesus Christ had to expend during this very long day, it is understandable that He is quite fatigued.

35. Nevertheless, He takes the time to withdraw from everyone and commune with His Father.  Matt. 6:6

36. As seen previously in Mark, when Jesus Christ did miracles, there was power required, and His humanity seems to have felt the strain of such events.  Mk. 5:30

37. The natural thing for Him to do, with some time alone and following a day of substantial activity, was to seek the strength that only communion with His Father could bring.

38. As was His custom, He sought a deserted place where He would not be bothered or distracted, and spent several hours in conversation with God.

39. The timing is deduced from what follows, since Jesus Christ does not rejoin the disciples on the Sea of Galilee until sometime around 3 AM.

6:47 After evening had passed, the boat was in the middle of the sea, and He was alone on the land.  {kai, (cc) not translated--o;yioj (a--gf-s) evening--gi,nomai (vpadgf-s) having become, having passed--eivmi, (viia--3s)—to, ploi/on (n-nn-s)—evn (pd)--me,soj (ap-dn-s) midst, middle--h` qa,lassa (n-gf-s) the Sea of Galilee--kai, (cc)--auvto,j (npnm3s) he=Jesus--mo,noj (a--nm-s) only, alone--evpi, (pg) on, upon--h` gh/ (n-gf-s) the earth, land, dry ground}

6:48 Seeing them straining at the oars, for the wind was against them, at about the fourth watch of the night He came to them, walking on the sea; and He intended to pass by them.  {kai, (cc)--ei=don (vpaanm-s) having seen, having observed--auvto,j (npam3p) the apostles--basani,zw (vpppam-p) 12X, lit. to punish by torturing; to harrass, being tortured—evn (pd)—to, (dns)--evlau,nw (vnpad) 5X, to urge or impel forward, of boats, to row. lit. in the rowing, by the rowing--ga,r (cs)--o` a;nemoj (n-nm-s) wind --eivmi, (viia--3s)--evnanti,oj (a--nm-s) in the opposite direction, against, contrary, opposed--auvto,j (npdm3p) to the apostles--peri, (pa) used with the accusative to denote position; of time, nearly or about--te,tartoj (a-oaf-s) fourth--fulakh, (n-af-s) lit. the act of guarding; used of the four divisions of night--h` nu,x (n-gf-s) of the night, partitive genitive--e;rcomai (vipn--3s) Jesus came--pro,j (pa)--auvto,j (npam3p) them=apostles--peripate,w (vppanm-s) participle of means, by means of walking--evpi, (pg)--h` qa,lassa (n-gf-s) the Sea--kai, (cc)--qe,lw (viia--3s) to wish, will, want--pare,rcomai (vnaa) comp.infin. to go past a point, to pass by--auvto,j (npam3p) them=apostles}

Exposition vs. 47-48

1. The first portion of verse 47 forms a chronological problem if it is to be understood in the sense that it is translated in the New American Standard Bible, which is when it was evening.
2. The conflict arises when one compares the account of Mark with the account of Matthew, and with what Mark himself records later in verse 48.

3. The Romans divided each day into three-hour segments, and the ones at night were called watches; the first night watch began at 6 PM and the fourth watch began at 3AM.

4. Both Matthew and Mark indicate that Jesus Christ did not approach the apostles until either near or during the fourth watch, which places that event at around 3 AM.

5. Therefore, in this context, the Greek phrase kai. ovyi,aj genome,nhj (kai opsias genomenes—and having become evening) cannot be understood to mean the period before the sun had set.
6. Since it is coupled with the aorist participle of the verb gi,nomai (ginomai—to become), it should be understood to mean that evening had come and gone.
7. It is correct to conclude that Jesus Christ had dismissed the crowds and moved higher up the mountain during the period we would call evening, but one must recognize that He stayed on the mountain until sometime after midnight.
8. The precise order of events must be gleaned from harmonizing the accounts of Matthew, Mark, and John, since Luke completely omits this incident.
9. After coming from the western side of the Sea of Galilee that morning, Jesus Christ engaged in a lengthy day of teaching those that followed, based on the compassion the multitudes aroused within Him.
10. Late in the day, Jesus Christ multiplies the loaves and fishes, and feeds the entire multitude, which advances us to around sunset.
11. One question that should be addressed is the exact part that the disciples played in this incident of insurrection fever; were they merely innocent bystanders, or were they encouraging the people in this type of thinking?
12. Given the strong language about sending the disciples away, compared to the somewhat weaker language about dismissing the crowds, it is not inconceivable that the apostles may have been at the center of the plans to make Jesus king.

13. Whether they initiated this actiivity or just participated makes little difference, since Jesus Christ forces them to depart the scene to thwart any further involvement.
14. He then sends the disciples toward the town of Bethsaida (which would not have been far away), where they are to wait for Him to rejoin them.
15. In this case, the phrase in verse 45 eivj to. pe,ran (eis to peran—to the other side) would refer to the relatively short distance between where they had come ashore and the city of Bethsaida Julias, which lay slightly to the northwest.
16. Jesus Christ remains behind and deals with the crowd, somehow getting thousands to leave the area, and departs for higher ground.
17. It may be that they were much easier to handle without the apostles presence, or they may have simply run out of energy by this time.
18. Given the time of year, it seems that it could have been about 8:00-9:00 PM (or later), when Jesus finally rids Himself of the crowds and then retreats up the nearby mountain to pray.  

19. Since this is the first time that He has had any time alone, Jesus Christ withdraws into the deepening darkness, where He spends time conversing with His Father.
20. Although we are not told precisely how long this all took, it is evident that Jesus Christ spends several hours (up to six) alone with God in prayer.

21. Although many have speculated about the nature and content of His prayers, the text simply does not inform the reader with respect to those issues.

22. It was during this time of prayer that the apostles waited at Bethsaida, but finally conclude at some point that Jesus is not going to rejoin them as had been arranged.
23. John alone records the fact that it had already become dark, which indicates that some time had passed since they had arrived near Bethsaida earlier that evening.  Jn. 6:17
24. This is the reason for the comment that John inserts in his narrative, (the NET correctly recognizes this as a parenthetical comment) which explains why they finally depart for Capernaum, where Peter and some of the apostles had residences.

25. The only reason that John gives for their departure to Capernaum is that darkness had fallen and Jesus Christ had not come to them; this indicates that they had expected Him to come and had been waiting for Him.

26. Once they recognized that Jesus Christ was not coming, it makes sense to conclude that they conferred among themselves, and determined to leave the region, and head back across the Sea of Galilee.

27. It would seem that the apostles presumed that Jesus had been detained for some reason, and would later make the trip by the overland route, or come on another boat.

28. Alternately, they may have concluded that they somehow missed Jesus, and that He had returned to Capernaum without them.

29. In fact, Jesus Christ and the apostles may have discussed the fact that the short trip to Bethsaida would be followed by a trip back to Capernaum.

30. The reader should recognize that it could have been as late as 10:00 PM-12:00 AM by this time, and these men, although they had eaten a good meal, were exhausted, and very ready to get to sleep.

31. Whenever the apostles finally determined to leave for Capernaum, they enter the boat once again, and head for home.

32. As the apostles sail toward the west, they encounter the prevailing easterly wind that is normal for this time of year on the Sea of Galilee; the westerly winds usually spring up in the afternoon, and intensify as the evening advances, but usually subside by about 10 PM.

33. Although this is not the same type of stormy weather (many interpreters presume a storm has arisen) that they had encountered on the trip to the region of the Gerasenes, the wind continued to blow hard into their faces late into the night and next morning.

34. This meant that they could not effectively sail into it, and would have had to rely on their own rowing abilities to make the trip.

35. It becomes evident that Jesus Christ had a vantage point higher up on a mountain that afforded Him an unobstructed view of the Sea of Galilee below.

36. Additionally, although none of the authors record anything dealing with specific dates or times for this event, Mark makes it clear that there was sufficient light for Jesus to see the apostles in the distance at a distance of about three miles.

37. John mentions the fact that the Passover was near, which is very important, since the Passover was deliberately fixed to coincide with the full moon, just as Easter is; the First Council of Nicea (325 AD) established the date of Easter as the first Sunday after the full moon.

38. Therefore, it is evident that Jesus Christ had plenty of light, which enabled Him not only to see a long distance, but to easily see the boat bobbing around on the surface of a very choppy Sea of Galilee.

39. Mark states only that the boat was in the middle of the sea, while Matthew states that they had rowed many stadia; John give a more precise estimate of the distance that they had rowed, which he places at 25-30 stadia.

40. The Greek term sta,dioj (stadios)/sta,dion (stadion) was a unit of distance that measured about 600 feet, or around 1/8 of mile; therefore, given what John says, the apostles had rowed a little over 3 miles.
41. As stated previously, it is recognized that the Sea of Galilee has had considerable silt deposited in the region of the Jordan delta. and the lake extended further to the north in the time of Christ than it does today.
42. The distance from Bethsaida Julias to Capernaum is almost four miles; therefore, given the figures that John provides, the apostles had made the bulk of their trip.
43. However, what becomes apparent from both Matthew and Mark is that the boat had likely been facing a wind that blew from the west northwest, since Mark states the boat was in the middle of the sea, and they finally make land in the region of Gennesaret, which is south of Capernaum.
44. From His elevated position, Jesus Christ could see that the disciples were straining at the oars; the Greek text emphasizing the fact that their rowing was torturous.
45. Matthew includes the comment that the boat was being battered by the waves, indicating that the wind was blowing hard enough to produce whitecaps on the lake. 
46. Whatever fatigue these men had felt that morning had now been exacerbated by a long day of dealing with crowds, serving dinner, waiting for Jesus, and now by exerting maximum physical effort to get to their destination.

47. Although John does not provide any information other than the fact that it had become dark before the apostles departed toward Capernaum, both Matthew and Mark indicate that all this occurred at about 3 AM.

48. Although none of the accounts specifically record it, the logical, scriptural conclusion is that Jesus Christ left the mountain on which He had been praying, made His way down to the Sea of Galilee, and walked across the water to where the apostles were.

49. The key interpretative question that must be addressed is the meaning of the prepositional phrase evpi. th/j qala,sshj (epi tes thalasses—upon the sea), which may be interpreted in only two ways.
a. The first is that Jesus Christ was physically standing on top of the water and walked across it in violation of the physical laws that govern water and human beings.

b. The second is to understand the phrase as some have taken it, and translate it as upon the seashore.  Jn. 21:1

50. However, the interpreter must consider a number of factors when seeking to understand the phrase and determine if it is technical (always means the same thing), or non-technical (meaning is determined by context).

a. The context of Matthew 14:25-33 can only be understood to mean that Jesus Christ was physically walking on top of the Sea of Galilee.

b. The context of Mark demands the same understanding, since there is a distinction made between the land and sea in verse 47, and Mark states that Jesus came to them in the middle of the sea.
c. The account in John indicates that the disciples are in the boat, on the sea, and Jesus Christ moves spatially to be where they are, which can only mean walking across the water.

d. The incident that is recorded in John 21:1 can be understood to mean on the water, or on the shore; the determining factor is whether the phrase applies to Jesus Christ (less likely), or to the disciples, who were literally on the sea in a boat (most likely). 

e. All the examples in the book of Revelation must be taken to mean on top of the water, rather than on the seashore.  Rev. 5:13, 7:1, 10:2,5,8

51. Therefore, it is not sound exegesis to make this phrase mean on the seashore, since there is no definitive context in which one can even argue for that meaning.

52. The following observations are also pertinent to the correct interpretation, since many questions must be answered.
a. If Jesus did not walk on the water how did He get into the boat, which was not at land?  Mk. 6:51 

b. If Peter got out of the boat and walked on the water, why would it be inconceivable that Jesus was doing the same thing?  Matt. 14:29 

c. If the phrase on the sea means by the sea, what does the phrase on the water mean?  Matt. 14:28-29 

d. If these phrases do not mean on top of the water, a really great miracle must have occurred, since Peter sank into dry land!  Matt. 14:30 

53. Further, any attempt to explain this as quicksand, which no one has suggested was present around the Sea of Galilee during this time in history, is even more strained, since Jesus takes Peter and returns to the boat, obviously walking across the supposed quicksand.  Matt.  14:32

54. Another plausible sounding attempt to explain this is that Jesus was standing in shallow water, and Peter came to Him from the boat; however, this does not account for Peter's intense fear, or the fact that He had to be  rescued from the shallow water in which Jesus was standing.

55. It is highly unlikely that a rugged, trained fisherman, who could obviously swim, would be fearful of standing in waist deep water.  Jn. 21:7-8 

56. Additionally, John makes a distinction between the going down to the seashore and walking upon the sea by using a different case with the preposition evpi (epi—on, upon, over).

a. When used with the genitive, this preposition is designed to mark the position on the surface of something.  Jn. 6:19

b. When used with the accusative, it is merely designed to answer the question, where?  Jn. 6:16

57. In conclusion, any explanation other than the fact that Jesus physically walked on top of the water is strained, and does not account for the usages of this phrase, or the surrounding circumstances and events. 

58. The final portion of verse 48 has created some difficulty for interpreters, since the statement seems somewhat out of place; this has given rise to several interpretations, but only three of which are really worthy of consideration.

a. The first is that the statement is made from the perspective of the disciples; it seemed to them that Jesus was going to pass them by.

b. The second is that similar language is used to denote theophanies in the Old Testament, a manifestation of the transcendent Lord, such as the one provided for Moses at Sinai, or for Elijah.  Ex. 33:19,22; IKings 19:11

c. The third, and most likely, is that Jesus Christ fully intended to walk past them; this is made explicit by the use of the verb qe,lw (thelo—to wish, will, or want something), which obviously denotes Jesus’ intent.  Mk. 6:19,25

59. The best conclusion is that Jesus Christ was going to walk right by them and join them on the other coast when they arrived.

60. It is useless to speculate as to what His motives were, or whether or not He would have stopped if they had not seen Him and reacted as they did.

61. Nevertheless, this provides a great lesson for the apostles, which demonstrated Jesus’ complete power over the physical realm, and contrasts their futile efforts with His limitless power.

6:49 But when they saw Him walking on the sea, they had supposed that it was a ghost, and cried out;  {de, (ch)--o` (dnmp) they--ei=don (vpaanm-p) having seen, having observed--auvto,j (npam3s) him=Jesus --evpi, (pg)--h` qa,lassa (n-gf-s)--peripate,w (vppaam-s) direct object of their sight, they saw Him walking around; temporal force, as or while He was walking--doke,w (viaa--3p) to consider that something is probable, to think, to consider, to suppose; although this and the verb that follow are aorist, this verb precedes the action of crying out; they had supposed--o[ti (cc( introduces content of their supposition--fa,ntasma (n-nn-s) 2X, lit. an appearance, an apparition, a ghost, a phantom--eivmi, (vipa--3s) He is--kai, (ch)--avnakra,zw (viaa--3p) 5X, to cry out, shout, scream, yell}

6:50 for they all saw Him and were terrified. But immediately He spoke with them and said to them, "Take courage; it is I, do not be afraid."  {ga,r (cs) for, since--pa/j (ap-nm-p) all in the boat--auvto,j (npam3s) him=Jesus--ei=don (viaa--3p) saw--kai, (ch)--tara,ssw (viap--3p) 17X, lit. to cause something to move by shaking or stirring it; to cause mental, emotional, or spiritual agitation by disturbing someone; passively, to be troubled, disturbed, or frightened-- de, (ch) but, now--euvqu,j (ab)-- o` (dnms) d.a. used as pronoun, He--lale,w (viaa--3s) spoke, communicated--meta, (pg) with--auvto,j (npgm3p) the, the apostles--kai, (cc)--le,gw (vipa--3s)--auvto,j (npdm3p)--qarse,w (vmpa--2p) 7X, to be or become firm or resolute in the face of danger, take heart, have courage--evgw, (npn-1s)--eivmi, (vipa--1s) I am--mh, (qn )--fobe,w (vmpp--2p) stop being afraid}

Exposition vs. 49-50

1. Having established in the previous verses that Jesus Christ was physically walking around on the Sea of Galilee, the interpreter must continue to understand the phrase walking on the sea as dealing with that reality.

2. At some point, and it is difficult to say when, they become aware of Jesus Christ, Who likely appeared either to the port or starboard side of their boat.

3. Given the circumstances that the synoptic authors describe, it would seem that the disciples were struggling toward the west (at a snail’s pace), and would have had their focus on what was in front of them.

4. Therefore, it seems highly unlikely that they saw this solitary figure until He suddenly appeared beside them.

5. This type of event naturally causes people to be momentarily surprised and/or frightened, which is precisely how the apostles respond.

6. It is not unusual for a person to be overcome with sudden fear in a situation like this; however, that “normal” fear does not justify the superstitious conclusion that they immediately reach.

7. While it is understandable that seeing someone walk around on top of the water defies logical explanation, the apostles have seen Jesus regularly do things that defied rational explanation.

8. All the authors impute fear to the apostles when they first observe Jesus walking on the water; John states that they were afraid (Jn. 6:19), while Matthew and Mark use the verb tara,ssw (tarasso—to move by shaking or stirring, to agitate), which indicates that they were visibly shaken.  Matt. 14:26; Mk. 6:50
9. The verb doke,w (dokeo--supposed) first means to have an opinion about how something strikes one’s understanding; it refers to a subjective evaluation or opinion, based on how something appears to one.  Lk. 12:51; Acts 25:27

10. When the apostles saw Jesus Christ, they immediately leaped to the conclusion that they were seeing a ghost or spirit of some type.

11. This reaction can be all too common when people are confronted with difficult, frightening, or challenging situations; rather than stop, collect themselves, remain calm, and seek to think logically, the disciples simply run with the first thought that occurs to them.

12. Many people exhibit this flaw, as they simply determine that the first thing they think must be correct, and that no other explanation is possible.

13. So, rather than stop and think, they seized on the first thought that entered their minds, without any basis in objective reality for that conclusion.

14. The Greek noun fa,ntasma (phantasma) is used only here and in Matthew’s account of this incident; the term denotes an appearance, apparition, specter, phantom, or ghost.
15. Plato used the term to refer to the shadowy shapes of souls, which retain something of the visible, and flit about after death.

16. The belief that the spirits of the dead roamed the earth was as common then as it is now, but there is no scriptural basis for such a belief.

17. There was a popular belief at the time that spirits of the night brought disaster, which is very well illustrated by traditions that are found in several places in the Talmud.

18. There is the additional possibility that these men thought that they were encountering a demon, who were considered to be especially harmful at night.

19. Various portions of the Talmud stated the following: It is considered to be unsafe to salute a person in the dark, for he might be a demon (Megillah 3a); one should not sleep alone in a house (or in a lonely house), as Lilith may seize him (Shabbath 151b); neither should one walk alone in the night or in the morning before cockcrow.  Yoma 21a

20. Whether these men believed that it was a ghost, or some sort of demonic apparition, does not really matter; what they saw provoked immediate fear in all of them.

21. This is seen in their response, as they cried out, which is the translation of the Greek verb                avnakra,zw (anakrazo); in this case, the shout or scream came from the fear of what they saw.
22. At this point, the reader must recognize that there was a boat with 12 people in it (all males), screaming like frightened girls.

23. Jesus Christ recognizes that they are terrified, and acts immediately; He instantly speaks to them in an attempt to identify Himself and allay their fears.

24. Jesus did not seem to think that their reaction was anything other than normal, so He does not rebuke them for their fear, as much as He seeks to reassure them by identifying Himself.

25. All three accounts use the phrase evgw, eivmi (ego eimi—I Myself Am), which may be understood as a natural statement of identity (it is Me); however, for John, the phrase clearly possessed deeper significance since it was the recognized formula for God’s revelation.  Ex. 3:14; Jn. 8:24,58, 13:19
26. John records no less than 24 different times that Jesus Christ used this phrase to refer to Himself, including the seven notable I am identifications.  Jn. 6:35, 8:12, 10:9,11, 11:25, 14:6, 15:1
27. Some have recognized that this may be a possible allusion to the book of Job, in which God is viewed as walking upon the ridges (waves) of the sea.  Job 9:8

28. The command to take courage, which is unique to Mark’s account is the Greek verb qarse,w (tharseo), and literally means to be of good cheer!
29. It is used only seven times in the New Testament, and all are found in the imperative voice; it comes to mean to be firm or resolute in the face of danger, to take heart, or be courageous.
30. Jesus follows His self-identification with another imperative of the verb fobe,w (phobeo—to be frightened or afraid), which is coupled with the negative mh (me—no, not); since this construction forbids the continuation of an action already in progress, it indicates that the disciples were in the grip of mental attitude fear.
31. Therefore, before they could take courage, they had to get on top of that fear, which was paralyzing them at this point; in short, they had to rebound their fear, get back in fellowship, and begin acting like men again.
32. Matthew’s is the only account that records the interaction between Peter and Jesus, during which Peter leaves the boat and walks on water as well.  Matt. 14:28-32 
33. While many have speculated that Peter’s influence on the writing of Mark is the reason that the story is omitted here, such cannot be proven; additionally, what was Luke’s and John’s motive for leaving out this incident?
 6:51 Then He got into the boat with them, and the wind stopped; and they were utterly astonished,  {kai, (cc) and, then--avnabai,nw (viaa--3s) to ascend, to go up--pro,j (pa) toward--auvto,j (npam3p) the apostles—eivj (pa) into, inside—to, ploi/on (n-an-s) the boat--kai, (cc)--kopa,zw (viaa--3s) 3X, to abate, stop, rest, cease blowing, died down--o` a;nemoj (n-nm-s) wind, moving air--kai, (ch)--li,an (ab) 12X, to a high degree, greatly, exceedingly—evk perisso,j bracketed in many versions, and not considered to be original—evn (pd)--e`autou/ (npdm3p) in themselves, among themselves--evxi,sthmi (viim/p—3p) lit. to stand outside of, to be in a mental state in which things seem to make little or no sense, to be amazed, confused, astonished}

6:52 for they had not gained any insight from the incident of the loaves, but their heart was hardened.  {ga,r (cs) added explanation—ouv (qn) not--suni,hmi (viaa--3p) to have an intelligent grasp of something, to understand, to comprehend--evpi, (pd) from--o` a;rtoj (n-dm-p) the breads--avlla, (ch) strong adversative--eivmi, (viia--3s+) it was collective singular; periphrastic--auvto,j (npgm3p) of them--h` kardi,a (n-nf-s) the heart--pwro,w (+vprpnf-s) 5X, to be hardened or petrified, to lack understanding}

Exposition vs. 51-52

1. As noted previously, Mark does not deal with the interaction between Peter and Jesus, which actually resulted in Peter walking upon the water as well.

2. The account is unique to Matthew, and provides some insight into the nature of Peter, since it shows both his faith and his failure in a single incident.  Matt. 14:28-32

a. Peter seems to be the only one of the apostles that responded verbally to the calming exhortations that Jesus Christ had just given the disciples. Matt. 14:27

b. One thing that must be understood is that when Peter and the other disciples addressed Jesus Christ as Lord, they were not acknowledging that He was God in the flesh.

c. This is easily documentable from a number of obvious scriptural facts.

1.) Although the Greek term ku,rioj (kurios—lord) is used to translate the Hebrew term hwhy (YHWH), that does not prove that using that term in everyday speech meant that the disciples thought Jesus Christ to be God.

2.) We know that the religious leaders had several conflicts over the fact that Jesus asserted that He was deity, but they never are seen to criticize those that call Jesus Christ Lord.
3.) This presents at least some evidence that they did not perceive the address lord to be an assertion that Jesus Christ was God, as much as the conventional form of address.
4.) The primary meaning of the Greek term ku,rioj (kurios—lord) relates not to a matter of divinity, but to the possession of power and authority.
5.) Therefore, it referred to one that was in charge by virtue of his power over, or possession of, someone or something; as such, it is translated by the term owner.  Matt. 20:8, 21:40
6.) It is also used of those that had to deal with others that were in positions of authority; in that context, it is equivalent to a respectful title of address like the English sir.  Matt. 27:63; Jn. 12:21, 20:15
7.) While it was used as a term to refer to God in certain contexts (Lk. 1:6,9,28), it is not a technical term for God, and should not be understood as such.
8.) Rather, it was a polite form of address, which showed respect, and was perfectly appropriate for the disciples to use in addressing their rabbi.  Matt. 10:25
9.) Jesus Christ certainly recognized that the use of this term meant nothing with respect to what one actually believed.  Matt. 7:21
d. Therefore, when the disciples addressed Jesus Christ as Lord (prior to the resurrection), they were acknowledging His power and authority, as well as their submission to Him, but were not calling Him God.

e. Peter addresses Jesus in a respectful fashion, using a first class condition to acknowledge that he recognized that it was indeed Jesus Christ standing upon the water.
f. The reader is not told what Peter’s possible motivation may have been for making such a request; however, it may have come from his impetuous nature, his willingness to take risks, his desire to impress those with him, or his belief that if Jesus was doing it, he could too.

g. Some have suggested that Peter simply wanted to be where Jesus was, but it is far more likely that he thought that if Jesus could defy the force of gravity and natural law, then he could as well.

h. Although the request is bold, the apostles had just returned from the first tour of duty, where they had done the same types of miracles that Jesus Christ had done; therefore, this request had some precedent in recent history.

i. At this point, it appears that Peter certainly believes that if Jesus Christ will simply call him forth from the boat, then he can walk on the water as Jesus is.

j. In that regard, Peter is to be commended for his faith, and for his willingness to acquiesce to Jesus’ determination in this matter.

k. Jesus Christ commanded that Peter leave the boat and come toward Him, Peter departs the boat and Matthew is quite explicit that he walked on the water.
l. Since Peter acted in faith upon Jesus’ word, God blessed him with the unique distinction of being the only sinful man to walk upon the water.

m. We can only imagine the response of the others as they watched this unfold; their astonishment level had to be off the charts.

n. Matthew mentions the Peter saw the wind, which is here used by metonomy for the effect that the wind was producing upon the sea; Peter actually saw the whitecaps.

o. Matthew does not give any indication as to how far Peter made it from the boat, but at some point, he began to focus on his temporal surroundings, and stopped believing that this was possible.

p. At the point, Peter abandons his faith-rest, and succumbs to the mental attitude sin of fear; as a consequence, Jesus withdrew His supernatural support, and Peter immediately began to sink beneath the waves.

q. Although his faith had been strong enough to ask, to get out of the boat, and to walk some distance, he failed to retain that faith, and cried out for the Lord to save him as he was sinking.

r. The verb kataponti,zw (katapontizo) means to plunge or sink into the sea, with the implication (at least in the passive voice) that drowning is the outcome.
s. It is interesting to note that Peter must have been an adequate swimmer, since he thinks nothing of plunging into the sea on another occasion, and swimming some 100 yards to shore.  Jn. 21:7-8
t. However, his fear and panic overwhelmed him, to the point of paralyzing him; rather than make any attempt to save himself, he quickly calls on Jesus to deliver him.
u. Although Matthew only records the rescue, it becomes apparent that Jesus kept hold of Peter; we are left to wonder if Jesus dragged him back to the boat, or if He restored Peter’s ability to walk on water, and they both walked whatever distance lay between them and the boat.
v. As they go, Jesus Christ gives Peter a mild rebuke, using the Greek adjective ovligo,pistoj (oligopistos—little or small in faith), which is only used of the disciples in Matthew and Luke.
w. Jesus then asks Peter a rhetorical question that is designed to focus Peter and the reader on the fact that his doubt was the cause for his failure.
x. This incident is designed to teach the believer that when one walks by faith, literally anything is possible; however, it equally demonstrates that failure to believe, and entertaining doubts about God’s abilities, destines the believer for failure.
y. Many such examples may be cited from the Bible, and Hebrews 11 deals at length with the necessity of believers not getting their eyes on their temporal circumstances, but continuing to walk in faith.  Heb. 11:6,39, 10:38-39

3. Following the dramatic incident when Peter walked on the water, Jesus Christ and Peter return to the boat, and the wind suddenly became calm.

4. Remember that this wind had been blowing consistently and strongly for hours, and as soon as Jesus Christ sets foot in the boat, the wind quits blowing and the surface of the water would have become absolutely calm.

5. This is clearly reminiscent of the earlier event in which Jesus Christ calmed the storm (Mk. 4:39-40), although there is no specific mention of any command from Him on this occasion.

6. On both occasions, Jesus Christ took the opportunity to rebuke the disciples for their lack of faith in what they were quite obviously seeing.  Mk. 4:40

7. Although Peter is singled out in Matthew’s account for obvious reasons, there is little doubt that the others would have heard the rebuke as well.

8. Not only did the wind immediately stop, and the sea became calm, we find out in John’s account that the boat was instantaneously moved to the western side of the Sea of Galilee.  Jn 6:21

9. If they had been blown toward the south, which seems very likely based on where the boat comes ashore, Jesus Christ covers almost the same distance in a moment that they had covered with all their efforts over a course of hours.

10. As He entered the boat, the fear of the disciples was replaced with awe and confusion; they were beside themselves; Mark again uses the verb evxi,sthmi (existemi), which literally means to be outside of one’s normal state of mind.
11. It expresses what happens to someone when he is placed into a situation where things seem to make little or no sense; it expresses a state of confusion or consternation in which one does not know what to say or do.

12. It is here modified by the adverb li,an (lian), which adds the force of too much, very much, or beyond measure.
13. When one considers the events of the last 24 hours, it is hardly surprising that the disciples were all in a state of absolute astonishment.

a. They had seen thousands of people fed with two small fish and five small rolls of bread.

b. They were astonished that Jesus was walking on the water, and that He was not a ghost.

c. They were amazed to see one of their own walk on top of the water, in violation of the known natural laws.

d. They had once again seen Jesus Christ manifest His control over the natural elements.

e. They were stunned at the immediate transport (beam me over, Scotty) to the western side of the Sea of Galilee.

14. When one reads the account in Matthew, it appears that the disciples finally come to the conclusion that Jesus is deity; however, their use of the term Son of God is not to be understood as a recognition of the fact that Jesus was God in the flesh.  Matt. 14:33

15. In fact, there is no evidence from Jewish sources that the doctrine of the trinity was ever considered much, and when the issue is addressed, it was and still is generally rejected by the Jews.

16. As the Jewish Encyclopedia makes clear, when confronted with Old Testament confirmation, the Jews naturally reject every proof that their opponents offer.

17. The astonishment they experienced was based on the fact that Jesus exercised the powers of God, and that He had a unique relationship with God; however, that is not the same as understanding the hypostatic union.

18. Nicodemus (although an unbeliever at the time) actually expressed what was very likely the view of the apostles, which falls short of understanding the reality that the Word became flesh.  Jn. 3:2, 1:1,14

19. In this particular instance, the disciples do not engage one another or Jesus about their bewilderment; this may have been based on the fact that Jesus Christ was confronting their erroneous views on a more regular basis by this time.

20. Therefore, Mark uses the prepositional phrase evn e`autoi/j (en heautois—within themselves) to indicate that they kept their astonishment to themselves.
21. Mark goes on to make it quite clear that they did not recognize Jesus as God in the flesh, as he offers an explanation about the disciples’ spiritual status in verse 52.

22. That is the meaning of Mark’s statement they had not gained any insight; they saw what had happened with the bread and the fish, but did not make the logical connection that Jesus could create as He went.

23. The verb suni,hmi (suniemi) is defined as having an intelligent grasp of something that challenges one’s thinking or practice; it means to understand or comprehend something, so as to have insight into what it really means.
24. At this point, the apostles still did not grasp the reality that Jesus Christ exercised the power and prerogatives of God because He was God.
25. Mark uses the strong adversative conjunction avlla, (alla—but) to contrast their actual spiritual status with what it should have been. 
26. The fact was that they should have had an understanding of who Jesus Christ actually was by this point, and the incident of the loaves and fishes only served to condemn their failure to grasp the obvious.
27. The use of the singular noun heart with the plural pronoun their indicates that all had the same attitude; none of these believers was better than any of the others, and they were all still spiritually dense at this point.

28. The concept of the hard heart (which we refer to as scar tissue) deals with the volitional choices that people make (in this case, believers) that cause them to reject the Divine viewpoint.

29. As such, it comes about as a result of pride in the mental attitude, which exalts the thinking of the individual over the revelation of God.  

30. This conceited mental attitude then makes conscious decisions to reject what light (Divine viewpoint) has been, or is being provided; this leaves the one rejecting the light with no other option than darkness.  Jn. 12:35,46

31. As the Bible makes plain, scar tissue comes as the result of volitional choices to reject the truth; therefore, it can become more severe based on the significance, the extent, and the duration of those choices, as well as the nature of the truth being rejected.

32. In this case, the apostles still tended to believe what many of their countrymen believed with respect to Messiah; therefore, their refusal to reconsider what they knew to be true caused them to reject the idea that Jesus was God.

33. Jewish tradition had determined what Messiah was to be like, how He was to behave, and what His purposes would be; these men were so enslaved by their current thinking that they missed the obvious truth before them.

34. Although they had been privy to so much revelation, they tended to reject the implications of what they heard and saw, and scar tissue had developed in their souls; this is the result of their failure to reject their own preconceived notions, and adjust their thinking to what had been clearly revealed.

35. This section, comprised of miracles on and around the Sea of Galilee, continues to provide revelation as to the unique nature of Jesus Christ, Who was clearly acting in many supernatural ways.

36. This greater revelation also points out the increasing inability of the disciples to understand or face the implications of His actions.

37. While Mark has largely portrayed the apostles as privileged selections of Jesus, who were provided with intimate insights into the special revelation Jesus provided, he will now begin to point out that they were becoming as guilty as those that did not accept Him as Messiah.  Mk. 3:5

38. Their failure, while pointed out here indirectly, will be addressed directly by Jesus Christ in increasingly strong terms as the narrative unfolds.

39. Although one might simply view the apostles as being slow to adjust to the truth that was being presented, and make allowances for their spiritual slowness, Jesus Christ will not be so tolerant or kind about it.

40. This passage may well be applied to all types of believers, who think they know Who Jesus is and what He wants, but are woefully ignorant of the light of scriptural revelation.

41. Rather, they reject the principles of doctrine based on their preconceived notions, the religious teachings they have studied or been taught, and very often do so as a result of their own mental attitude arrogance.

42. Mark’s concluding observation in verse 52 must be taken to give an accurate assessment of the apostles at this time.

43. In fact, their confession in Matthew must be viewed in the light of what Mark says here, since one might arrive at the conclusion from Matthew that they now recognized Jesus Christ was 
God in the flesh.  Matt. 14:33

44. Although the term Son of God was used by the Jews as a synonym for Messiah, it does not mean that they recognized that Messiah was going to be God in the flesh.

6:53 When they had crossed over they came to land at Gennesaret, and moored to the shore.  {kai, (cc)--diapera,w (vpaanm-p) temp.part. after they had crossed--evpi, (pa)--h` gh/ (n-af-s) earth, land--e;rcomai (viaa--3p) they came—eivj (pa)--Gennhsare,t (n-af-s) Gennesaret--kai, (cc)--prosormi,zw (viap--3p) 1X, to anchor a boat in a harbor, to moor}

6:54 When they got out of the boat, immediately the people recognized Him,  {kai, (ch)--evxe,rcomai (vpaagm-p) to come out of, having debarked--auvto,j (npgm3p) all the apostles and Jesus—evk (pg)—to, ploi/on (n-gn-s)--euvqu,j (ab)--evpiginw,skw (vpaanm-p) figure  out, recognized--auvto,j (npam3s) Jesus}
Exposition vs. 53-54

1. From John’s account (6:21) it is evident. that following the calming of the wind, the boat miraculously arrived at its destination on the western side of the Sea of Galilee.

2. The boat came to the shore in an area that was somewhat south and west of Capernaum, and it would have still been around 3-4 AM in the morning.

3. Although we are not told specifically, given the circumstances, it would seem that they anchored the boat close to shore, and probably got a few hours of sleep before dawn.

4. Gennesaret was both a small village, and a region of very fertile land, which extended about a mile from the shore of the Sea of Galilee to the mountains on the west.

5. The earliest mention of the place is found in the book of I Maccabees, which records the name of the place as Gennesar.  IMacc. 11:67

6. Although there is still some question as to the etymology of the name, the Talmud identifies it with Kinnereth; the Sea of Galilee is also known as the Sea of Kinnereth/Gennesaret.

7. Josephus indicates that it was first a region, which was thirty stadia by about 20 stadia (4 X 2½ mi.), but it was more likely about 3 miles by 1 mile, and was somewhat heavily populated.

8. Although he may have exaggerated somewhat, Josephus states that Gennesaret was "wonderful in its characteristics and in its beauty.  Thanks to the rich soil there is not a plant that does not flourish there, and the inhabitants grow everything: the air is so temperate that it suits the most diverse species." 
9. It seems likely that after getting what rest they could, the group would have come ashore and sought a place to have breakfast, which made it evident to the inhabitants of that region that Jesus Christ and His disciples had arrived.

10. When we harmonize this section with John, he provides us some information with respect to the situation that occurred on the east side of the Sea of Galilee, where Jesus Christ had fed the masses the day before.  Jn. 6:22ff

11. Very early in the day, possibly just after sunrise, people begin to make there way back to the site (likely limited to those that had stayed somewhere nearby that evening) where Jesus had provided the free bread and fish.
12. One could hardly imagine that their zeal to make Jesus king, and their willingness to use force to accomplish this end, would dissipate overnight; therefore, it is not surprising that they earnestly begin to seek Jesus Christ the next morning.

13. As they survey the scene, it becomes apparent to them that Jesus Christ and the disciples had left the area, since there was only a single boat (likely somewhat smaller than the boat they were using) anchored near the shore, and they were nowhere to be seen.

14. The crowds had seen Jesus Christ send the apostles away in a single boat, so they knew that He had not departed with them.

15. The presence of the boat nearby also suggested to them that Jesus Christ had not taken a boat to leave the area; therefore, they were mystified as to where Jesus Christ was and how He got there.

16. During this time, as they tried to figure out where Jesus Christ was, other small boats arrived from the region of Tiberias.
17. The city of Tiberias lay on the southwest side of the Sea of Galilee and we know that the wind had been blowing all night in a generally western direction.

18. The result for smaller vessels that were on the lake was that they either broke free from their moorings and drifted across the Sea of Galilee, or those on the sea simply gave way to the wind and allowed themselves to be pushed across the lake. 

19. In either case, several boats that were not in that immediate area on the previous day are now on the west side of the Sea of Galilee with the crowd. 

20. The fact that this all occurs in the general area where the miracle of the previous day occurred is made explicit by John.  Jn. 6:23 

21. When the crowd figured out that Jesus and His disciples were not present in that region, they commandeer the boats and, as many of them can, depart to search for Jesus. 

22. Whether Capernaum was their original, or merely their final, destination is not specifically stated; however, John makes it plain that they ended up in Capernaum pretty early on the next day, as they searched for Jesus.

23. John goes on to report that they did find Jesus eventually, but he does not say that they found Him in Capernaum; although they must have continued to look for Him, they apparently do not contact Him until later in the day in the synagogue in Capernaum.  

24. Mark makes it quite clear that the people on the west side of the Sea of Galilee recognized Jesus Christ immediately, as He and the disciples came ashore.

25. This also suggests that morning had broken and that people were out and about by the time Jesus Christ and the apostles came ashore.

26. This will result in at least two specific things happening; the first is that when they recognized Jesus Christ, they began to spread the news to others that Jesus Christ was in the region.

27. The second thing was that those in the region began to bring anyone in need to the place where Jesus Christ and the apostles were.

28. Given the fact that the region of Gennesaret was situated near to Capernaum (and some include Capernaum within the region of Gennesaret
), it did not take long for those seeking Jesus Christ to find out where He was.

29. It appears that Capernaum may have been Jesus’ intended destination all along, since that is the place He finally confronts and addresses the crowd.  Jn. 6:59

30. Therefore, following the statement in Mark 6:54, the events of vss. 55-56 occur, as well as the Bread of Life discourse, which is only recorded by John.  Jn. 6:25ff.

31. As will become evident, the majority of those that heard the teachings of Jesus Christ on this day will peel off and quit following Him altogether.

32. Their goal of establishing the Millennium is actually thwarted by Jesus Himself, and these crowds obviously had no long-term commitment to the doctrine He was teaching.  Jn. 6:60-66

6:55 and ran about that whole country and began to carry here and there on their pallets those who were sick, to the place they heard He was.  {peritre,cw (viaa--3p) 1X, to run around, to run from place to place--o[loj (a--af-s) whole, complete, entire--h` cw,ra (n-af-s) area, district, region--evkei/noj (a-daf-s) that--kai, (cc)--a;rcw (viam--3p) to initiate an action, to start, to begin--evpi, (pd)--o` kra,battoj (n-dm-p) bed, pallet, cot--o` (damp+) the ones--kakw/j (ab) evilly, badly--e;cw (vppaam-p) having--perife,rw (vnpa) 3X, to carry someone around, to carry from place to place; comp.infin.--o[pou (cs) in what place, where--avkou,w (viia--3p) they were hearing--o[ti (ch) indir.disc.--eivmi, (vipa--3s) He is}
6:56 Wherever He entered villages, or cities, or countryside, they were laying the sick in the market places, and imploring Him that they might just touch the fringe of His cloak; and as many as touched it were being cured.  {kai, (cc)--o[pou (cs) where, in which place, when used with the partical an, it denotes contingency, wherever--a;n (qv)--eivsporeu,omai (viin--3s) enter into—eivj (pa)--kw,mh (n-af-p) a small community, a village, small town--h; (cc) or—eivj (pa)--po,lij (n-af-p) a larger town, a city --h; (cc)—eivj (pa)--avgro,j (n-am-p) open country, agricultural regions—evn (pd)--h` avgora, (n-df-p) market place, forum, public square--ti,qhmi (viia--3p) to set, place, put, “laying”--o` (damp+) avsqene,w (vppaam-p) the ones being weak, sick, ill--kai, (cc)--parakale,w (viia--3p) to call to the side of, to implore--auvto,j (npam3s) him=Jesus--i[na (cc) introduces content of their requests--ka;n (ab&qv) kai + ean, and if, if only—to, kra,spedon (n-gn-s) 5X, the hem, border, fringe, or tassel—to, i`ma,tion (n-gn-s)  --auvto,j (npgm3s) Jesus--a[ptw (vsam--3p) to make contact, to touch, take hold of--kai, (ch)--o[soj (aprnm-p) marker of extent, as many as--a;n (qv) particle of contingency, when used with aorist, it places the assumption in the past--a[ptw (viam--3p) to touch--auvto,j (npgm3s) it, His garment--sw,|zw (viip--3p) were being saved, delivered, healed}

Exposition vs. 55-56

1. As the people in the region of Gennesaret recognize Jesus, they immediately begin to broadcast the news to all those living in that area.

2. Again, some have suggested that Capernaum was part of this region, but it makes little difference, since it was either situated in that region, or just adjacent to it.

3. The last two verses in this chapter should be taken as a summary statement of activities over a particular period of time (probably the summer of 32 AD), and not a continuation of the events of the specific day after the feeding of the 5000.

4. It is evident that the people recognized Jesus Christ and His apostles, but this region was very close to Capernaum,

5. It is also clear that Jesus Christ made His way to Capernaum that day, where He confronted the crowds from the previous day.  Jn. 6:59

6. We know that His teaching on that day caused many to become disillusioned with Jesus Christ and with His ministry, since many of His disciples withdrew and were not walking with Him anymore.  Jn. 6:66

7. This expresses the dichotomy that Jesus Christ faced on a regular basis; people expressed enthusiastic admiration at the miracles that He did for them, but most often rejected the doctrinal teaching that accompanied His miracles.
8. The reader should always keep the fact before him that most of those that heard Jesus never accepted Him as the Messiah, but were very happy to benefit from the positive blessings that His ministry provided.
9. Even among those that did accept Him as the Messiah (and the numbers were probably substantial), the constant emphasis on the teaching of sound doctrine ultimately did not appeal to them.
10. Others, like the disciples, accepted certain aspects of the truth, but were negative to certain other aspects of the truth, and developed scar tissue/hardness of heart. 
11. Nevertheless, the excitement of those that recognize Jesus Christ cannot be contained, and Mark uses the verb peritre,cw (peritrecho—to be in rapid motion, to run around) to describe their exuberant response to His presence.
12. Although they were broadcasting the news that Jesus Christ was in their region, it does not seem that their work was limited to merely a verbal proclamation.
13. The verb a;rcw (archo—they began) is vague with respect to who the subject actually is; it may be understood to mean those that were running and announcing Jesus’ presence, but it also includes others that heard the news.
14. The overall effect is one that demonstrates an enthusiastic response; it seem clear that these people immediately concluded that Jesus’ presence meant that miracles and healings were going to be available to the inhabitants of that region.
15. That belief is displayed by their actions, which are described in the last two verses of this chapter, as they begin to transport those that are sick to any place they think Jesus is coming.

16. The people being carried obviously had some significant problem that prohibited them from moving from place to place, so they had to be carried on portable pallets, cots, or straw beds.

17. This would include those that were paralyzed (Mk. 2:1ff), blind, lame, or had some debilitating disease that immobilized them.

18. In fact, the healing of the paralytic and others had been the talk of the region, and events such as that formed the basis for the excitement and expectation that met Jesus Christ as He arrived in the region of Gennesaret.

19. The final part of verse 55 does not necessarily indicate that during this period of time they always knew where Jesus Christ was, or where He was headed.

20. It is possible that Jesus and the disciples are following a route that He had traveled previously; if such was the case, then people may have had a much better idea of His location and where He was headed.

21. In either event, they would take up those that had some infirmity (lit. having badly, which is an idiom for any type of sickness or disease), and transport them to the place that they had heard Jesus was.
22. The imperfect here is to be taken as having iterative force; this would happen from time to time to different individuals throughout that region.

23. Given what we know of human nature, we can be assured that accurate information with respect to Jesus Christ was also likely mixed with plenty of rumor and speculation.

24. Nevertheless, it demonstrates the determination of the people in that region; Jesus Christ never had to seek out those with afflictions, since the people were coming to Him, or were being brought by others 

25. Verse 56 makes it clear that following the events recorded in John 6, Jesus Christ resumed His itinerant ministry, revisiting the villages, towns, cities, and rural regions of Galilee.

26. Given that the feeding of the 5000 was likely in the springtime, Jesus Christ must have made a trip to Jerusalem to observe the Passover, where He once again encountered the murderous hostility of the religious establishment.

27. Following Passover in the spring, it becomes evident that this summary in Mark should be understood to deal with the time between the Passover of 32 AD (Jn. 6:4) and the Feast of Tabernacles in the fall.  Jn. 7:2-3

28. John makes it clear that following this visit, Jesus Christ was unwilling to return to Judea, since He was aware that there had been an active murder plot against Him for some time.  Mk. 3:6; Jn. 5:18,  7:1

29. Again, we observe a great dichotomy in the life of Christ; while some were attempting to engage in a coup and enthrone Him in Galilee, others were actively seeking to murder Him in Judea.

30. While it is clear from verse 56 that Jesus Christ was generating excitement wherever He went, it is also true that people were acting generally in their own best interests, and were focused on the miracles and benefits that Jesus Christ could provide.

31. As we have observed in a number of places, it is evident that Jesus Christ was quite popular with the multitudes until He did or said something which they could not or did not want to understand.

32. It becomes evident from a study of this time in the life of Christ that the zeal of the people to make Him king dissipated in the course of two days; by the end of the day following the feeding of the 5000, many thought Him to be insane.  Jn.6:15,60

33. This clearly demonstrates the very fickle nature of the crowds, who manifested a significant change of mind in a period of about 24 hours.

34. Given that the crowds could so quickly reject His teachings and turn against Him, it should not be considered unusual that his enemies’ hatred would continue to intensify.

35. The Greek construction at the beginning of verse 56 is one that emphasizes location; additionally, it should be understood in an iterative sense; this gives the idea of whenever and wherever He went…
36. At this point, a new wrinkle is introduced in the way this all unfolds; people stopped bringing the sick directly to Jesus.

37. Instead, when they anticipated His arrival, they would bring those that were infirmed to a central location in that town, city, or village.

38. That is how one should understand the Greek term avgora, (agora--marketplace); it was the most frequented place in a location, which was a gathering spot for commerce, people seeking work, children playing, and was generally the center of public life.
39. In one sense, this made it somewhat easier for Jesus Christ, in that He could heal multiple people in a given location; however, one should not overlook the entertainment element, and the fact that people were seeking His blessing using the least amount of effort.
40. Notice that Mark records nothing about any significant teaching during this time, and there is no indication that people were interested either.

41. Rather, their primary (only?) motivation was to see the Lord and to receive whatever physical blessings they might obtain.

42. It does seem apparent that the incident of the healing of the woman with the issue of blood had been circulated widely, since that would seem to encourage the belief that one need only touch the fringe of His garment to be healed.  Mk. 5:25-33
43. As we observed in that incident, that woman exhibited some superstitious faith (but faith nonetheless) in the fact that if she could simply touch Jesus’ garments, it would be sufficient to cure her from her condition.

44. The Greek term kra,spedon (kraspedon) is equivalent to the Hebrew term tciyci (tsiytsith), which referred to the fringe or tassels on the four corners of the outer garment worn by Jews.

45. They were certainly not magical, but simply served as a reminder for the person to observe the commandments of God, and not to pursue their own agenda.  Num. 15:38-41

46. While the Greek verb avsqene,w (astheneo—sick) first meant that which was weak or lacking strength, it came to denote those that were sick, incapacitated, or who suffered from some debilitating illness.
47. These people were imploring Him, which is the translation of the verb parakale,w (parakaleo), which should be taken here in its most basic sense of calling alongside.
48. The scene had to be one of great pathos, as Jesus Christ would travel from place to place, finding wave after wave of seriously ill individuals along the way, each one desperately crying out to Him for help.
49. We know that Jesus Christ had compassion on people, and was sympathetic to their plight; however, this type of environment demonstrates why He was a man of sorrows, and acquainted with grief.  Isa. 53:3

50. In spite of their limited and mystical faith, Mark records the fact that as many of them as could make contact with Jesus were being healed of their afflictions.

51. One should not understand the masses to be crying out to touch the fringe of His garment; rather, each one would call out for Jesus Christ to come to him.

52. The conjunction i[na (hina—so that, in order that) introduces the purpose for their cries, which was so they could get Him close enough to make physical contact.
53. They may have been crying out help me, or save me, or things of that nature; then, as He approached, they would reach out and touch His clothing.

54. Their thinking was that if they could just make contact with the edges of His clothing that they would be healed of their affliction; the terms i[na ka'n (hina kan) have the sense of even if it was nothing more than the fringe of His garment.
55. What Mark makes evident at the end of verse 56 is that even the most basic manifestation of faith was being honored by Jesus Christ, indicating that the healing seemed to be contingent on simply making contact.
56. However, as we have seen previously, it was not simply the action of touching His garments, which many did intentionally and accidentally, it was the act of faith that brought the healing.
57. Mark records that fact that as many as touched Him in faith were being healed, which is the translation of the verb sw,|zw (sozo).

58. The verb means to rescue or deliver from something, and is used in certain contexts to denote physical healing.  Mk. 6:56; Lk. 17:19, 18:42; Acts 4:9

59. When one sees the verb, it should serve to remind the believer of the salvation that comes through faith in Christ.  Acts 16:30-31

60. Like the woman with the issue of blood, these people and their experiences mirror the spiritual realities that existed in Israel at this time, and continue to exist in the world today.

61. Their wretched and helpless condition is analogous to the condition of all unbelievers, who cannot deliver themselves from spiritual death by their own efforts.  Eph. 2:1

62. The good news of the gospel is that making contact with Jesus Christ in faith can deliver anyone from the grasp of spiritual death, and provide anyone with God’s eternal life.
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